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62 Momoir of the Rev. Timathy Steoue. 


memétial of a man, highly efteemed by all his acquaintance, ahd 
dearly beloved by his friends, 

Mr. Stone was borti'in thet@wn of Guilford, Jaly 23.1742. He 
was the fifth fon of Col. “Fimothy Stone of that place. "He redeived 
4 libefal education, and graduated at Yale College in 1763." He 


commenced his religious life whi nber of College. Though no 
ftranzer to religious exereifes eee yet, it feems, he was 
never thoroughly awakened tili the following affecting provi- 


dence. .A youth of his acquaintancé, Very licentious, and dread- 
fully profane, died in a very {uddenM@nner. He had, indeed, been 
lingering with a fatal diforder for forme time, but the circumftan- 
ces of his danger had not the leaft influenge in checking his pro- 
fanity, of which he was guilty imithe laft hours of his life. Thefe 
awful circumftances fallimng.under the immediate obfervation of 
Mr. Stone, greathpawakened his attention to the concerns ot his 
fopl. For a feaion he was in great diftrefs. It was not Idng, 
However, before the exalted Savi6ar, as he ever comfortably hoped, 
granted him relief, and gave Wii to experience the peace and joy 
of believings” s 

Soon alter he betanse’a‘ graduate he determined for the mini- 
ftry—{pent nearly two Years in the ftudy of Divinity, and was 
then approbased as a candidate. Being invited to preach in Gofhen, | 
a vacant fociety in Lebenon, jafterthe triat of more than a year, 
he received a’ unianimonps call for fettlement by the church and 
congregation. He was Ordained t6 the paftoral office and work off 
the gofpel miniftry insthat place Faber 0, 1767. He was 
fo happy as fully to enjoy th® affections of his people through 
the whole courfe of Tis miniftey- the early part of his mini- 
fity, his preaching for feveral*mofiths was attended with more 
than ordinary attention, and hopefullY bleffed to the’ falvition of a 
number. 

In connection with that boldnefs fo becoming an officer of 
Chritt, he eminently poffeffed that prudence fo requifite itt a good: 
minifter. Striking pproot of this was exhibited on the following. 
occafion. An unligppy controvetfy took place in his parith, 
refpeting the fituation of their meeting-houfe. This at length 
terminated in the divifion-of Te fociety. But duging this whole: 
controverfy he conduéted himfelf with much prudefite as to 
retain the good will of both patties. which feparated from 
him and became a new fOciety, {till retamed their refpect and 
affection for him, fo that his fervices were always high] acceptable 
to them. Let it be obfetved, this ‘was only one trait in his amia- 







ble and excellent charagter, a fketch of which is only attempted in 
this memoir. His i s, his firmnefs, his clear, found, judicious 
mind, endeared him'to all his‘acquaintarite, and qualified Hin to 
Be an able counfellor, “His Kiadnefs Ynd hofpitality, his fenfible, 
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cheerful fociability, were witneffed by all who called upon him, or 
had the pleafure of ne company. , Hi 

He was ied Dec. 6, 1769, to the eft. daughter of the 
late veneralie Dr. Solomon iiiatns of Lebenon. His belov- 
ed and worthy partner, and two childgen, a fon and a daughte 
furvive him. After what hath been obferved it would be a mot 
impertinent to add, that he wagewery happy in a family ftate ; 
for a man of Mr, Stone’sdweet naturaltémper, literary and gra- 
cious attainments, could nor fail of di tinguithing hi in the 
important relation of the hufb@ind and the parent. 

Mr. Stone had naturally aflender, delicate conititution. During 
his candidatethip: he appeared in great’ danger of falling into a 
hectic ftate—But throngh divine mercy he gradually a he, 
fo that with careful attention, he enjoyed, for the moft part, pretty 
comfortable health, till within a few years Place it death.. 

In his laft long illnefs, it being difcult for to perform his 
dyties in public worthip, fome of his friends urged him to {pare 
himfelf, in {ome meafure, the fatigues of preaching But he often 
replied, he was very willing to fpend his flrength ia.the fervice of 
his people, if it mightylo them any good. A few moaths before 
his death a diforder fomewhat like Re afthma made his breath fe 
fhort, that it became extremely difheult for him.to_converfe, 
This was. & great affliGion to png, as well as to his friends. He 
obferved, that God, heknew not for what reafon, had fhut his 
mouth, and it was his Fe boats viet. Hasrayod that God would 
grant him patience, Hie he were very affectionate towards 
him, and were defirous of enjOying fifore of his converfation than 
they could. To fome of few who diféourfed with him, he 
obferved, that fhould he recoyer, he had no new gofpel to preach; 
that he was. more and mor@.perfaaded of the truth of the diftin- 
guifhing doétrines of grace—and that he could not be made to 
think but that he hadLbeen faithful to his people in fome fimall de- 
gree—that they muft remember what he had preached. 

In a very afieCbionate addrefs to his children, while unable to 
{peak only in broken accents,, he regretted at he had not lived 
more heaveuly minded, and fet a better example of that virtue be- 
fore them; But he trufted he had dome his duty in inftru€ting them 
in a deggee as he ought—-lwe hoped that the great Mediator would 
take them under his ¢are--then ‘they w be fafe. ‘“* O how 
bleffed it will be,” fays he, “to leave this troublefome world, and 
enter into the fair haven of reft !” 

[t was common for him to complain efhimfelf, that he had done 
no more good—at times it wasa difcouraging thought to him that 
he had been no more ufeful. His animal pigits, through his very 
debilitated ftate, were very lowy and it was evident that this circum- 
fiance, in a greater or leis degree, caft a gloom on every object he 
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contemplated. He was unable to exercife his: mind intenfelyon 
any thing—was fometimes under darknefs, complaining of God's 
hiding tne face fromm him. gs main, however, 2 hope “of 
falvation was comfortable. 0a friend whorinquired ‘of him re- 
fpecting his profpeéts beyond the grave, he replied, he never had 
made high pretenfions, bar he h6ped to be found among thé te- 
deemed ones. And to agother We ‘obferved, that he would not 
change his hope for worlds.’ Once atthe clofe of the day, he mene 
tioned to his fainily, @ @hother day bh Gone, and nicht has cote; 
O when will that glorious day arrive when there will be n6 more 
night!” To a near friend vifiting him, expe€ting to be abfenta 
few weeks, Mr. Stone obfnved) that probably he would fee him 
no more on earth. His ffi@fid replied, he frufte? his hope ‘of fal. 
vation was {trong! He anfwered, “ t efjoy the’ meanett ftation 
in God’s kingdom,,O how inihaitely, infinitely more glorious than 
all the fplendors of an earthly palace !”” 

A reverend friend Vifiting him*the day before his death, obferved 
to him, that the fovereigh grace he had preached to others was 
now to be his fupport—he rephéd with“as indch of an emphatis 
as his weak whifpers coyld admit, “ Nothing’elfe, nothing elfey” + 

He enjoyed much fatisfaction in heating’ of the benevolcnt exer- 
tions lately made in Eurépe} for fpreading thie Gofpeh among the 
heathen. He often mentioned, that wickednefs was fo great in 
the world, and infidelity {@ prevalent, heieéuld ‘hot but hope the 


happy day of the church would arrive ’egrlier than! was generally » 
~ 1.” e * Fe vo »* 


expected. ’ 

Speaking to Mrs. Stone Of his fuera) a while before his death, 
he wifhed that he might be buriéd d@tehtly, but that’no vain thew 
or parade might be made about fis'vile body. Hé died May 12, 
1797, in the evening, in a very Qufet Gnd rather unexpeted man- 
ner. 

His funeral was attended on the’ Tuefday following; when a fef- 
mon, fuitable to the occafion, was delivered by the Rev. Levi Hart, 
of Prefton, from. Heb. xiii. 7,'8. Remember them which have 
the rule over you, Who have [pcken unto you the words of God? 
whofe faith follow, tonfidering the end of thet), verfution, 
Telus Chrift the fame yeftPHey, ate | and for vir? AMEN. 


—_= . . 
” - e+ ae 


4n Extre& from Scotts Farr ant gui Nature of Faith in 
C hriji. A pamphlet publi /hed in Londom, in 1747, and /up- 
poled to be defignedyhy the author, as an anfleer ic Béoth’s 
Glad Tidings. : 








N the early part ofthe prefent century, the dorine of jeftifi- 
cation by faith in the Sch ef Gcd, was tomparatidely but It- 

> nnderfc . . 4 ; | 
tie underitood, or attended 16, 4pv the inhabitan:s of this country: 
and 
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end the honoured infirumentsywhom God employed torevive amare 
general kngwledge of it, were naturally led to ipfiit on the im- 
portant fbi peculiar earneftqets, ang in the moft energetic 
languaye. Some of them were fo'fully engaged if active fervices, 
as todhave no great leifure for clofe ftudy 2 and if they eo aeke 
dropped an expreffion, in the vehemence.of a honelt zeal) which 
was capable of mifcoriflruction, every candid man puilt acquit 
them of inxfending any thmg unfavourable to practical gotllincts, 
which they eminendy promoted and xemplified.—But men 
arofe en. who attempted to eltablith /yfems on a few of 
their detached exprefions,,and on their fervent addreffes to large 
and affeCted auditorigs; or at leaft to fupportTuch fyftews by their 
authority: nor were there wanting refpectable perfons, who were 
feduced inadvertently to patronize and faiGtion their cmdcabale : 
Indeed this was no more than a rena cf pre fame-fcengs, 
which had beet exhibited by the firft refarmémg"¥om popety, and 
forme of their fueceffors ; in whefe writingsthe fubfance of alnioft 
a!l the fontreveled ot thefe late years was fully difcuffed. 

While matters were taking this carn England fome eminent 
Civines in North-Almerica,* who had dggpl fladieal thefe fubjets, 
and had abundant opportunity of obferv > practical effects of 
the opini in queftion, atremptedgwith great ability, to fkem 
the torrent. Butia doing thisf they feém rather to hate veryed to 
ihe contrary extreme, and to have thyown fome impediments in 
tite finner’s path, when endeavepring, with trembling fice! to come 
unto the nracious'Sa vicllie Petieigs they infift too much on the ne- 
cefhity of a naps /eeing*the of ‘hiseondeinnation as a 
tsanigreffor of the holy J re he can pofibly bchcevesin 
Chrifttofalvation; whereas peffeving. allowing, or fv) »itting 
to the juftice of God, without frch diftiné perceptions. cis to 
t: though not all that is det.ra! 







he all that is abfélutely neceffar rable or 
attainable. In other inftances, likewife, they perhaps do 101 4uG@- 
ciently diftinguifh beeween /eeing and believing. They apvecr, 
to ime, at leaft, notto have made fufficient allowance for the im>e- 
cility of natugal capacity in numbers; their want of educaton 
und habits ‘meafoning ; the erroneous and parial iftructions — 
afforded: t pthe eflects of cuftom, prejudices, “and affocicted 
ideasgggnd the dmall degree of life, light, faith, and grace, which 
may fubfift along withalaige proportion of error, confufion and 
darknefs.. “They aferbewnany things to mere natural principles, 
excited by the common influences of the Spirit, which die fcripeures 
teem to reprefent as the etlect of renewing grace. ‘They rejeét, as 
wholiy felf/fi, {uch exereies of faith in Chrift, and > ppheations 
tor mercy, as the word of Ged, in its obvieus meaning, uurelervedly 
engaurages ; and fomgumes they.icem to insitwate, that an almeft 

: 2 total 


* Pickdent Edwards, Dr. Ballamy, &c. 
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r€6 _ Remark on Seoit’s Warrant. 


* 
total difregard to our own happinefs is_effential to true Pa 
l 


They do not Clearly diftinguith that wile and holy Self-love, 
which God originally implanted in our natufe, to mageh he r S 
us by grace, which.js the*meafure of our love"t® others, and 
which Boks its happinefsin the enjoyment of God alone; from 
that carnal, apoftateyand foolith feli-love, which is the confedtience 
of the fall, affects independence on the Creator, and feeks its gra- 
tification from the creature.—tIn that, fome of theif principles, 
if carried'to their full and legitimate confequences, would condemn 
many as falfe profeffors, whom God will own as real, mouse weak 
and inconfiftent, believers ; and thus ® guench the fmoking flax, ang 
break the bruifed reed.’’—Perceiving that “ while men flept, an 
enemy had fown tares in the field, which {pra up with the wheat ;” 
they feem to have been too earneft to root up the tares, and tohave 
been in danger of rooting up the wheat alfo: not duly recolleéting, 
that they cannot &€ avholly feparated in this world, but muft be 
left “to grow together until the harveft.” ’ 

By thefe means, a gemeral prejudice has prevailed again{t their 
writings; andthe very tmportangin{tructions contained in them, 
which equal, aid perhaps‘exceed, any thing publifhed in modern 
times, have been comtlicively difreganled fo that few derive 
from them thofe advantages, which they are emineniy {uited to 
afford, efpecially to the paftors of theelfurch, in refpect of the e/fen- 
tral difference between genuinexperimental religion, and every 
kind ofeounterfeit.* Some Of their {uceeffors, however, have puthed 
the matter much further} and ha‘ rooney advanced pofitions, 
which obfcure the gloryof the gofpel, andvembarrafs the minds of 
inguirers with many wnferiptu ions ; which, likewife tend 
toencourage a {peculating {ceptical difpofition, rather than “ 4 
edifying, which is by faith.”’+ rinftance, a late periodical pub- 
lication in America propofes the following queftion: ‘ Why a 
Being of infinite benevolence is pleafed to employ intere/fed mo- 
tives to induce his creatures to embrace falvation, or become bene- 
volent? And whether this be any obje¢tion to the divinity of the 
Chriitian religion !’f : 

* See that admirable work, Edwards on the Affe@ij ; 
+ Hopkins. I Theological Magazine, yeh. fp. 316. 
- <7 
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Remark on the ab # 
HAVE read Mr. Seott, and think him orthodox fo far as 


he goes in his notion of the warrant and nature of faith 

in Chrift. But he fays fome things which feem to be a little in- 
confiftent; or, at leafty want to be more fully explained. (Per- 
haps Mr. Booth wilh take no publie notice of him, fince he has 
oppofed him fo sae, without mentioning his name, or exprefily 
quoting 
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quoting from him. I belicvesit will be*wife in Mr. Booth to’ be 


filent.) 
Tam not fafisfied that Mr. Scott clearly diftinguithes between 
felfe(h affections ant difintercfted exercifés of religion ; and think 
there is reafon to believe he does not, both from his making no re- 
marks on this head, upon what Mr. Booth advances in his Glad 
Tidings, a% efpecially from what he fays refpecting American 
divines; ‘‘ that fometimes tijey feem té te, that am almoft 
total difregard to our own happinefs is effential to true grace. 
They do not clearly diftinguiffithat wi/e and holy felf-love which 
God originally implanted in our nature, from that carnal, apof- 
rate, and foolith felt-léve which is the ¢onfequence of the fall,” dc. 
(P- 3n4e) If by holy felf-lave, he means any thing diftinct from 
difintertfled benevolence, and that is plied in it, as 
it feems he does; he mu{ft mean that whieh 












fin; and, confequently, does not inguith felfith religion 
from that whic qty > in difm d i The former 
being falfe religt mp and the fe dae wine. It is 
prefumed that h ect to proper diftimctiéims on this head, 


lias led him to cenfuré fome American 
unfcriptural diftinétions, and advanc on which obfcure. 
the glory of the gofpel.” Qfsthis, however, we andthe public 
might have been a able Tate d he condefcended to men- 
tiog_ thofe mifchie ous hy ons and ions. In the mean 
time, it is oughta eee: a particular minifter 
as guilty of alt this, wt M Or the public what his 
crime is, by particularly ‘the pottiongiaae 
diftin€tions he daad advan ial, ao 
and injurious. But we mutt ivines in Eng land to have 
a {pice of what we on this fide a ter call Britifh pride. 
He cannot reafonably impute. na ae which he menuons, 
as found in the T hepioue? Magazine, to Hopkins, orto any Ame- 
rican divine, But if he could, what harm is there in afking a 
queftion? —He has not told us. Had he looked into the next 
number of Magazine, he would have feen the queftion an- 
pope and @iight have informed the public whether it is anfwer- 
ed right er wrong. 
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Remarks on a Ornament recommend :d. 


N the Theological Magazine, vol. If. p. 72, 8. the cafe ftated 
of a pious wife and ‘ungodly hufband, puts.into her mouth, 

as the reafon for treating hun kindly, the tollowing fentence— 

“ When I married, my hufbamd and mylelf were both in a carnak 
ftate. Phas pleafed God to call me out of that dangerous con- 
diten. My hufband in Sig ia it. “f tremble for his furure 
itare. 


as ** making many- 
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fate. Were he-to die ashe is, hemultebe miferable forever.s» f 
think it, therefore, my duty to render his Ea as 
comfortable aggpie “Phis | is files Oa , inthe fag 
lowan gyfente ence. ®, wife and, faithful reply 

As itis not fanslactory to.me, | hope r will ‘aot ‘be, 
offended, at tise fp coaliin ob flaming ism arks. 


eo Peal chriftianity, it by. 
ap inducements to conjugal 




















1. Suppofing this ¢ u 
no » expreiics ‘aig Or prii 
kindnefs, 
A delire to keep the divine,come , has much greater influ. 
ence to produce, ia a chriftian wifé, a kind treatinent to her huf- 
band. for ‘* this is love that ae keep, his cogymandments.” 
The genefal benevolence intpired by chriftianity, dius es the 
exe ons of conjugalaffeGtion to the kindeft iffae—chyiffian phi- 


1 
lancasopy, wh and pages enemies, feeks their beft in- 




















tert, a\.' embraceithe g all, muft furely prompt the pious 
Wise | lett temtment.of her belay +—Above all, 

Phe 1 nergy =e cae and | kingdom, with 

2 € ot the wort falvation, d the precioufnels 

o} her hudband’s foul, yall gage her to 2g cou of treauncat 

fa ile believes to 4 ete wverfull y adapied to promote his. 


oe 


TiO as, that, which 

| the great objects of c ry 
Cane way to ferye thig 
from the Bible. Belide, t o 
courfe of exemplary.pie is W 
mifive and endeinageku 
chafte conver{auom, 
apoitle, and [ think of seis 
better adapted’ to reconamedés ianity to his choice, than 
to tell him that the expects he will be miferable for ever in the 
future world, and, “ therefore the thinks it her duty to render his, 
prefer u exiftence as comfortable as poffible.” 

2. {can by no means admit that this reply ea the fpirit 
of chriftianity. To me it founds quite oiherwif ing more 
than the mere effufion of the felfiith and work pe exiende 

to the enjoyments of her hufband. 

“ fet us eat and drink, for to-morrow’ we die.™ fad die epi- f 
curian maxim introduced and cénfureéd by the pol e Paul; and 
l fee not but the geply we are eXamifMi, ‘ {peaks the fame lan- 
guage, and will have the fame influence to corrupt good manners. 
At leaft, | think it.will noe oppole fith corruption. That thefe 

apprehenfions aré well founded, will appear by the following cons 
ee . 

. This reply fnentions n5 motives to conjuzal tendernefs which 

flow from the Spirit af ch¥iftianity, nome but Pech as May “exilt im 


perfons 


races a highett felicity, and unites» 


~~ 


nay intercit, the will | 


ith the » gen fub- 
may be won by her 
his, inthe view of the 
feeling mind, muff be far 
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ons deftitute of it, for certa | 
met comfort of f thle wh 
2. Theo of the motives 
mind of a pious woman, to 


denial | theif i#ifluence. 
e inducement roendbned, as 


is; oppo/fes ftiamty, 
noah 7. mi 
in themfelves finful, or, at : 
natura! earth] good. Th , 
embrace chriftianity, tilt he 4 hi ruined and miferable in 
his fins: for “ they whio ate whole, ticed not the phyfician, but 
they who are fick.?? 

How hack better is 3 1M tb eeup 
ever? Let him kay that his wife, whom fF 
is induced to im with kindnefs ‘or. th 


pine: } reir ch it w 

ve in-his conduct e! 

Son him in bis fing. Pe |e 
4 ‘Pam forry to add 4 

to me like” the la ] 

tached to the mp ar yaa, 


fix on temporal good 








































thofe whé are not fo, 
ion, and evi to thaéin,. 
ey defire for ¢ above nes, th 
hae here and for ever in the kingdor 
never ceafe to pray for them. In this #va@ 
coming part in that important.relation, apd may > in 
mercy, that the conjugal union, fo often abufed ~ un ey bee 
pofes, and an gccafion of peer Pam 
them and their dear partners, through ng, afource of 
ici , here and tor ever.” .. 
ft thou, O wife, whether thou fave thy 







hufbarai how knoweft thou, © man, whether thou 4 
thy wi : rey A 
= . > ’ : ‘= 
On the Benevolence ang Happine/s.of God. 
may be.proper to make a few preliminary obfervations. 
pinels is the only abfolute good, that is, a good in idelf 
ahs relation to any thing eife. Holi bo only as it 


tends to produce, 
2. Itat —— as pala pe i it may = benevolence is in 
Vol. UI. No. 3. B itfelf 
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“were Opened im creati@n, an m 


regard to th 
he may be bef 
his own happine 





Fiie Oif the Benevolence and Happinefs of Gad. ? 


‘T€lf'a pleafurable difpofition, when neither an ability or inability 


happinefs of 


to gratify it i$ contemplated; yét it is effential 
rtain evidénce 


him who is ae of it, A he poflefs 
ev 


ont J it willn 
Ju whatever the ha oe of God confifts at prefent, ‘i in the 
i it confifted from ete see fhall appear in the fol- 
lowing remarks, ae ‘prs appinefs to the divine mifid 
e con¢luded that they were 
not open from etérpt "the ent Deity no more @lone from eternity 
than he is in time. exifteng® of creatures was always prefear 
to his view. " 
Having thus premifed, T oblervé, _ : 
I. It docs not appear how a being can be benevolent, without 
$ Of Beings owt of Aim/elf. If it be faid that 
















tin loving merely him/e/f; and in purfuing 
er, this does not ap Suppofe fatan 
rte part of the niverfey where t he 
1 ! other beings and fhould he 
without any ehamge 9 ads ion, ih meé plan to ente 
and plese, himfelf;-c lence be, erefore, predicab of 
hin? a his pany could widen into infinity, without 
more regard co the happinefsof offiérs than he now poffeffes ; woul 
: zing merely Aim/elf ex- 
b olent in confining 
ta he obtain his on 
int in whatever his hap- 
nould také meafures to obtain 
ip -as benevolent as he now is, though 
hid happinefs were to as’much in {preading mifery as it 
really does ir diffufing Hiappinels. 

If. Tt does not appear how a benevolent being could be Aappy 
without having to do with objects out of hinnfelf. for thus cir 
cumltanced, he © ny nb that his one never could be 
gratified. 

To fay that he might be happy in gratifying hh 


dime is Only to fay thatHe might be happy : 
y. ” Bat this doe ie Sidi: de: Pe 7 ey: ae 


confit, , on Roa he could make Lohincl 
To fay he might be‘happy in at his own pro/perity, 
does not cxpleiny in mpagpeenrolpericy ty or h Enis: ‘alls eats ‘ 
To fay he might be ppy in coniemplatin his /ufficiency to 
make himfelf happy, affords no rélief. For fill the  queftion re- 
turns, In what would this fufficiency confift? If it be faid, it 
would confift ima@power te ratify - nates of a heart, the 
queftion again returns, In ee wa ratify the feelings 
of his heart?” Hf the afifwer be, by cing ra ir py, we are 
brought 
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of this fuppofitiofi yur eye time when 
neither poffefled happinelg or @ thoug tot. In the or 
of nature, *he*firft felt a wi atthe ereatett pofible fyftem 
beings thould enjoy the greateft hol le happipels, Next, he fou 
power in himfelf to accomplith this 6 tif ing 
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brought around the circle to where we were before,.and have only 
learnt that widens. would confift in hi an ability 


to make pimiggperry 
[fit be f he, might be, ppy | in ¢ his own 
excellemgies, my-aniwer 1s, ther is no View . sig qual- 


lities CaM appear we ie a hen voleng ying a 
tendency to do good. 3 any qual te de : a 
being who fjould have n 40 ee out of him- 

good t elf, | afk, How? 


{elf?. Jf it be faid, they 1 

If it,be faid, by making himieliffappy, | afk, How? If the 

anfwer be, by gratifying the fé@lings of his heart, I ou purfue 

the i Cy ow? And while the selninn making read y I thall 
el O 










think myfelf at liberty to believe that no anlwer will be found. 
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in diffufing happinefs around him. Next, he wil, 

power for this purpafe; chofe the propet measures, a in tien 
down, happy in view of a profperous univesfe, and the efs 
of his own n difpoptas diffufed, and of thealigafures adopted to 
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fees that the period will never arrive, in which infinite contend 
have been communicated ; and he equally fees thawthe period 
never arrive which terminates his Ai fe ht Aen 2, fecaleng 
could we arrive’ at, the end of eternity, we artive at the 
period i in which it be feen infinite ¢ communicated, But 
eternity does not beyond God's fi If it be poffible to 
atrive at the end of etépmity, it is Mible to arrive at 
the bounds of his fight will be faid shat God does not 
enjoy the whole continttance of big @xiltence in one eternal. now, 
becaufe the period will never com€ when he will ceafe to exit. 
He, therefore, may he faid to enj view of spas (commnuni« 
cated good; though the period will never come, when infinite good 
fhall have been communic 

May I be permiged to make the following reflections from the 
























“es 
. How pure i the happinefs of God! He is rea/ly, cso 
tially, and infini y, im a, perfect view Of all ne 
which holy beings to te Who will 
him fuch Tr el ab this? ww dhameful that devi ‘and wicks 


men do this, and by IS we 
of it! What benevolent id being tran{ported to 
think that'there is in the Cyd sac twoenete refulting from 
gratified benevolence ! ’ 

2.Hew do the regoing thoug tend to endear to us the 
charaéter of God. They afford ce, if jaft, that he does: 
really take comfort happinef js crea res, as he pro- 
ie a6: that the all other meafures which: 
God has adopted, yer leGigned to make an oftentatious and 
deceitful manifeftation Of regard for creatures ; but were dictated! 
by direét affection for diem: What can any being have againft 
fuch a character? 

3. How do the reflections which have been made, tend. ta 
fweeten al) our “ah To think that God is more happy than 
his people aré, im thé comforts which they enjoy ; a every 


feck to deprive him 
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5-. God’s pee A happinefs in full view of all the fin and mifery 
which ste appine a they do not marr the beft :poffible fcheme 
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Godyor it will not capacitate us to enjoy him: It muft therefore 


confift in a*heart difpofed to draw its ue m the public 
happinefs. : ‘ BERT. 


Letter written by D¥. Fiplep Pistia f New-Ferfey Cal. 
lege, to 
















hit will give me a fenfible pleafure 
yourfelf in a becoming, upright 
manner, in a wa er e mobile vulgus; and, at the fame 
time, while mle sige ftudy alfo to condefcend to thofe 
whom you excel. Seek to have the temper of your mind fo 
framed, that you may be ready for all’ ‘ef conditions; as 


OU need not doubt 


to hear that you co ) 











ready to obe Ls command; io forgive as to afk for- 
ovine: to agi as well as to he e; and to be poor 
o we t not the evil difpofiti hers difpoffefs you 
of the ‘ a eal enjoyment Phere is more delight 
in pollefheg one’s own foul, ng Lord of of this earth. 






















arious humours of others. thing tro yoy fo 3 fo as 
allowed to here of taking 
is too much power for any, or ral 
fome force, yet the grace of God only can implant a a difpo- 
ak * the or Nature 
T is on on happy cream 
verfy o ser Lid an 
Magazine, vol. iii. Pe 28, containing ‘on a piece which I 


Tei is good, therefore, not to e “poffeffion nd on the 
to difturb this felf-enjoyment?Then a yourfelf, méft this trifle 
overbalance all ay. roe joe abe ag Shall this hpi os eaete 
nas €! a eo 
ure! his 
that oe “sn r 
activity, of my Ae and y burt ete of my ha 
together. If we cannot enjo ourfelve: usider crofies, we 
can in this world, for it is fal of them; but, though reafon has 
fition. = x | 
oof o the Moral . oe God from 
i Se pefent period, thaéipottto- 
yh pr en ee ie 
managed with fo much = “tion aa moderation for- 
merly. In this view, I amwpleafed with a piece in the Theological 
had ‘cto publifhed in the fame work. your author and 
Lmay, in the fequel of this difcuffion, the fame mode- 
gation with which his pieee is written. 4 - » . ; 
n 





























——— 








174 Proof of the Moral Perfections of God. 


In the piece before us, the object is, to prove, by the light of 
nature, that God is a being of moral perfection... To nts 
our author obferves, “ that the ~ ig he merited.evil, acknow- 
lelged wo be fuch by impartial teafon, not obfeure or leffen 
the evidence we have of -the s of God arifing from the 
pofitive good we enjoy.” On this I remark, it is not acknow~ 
ledged to be evident by the bare light of nature, that all the evil 
in the world are merited! . How dogg,it appear by that light, that 
children and infants merit all they f 

that the brutal creation merits all i 
the cafe of thofe, “ of whom th 
were ftoned, were fawn afunder, * 
the fword, and wandered about 


‘re tenipted, were flain with 
fheep-fkins and goat-tkins, 
deftitute, afflicted, tormented,” 
Or fuppofin 


it ‘evident, that the evils in the wot ere 
merited by the of them; how is it evident, by the light of 
nature, that the ge good requires and is Fok. by all thofe 


evils? Let them be ever fo j deferved, it does not thence 
follow, that the general good and divine glory, require that they 
be inflicted, efpecially in cafe pentance and reformation.” As 
on the principles of chriftianit}, though every faint deferves endlefs 
punifhmeng, yet the ener gpd and the divine glory do not Tet 
guire nor admit that he fufferit. “EP think that our author himfelf 
will not fay, that it is evident, by the bare"fight of nature, that the 
general good requires, that, im this world, ‘all things thould come 
alike to all.” And if it be*not evident, that all the evils in the 
world are reconcileable with the genéral ood, itis not evident, 
that they are recontileable with perfect goodnefs in God, as perfect 
etameels in him will @o that only which is fubfervient to the general 
ood. 
: I have to obferve further; fuppofing it were evident, that all 
the evils in the world are merited by thofe who fuffer them; how 
does the light of mature teach that the governor of the world in- 
fits thofe evils on aéeount of the demerit of the fubjeéts? What 
proof does that light afford, that thofe evils, at leaft fome of them, 










rin life and death?, How, 
erings? Not to infift.on 
was not wotjhy, who 






are not inflicted as a’punifhment of the good eds of thefe who 
fuffer them?» To this our author anfwers, “ thé pré is con- 
fcioufnefs, that we merit them for our faults.” ' ? 


I reply, fuppofe we are confcious of own faults, is this a 
proof, that the governor of the world punifhies us for our demerit? 
We may be confeious of OUF Own demerit or faults, but we cannot 
be confcious of the motives of his conduét in the infiétion of evil. 
The argument ftands thus; we have faults, we are confcious of 
them: therefore, all the evils we foffer, are punifhments inflict- 
ed upon us by the Deity, from the motives of abhorrence of thofe 
faults, and a defign to preverit them in future. "Whether this rea- 

foning 
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foning be conclufive to one, who doubts concerning the moral pers 


fection of God, the reader wi rmine. 2 
I may ad t our confeiou/ne/s'that we have faults, is our 
mere opi that we have f that fome of our actions: are 


faulty. Of the aéfions we-arevor' may be confcious, and this 
qpileiptacls may imply as great-a certainty as we have of our 
own exiftence. But of the fau/tine/s of- our aGtions. we are no 
more con{cious than we are#ef ‘the taultinefs of the fame actions 
performed by another » Confciouinefs of fault is a very 
Ciferent sin from the ufnefs of our own aéfs or exer- 
cifes. e bine carries ¢ te and intuitive certainty with it. 
he former is extremely variable, depending on our education, 
affogiation of ideas, the country, age, nation, and {tate of foci 
iy we live. It is the mere Se ne whi 
is true Of falfe, as it is well or ill informed. not conf{cious 
of any fault in perfecuting the church. Indian is not con- 
{cious Of any in torturing his ‘captive. fore, this kind of 
confcidtaale is a poor touch-ftone ight and wrong, and a 
ftill poorer proof of the morah.perfection of God. 

Our author fays, “ the argumenty” which he had urged in his 
firft piece, “did not require pofitive evidence of the goodnefs of 
God, from the infli€tion of mefired*evil itfelf; it was fatisfied in 
fhowing that fuch i on was inconfiftent with his efs.”” 
Bur the infliction of evil is inconfiftent with his goodn lefs it 
be inflicted in fubferviewey'to good, and with ‘edefign to promote it ; 
and that although the evil be merited by? thofe on whom it is i 
flicted. And how does the light of nartrefhow this? Uniti 
fhall fhow this, it will by no meansienfwer the objection to divine 

oodnefs, arifing from the evil in the world. Our author in his 
Brit piece, grants, that ‘* if the mifery inflicted on creatures is 
needlefs, there is as much evidence that Gad is evil, as there is that 
he is good.”” Now, muifery is needlefs or qworfe than meedlefs, 
unlefs it be fubfervient to good. Unlefs, therefore, the light of 
nature fhew that the mifery of creatures. i® fubfervient to good, 


it does homie that “ there is as muchewidence that God is 
the good 






evil, he .”” Qur author, in both his pieces, efpecially 
in the fuppofes, thataf the mifery in the world be judy it is 
nee if he needful to the general good, it is not 
allowed that this follow teem the juftice of it, as | have above 
endeavoured to illuftrate. The danmation of Paul would be juft, 
et not needful to the general good, bat totally inconfiftent with 
it. So that if our author fhall be able to thew, ** that, what men 
fuffer is jaft,”” it will not follow bur ‘ that i: is inconfiftent with 
the goodnefs of God.” ee > 
Or if our author meant.to ufe the words juffice, merit and de- 
merit, mm the large fenfe, comprehending thé. requirement of the 
general 
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general good; then, to fay that the evils of life are zuff amd are 
merited by thofe who yo a as to fay, that the 
Or 


general good requires them, they, are fublervient to the 










general good; and to argue, that fm are fubfervient to the gene- 
ral good, becawfe they are 3 -is the fame as to argue, that 
they are fubfervient:to the general good, becaufe they are fubfer- 


vient to the general good. And:it 1s juft ag difficult to prove, that 
in this fenfe, the evilsof life averse’ by the fubjects, as to 
prove, that they are confaftent wi general good, or with per- 
tect goodnefs in God. a” ae oF 
Our author proceeds, “ The is, whether we have not 
evidence from the light of nature, that Godis‘good—As we enjoy 
much good from the hand of God, and.fuffer no evil butwhat we 
deferve, it is ewidentyte ms at leait, that God is good, it 
may be to other beings. Whether our confcionfnefs it 
be arbitrary, or ageéeable to the truth and reality HA thangs, will 
make no difference.as © the evidence teas.” —As | bave y 
obferved, confcioufnefs rit, or of right or wro part 
of our conduét, is a mere opimion, that we have right or 
wrong; which opinion*is commonly followed with a fenfe of 
fhame or fclf-approbations. Now, this confcioufnefs. may be either 
erroneous and “ arbitraryy or meee to the truth and reality of 
things.” It was erroneous in Sau/, whenshe was confcious that 
he did-right in perfecuting the church. was erroneous in Cato 
and Brutus, when they were confeious that they did right in kil- 
ing themfelves. And«this opinion, which our author acknow- 
lee may be either. aint or a ble to the truth ‘and 
Teulity of things,’ ds, by conceffion, all the ground in this argu- 
ment, of evidence’to us, that-God is good: and {furely the evidence 
arifing from this groundyis.no proof at all. True, we are, or 
maybe confcious, that we deferve all the evil we fuffer. So we 
are, Otwnay beconfcious, that we deferve all the good we.receive 
from God, and many have been confcious of it, i. e. have been 
fully of the opinion, - ba they deferved it, and more too, even eter- 
paltalvation, mfomuch that it would not be confi " ir opi- 
nion with juttice in God, to exclude them from ions . ‘There- 
fore, to fuch pertons, confcious that they deferve all the goed, .whicir 
they recieve from God, and yet fuffering much evil frombis hand, 
the evidence that God is evil, is juft as great as the evidence to any 
of us, for which our author, in this argument, pleads, that he is 
good. This evidence, I acknowledge, exifts, andis common among 
men: and if our athor imagine, that I deny this evidence, he greatly 
mifunderftands me. The evidence which | deny, is evidence 
not founded on the epinicns of men, “ whether arbitrary or agree- 
able to the truth and reality of things,’’ but founded on the very 
truth and reality of chings. 





To 








————es eee 


yy 


=a om t Be 


oo 


<—< Vom Bs owe Ts 


ro 








Proof of the Moral Perfections of God. 177 


To'this our author is driven by the objection arifing from the 
permiffion of fin. The ohje@iowths, that as God has permitted fin, 
and the light df waturewdoes not thow, that it is fubfervient to the 
general good; therefore, fromthe ligh: of nature we cannot vindi- 
cate the divine ¢oodnefs; or prove that God is pertectly good. 
The anfwer ot our author isy that wehave no need to compiehend 
the ultimate iffue of moral evil, before we can fatisfy ozr/elves 
concerning the perfect g is. of God; but as we think, 
whether arbitrarily or truly,Ahiat we deferve all the evil we fuffer ; 
therefore we have evidence, @hiat God is perfeétly good. My re- 
ply is, i 

. That though we do think, that we deferve all the evil we 
fufferggthis opinion, if “* arbitrary,” and not* agreeable to truth,” 
is me@wptoof that we do deferve it. nea ea 

2. That if it were ever fo evidently * agreeable to truth,” that 
we defepyelall the-ev!l we fufter, this would be no evidence, that 
sod infli€tgthat-evil on us on account of gur demerit. 

3. if rs ever io evidently.# agr to truth,” that God 
does infli& all the natura/ evils of life-on us, on account of our de- 
merit; this would not make it evident, that the generahgood requires 
that we fuffer thofe evils; or that inflicts them, with an ulti- 
mate view to. promote good. =~ ™ 

4: If it were ever (tipidenr, that-fince fin exifts in the world, 
the general good requires, that it be punithed with all thewatural 
evils of life; this would be no proof, that fin itfelf is fubfervient to 
the general good; and that Godpermitted it from this motivegs, 
So that our author, in order to maintain his argument, mutt proms 
from.the light of nature, > 

1. That it is an opinion not * arbitrary,”’ but “ agreeable to 
the truth and reality ot things,” chat we deferve all the natural, eviis 
of life. 

2. That God inflicts thofe evils, not om aecount of ouf good 
condugt, but on account of our demerit. 

3. That the general good is fubferved by our fuffering thofe 
evils ; amd: that God inflicts them with a defign.to promote the 
general good. ae 

4 Thatahe exiftence of fin in the world, is fubfervient to, the 
general goed; and chat God permitted it from this moiive. 

Our author thinks the circum(tance, “ that God has annexed 
pain to vicious, and pleafure to virtuous actions, proves that God 
is good, if there be nothing to rebut the evidence—and as the light 
of nature is {ufficienc to thow, that all atcributeg.of the Deity arg 
infinite, of courte at follows, that he is infigitely good.” Oa this 
I obferve, ” 

1. That the pleafure implied in. many virtuous adtions and 
emotions, is neceffarily connected with thol¢ sions and emotvens, 


and fo far as appears, could not have been feparated fromgem 
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But would have been the fame_on the atheiftic hypothefis.- Foy 
example, there is a pleafure in “benevolence, in complaceney, in 
virtue, in a virtuots character, in’the petfect moral law, in grati- 
tude, in confidence, in a faithful iend, in doing what we are con- 
fcious is our duty, a8 juttice, , &c. Therefore, if this 
pleafire be not annexed to virtue, by the conftitution of God, but 
would be the fame if there were no God) aid we exilted in a focial 
{tate, it is no proof of the divine g@ednefs: 

2. There are many pains attémdant on virtue; as On benevo- 
lence to the dittrefled and dyingy Whom we cannot relieve; on 
repentence, always attended with remorfe at leaft in this world; on 
felf-denia!, confeffing our faults one to another, admonifhing and 
feproving one anerher; on that conftant watchfulngfs, whlch, in 
the prefent ftate, is neceflary to be maintained againtt {in anditemipta- 
tion, &c. &c. “Tf, therefore, the pleafure attendant on virtue, bean. — 
evidence of the goodnefs of God, | afk whether that é¥idence be 
not at all “* rebutted” “by the pam attendant on virtue; and whe- 
ther, if the pleafure attendant on virtue prove God to be good, the 
pain attendant on it do not prove him to be evil. 

3. Thereis pleafure in “‘ fulfilling the defires of the flefh and of the 
mind ;” in-pride ;- in purfuin and acquiring the objects of ambition 
and worldiinefs. Did not Nebuchadnezzar feel pleafure, when he 
faid, “ Is not this great Babylon, that I Have built for the houfé of 
my kingdom, by the might of my power, and for the honour of my 
majefty? Did not Belfhezzar feel pleafure, when he, his princes, 
his wives and concubines, triumphantly drank wine out of the 

olden veffels taken from the temple in Jerufalem? Did not the old 
Rises conquerofs enjoy pleafure, when they entered the city in 
triumph, leaden in chains and in the moft conteptuous and intfult- 
mg manner, the generals and kings whom they had conquered? | 
need not proceed. A volume might be filled with inftances, in 
which the depraved heart of man 1s gratified by fin and vice. 

But fays our author, “ It may reafonably be doubted, whether 
pleafure 6, in any Cafe, annexed: to vice as fuch. The epicure 
enjoys the pleafure of eating and driking in common withthe tem- 
perate—but the pleafures of the vicious are no®*equally genuine 
and fincere with thofe of the virtuous, and are generally attended 
with pain from remorfe—the fweetnefs of revenze—is the fweetnefs 
of refting from torment,” 

_ What our author means by “ pleafure annexed to vice as /uch,” 
is notcertain. Does he mean, that when pride is gratified, it is not 
gratined as pride, but as humility? That when malice and 
avarice are gratified, ‘they are gratified not as they are, malice and 
avarice, but as they are benevolence, and “ contentment with 
fuch things as we have?” So with regard to ambition, inordinate 
felf-love, &c.—If he*mean, that the pleafure attached to the gratifi- 
cafiapof pride, malice, &c, is not a vicious, but a virtuous emotion, 

this 
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this is denied, and muft be clearly proved, before it can be admitted. 
—Qur author admits that “ the epicure enjoys the pleafure of 
eating and drinking,” in his epicutean manner, “ in common with 
the temperate.” ‘This.is the very objeClion which had been urged 
againft our author’s principle, aud proves, that fo far at leaft a// 
things come alike to all; ang: the author of nature has fo far 
borne no teftimony in favour of temperance. If what our author 
means by “ pleafure annexed to viee as /uch,”’ be, that the man 
of vice, for inftance, the epicyre, does not aione enjoy pleafure in 
his intemperate courfe; but ene man of virtue enjoys the fame 
pleafure in his temperance ; them his obfervation may be retorted, 
thus, pleafure is not annexed to virtue as /uch, but is common to 
the temperate, anid the epicure, So that this argument is juft as 
torcibleagaintt our author’s principle as in favour of it. 

« But,” fays our author, “the pleafures of the vicious are not 
equally genuine and fincere with thofe of the -virtuous.”” This is 
fhifting the ground of argument, and granting that there are /ome 
pleafures, annexed to vice; but not fo great as thofe annexed to 
virtue; and the argument ftands thus, God has annexed more plea- 
fure te virtue, than he has to vice; therefore, he is a perfect friend 
to virtue, and perfect enemy to vice. The argument is much the 
fame with that which is commonly ufed by.authors, to.prove, from 
the light of nature, the moral perfeétion of God, viz. that there 
is more happinefs in the world than there is mifery ; therefore God 
is perfectly good. This arzument, in any other cafe, would not 
he admitted to have the leaft weight; as in this cafe, a fathér does 
good to his children more frequently, or to a greater degree, than he 
teafes and torments them ; therefore he is aspertectly good parent. 

‘« The pleafures of the vicious are attended with pain from re- 
morfe.”” So the pleafures of the virtuous are atiended with pain 
from difappointment, from not being able to accomplith their bene- 
volent withes, and from various other caufes. And as to remor/e, 
it proceeds from the cpinion which a man entertains of the vici- 
oufnefs of his own condu& or temper; and would, for ought 
appears, be the fame on the atheiftic hypothefis. 

‘* The fweetnels of xevenge,”’ fays our author, “ is the fweet- 
nefs of refting fromtorment.”” The fame may be faid of the grati- 
fication of moft onall our {trong defires, as compaffion to the dif- 
treffed, the natural affetion of parents to their children, &c. And, 
what follows? Surely not that there is no pleafure in the grati- 
fication of thofe defires ; nor that all the pleafure is a mere reftin 
from torment. And this.is as true of revenge as of any of them. 

4. That “ the light of nature is fufficient to fhow, that all attri- 
butes of the Deity are infinite,” fuppofing goodnefs is one of them, 
is not granted. Suppofe it could be proved by the light of nature, 
that goodnefs in a greater or lefs degree, does exift in the Deity; 
how does it follow, that this goodnefs is perfect and infinite? I 
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am fenfible, that this has been frequently taken for craiiee, but 


without warrant. We, therefore, wait for proof. If it be faid, 
that if God be partly good and partly evil, he muft be changeable : 
this does not follow. He will indeed, on this hypothefis, fome- 
times do good and fometimes evil. But the good which he does 
he may have unchangeably determined to do; and fo with regard 
to the evil. He fometimes fonds fair weather, and fometimes foul ; 
but is he therefore changeable? If it fhould be further faid, that 
if God be partly good and partly evil, there would be a ftrugele 
between the oppofite principles of good and evil, till one fhould 
become fuperior, and then this would overcome and eradicate the 
other: | antwer, 1. There is no neceffity of fuppofing that either 
principal would become fuperior. ‘They might be balaneed.—2. 
If one were fupetior, it would not follow that it wouldt@radicate 
the other. Doubtlefs of the oppofite principles of fit até holi- 
nefs, one has been fuperior in many men; yet it has not therefore, 
eradicated the oppofite. And that it would produce fuch an effec 
in the Deity, in the cafe now fuppofed, we have a right to de- 
mand evidence. | 
5. This whole argument, on which I have been remarking, 
may be retorted. The argument is this; “ that God has annexed 
pain to vicious, and pleafure to virtuous actions, proves that God 
is good, if there be nothing to rebut the evidence—and as the light 
of nature is fuffcient to fhow, that all attributes of the Deity are 
infinite, of courfe it follows, that he is infinitely good.” It may 
be retorted thus; that God has annexed pain to virtuous, and 
pleafure to vicious agtions, proves that God is evil, if there is 
nothing to rebut the evidence—and as the light of nature 1s fuf- 
ficient to fhew that all attributes of the Deity are infinite, of 
courfe it follows, that he is infinitely evil. | 
Our author, in this, as well in his firft piece, argues the goodnefs 
of God from the goodnefs of the laws of nature; thofe laws by 
which the natural world is governed. If he mean that fome of 
thofe laws are good, as that by which light is produced; it does 
not prove the point in difpute. That fome of the laws of the 
natural worid are good, no more proves, that God is perfectly 
good, then the fame thing is proved by God's fometimes doing 
good. An objector may fay, be it fo, that God fometimes does 
good and has eftablifhed fome good laws ; if he fometimes do evil 
and have eftablifhed fome laws which are evil, we are left ata 
fofs concerning his character, and may as well argue from the evil 
which he does, and from the evil laws Which he has eftablifhed, 
that his character is evil, as from the good which he does, and from 
the good laws that he lias eftablifhed, that his charaAer is 
good. ,Nor is there any way, J] conceive, to anfwer this cb- 
jection, but by fhowing that he always does good only, and that 
a// his laws are good. If, therefore, m this argument, our author 
mean 
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mean, that all the laws of nature are entirely good; if this were 
evident of itfelf, or were proved. it would go far toward: the 
eftablifhment of the point in quéftion. But it is not allo 
be felf-evident, nor does our author pretend that he has proved it . 
but feems to allow, that ‘‘ he has taken it for granted a$ a medium 
of proof,” that God is good, However, as it is not granted, but 
is equally difputed, as that God is gone to take it for granted, 
is as improper, as to take for granted, that God is good. Indeed, 
ic amounts to the fame thing. The laws of nature are the laws 
of providence, the laws by which God governs the world. And 
if thofe laws»be good, all that“God does in the courfe of common 
providence is good. If this be granted, no doubt it will be granted 
that God. is good. ‘Therefore, taking for granted, what our 
auth@rdalls his medium of proof, is the famé@as to take for granted 
the very thing to be proved thereby. en 

Our author afferts, that ‘* our circumftanees” in this world, “ are 
fuited-to our character and ftate.”” If it were proved, that our cir- 
cum({tastées are fo fuited to our charaCter,and ftate, as to fubferve 
the good of the general fyftem, it would douhtlefs be a main ftep 
toward the eftablifhment of the goodnefs of God. But without 
proof, this cannot be admitted; and it requires the fame proof as 
the divine goodnefs does. ‘s 

[come at length to the argumentfrom Rom. i. 18—21. “ The 
wrath of God is revealed from heaven againft all ungodlinefs and 
unrighteoufnefs of men, who hold the truth in unrighteoufnefs. 
Becaufe that which may be known of God, is manifeft in them, 
for God hath fhowed it unto them, For the invitible things of 
him from the creation of the world, are cleasly feen, being under- 
ftood by the things that are made, even his eternal power 
and Godhead; fo that they are without excufe. Becaufe when 
they knew God, they glorified him not as God, neither were 
thankful.”—In my former piece, I fuppofed it plain, from the 
form of expreffion, ‘“‘ The inviiible things are clearly feen,” 
that the apoltle is declaring a matter of fact, that thefe invifible 
things were actually feen, and not merely that they were fo far 
exhibited, that the knowledge of them might be traced out. This 
I think is further evident by feveral exprefiions of the context; 
as, ** who hold the truth in unrighteoufnefs ;” ‘ that which may 
be known of God, is. manife/? in them, for God hath fhowed 
it unto them ;” “ when they knew God. Verte 28. * As they 
did not hike to retain God in their knowledge.” Verfe 32. “* Who 
knowing the judgmept of God.”” How our author will reconcile 
thefe forms ot expreffion with his conftru€tion, it is dificult to con- 
ecive. According to that conftruction, they muft mean merely, 
“« Arecapable of being clearly feen;” “‘ who may poffibly hold 
the truth im unrighteoufnels;” “ That which may be known ot 
God, may be manifeft-in them; for God hath fo far Somer to 
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them, that it may be known by them; (which is a mere identical 
propofition.) ‘ When they were capable of knowing God, they 
glorified him not as God ;” * As they did not like to retain God 
in their pefiele knowledge ;” * Who having a capgcity of know- 
ing the judgment of God.” 7 

However, fuppofing it were made plain, that the apoftle meant 
no more than that the heathens, by careful attention and ftudy, 
might trace out the knowledge of God’s eternal power and God- 
head; ftill two queftions material to this difcuffion, ‘remain to be 
anfwered. The firft is, what are we *. underftand by eternal 
power and Godhead? The fecond is, fappofing it to be made 
out, that eternal power and Godhead comprehended the divine 

rfections, by what means were the heathens capable of attaining 
to the knowledge of them? By the bare light of nature? Ox by. that 
with the aid of Revelation? ag 

The firft queftion is, What are we to underftand by eternal 
power and Godhead? Gur author contends, that they muft in- 
clude moral perfeGion, or the heathens were not under obliga- 
tion to glorify God as God, or to be thankful. . But if they, by 
the light of nature, difcovered, that God alone was a being of eter- 
nal power, and abfolute fupremacy, were they not under obligation 
to acknowledge, in the moft explicit and public manner, this truth, 
and to treat God accordingly? of courfe, to renounce the worthip 
of all thofe Gods, to whofe worlhip they had hitherto devoted 
themfelves? and thenceforwar, to worthip the Lorn alone? 
And if they were ignorant of the moral perfection of God, they 
would furely have had, at leaft, as good reafon to impute moral 
perfection to him, as to atry of thofe Gods whom they did wor- 
fhip. If they had fo acted, they would no longer have ‘“ changed 
the glory of the uncorruptible God, into an image made like to 
corruptible man, and to birds, and four-footed beafts, and creeping 
things:”’ but would, in fome meafure, at leaft have ** glorified God 
as God,” and would have been “ thankful’’ for all the good which 
they received from God; and that whether they were fettled in 
their belief of his abfolute moral perfection or not. Do we not 
all feel our obligation to be thankful for benefits received from 
men, not only concerning whom we doubt whether they poflefs 
moral perfection, but whom we know to be diftitute of it? 

Our author tells us, “ The original Greek word, tanflated 
Godhead—feems to exprefs all that belongs to the divine nature.” 
Ic may feem fo to fome, but we with for proof. He adds, “ It 
is certainly ufed in this extenfive fevfe, im Col. ii. 9.”’ It is to 


be prefumed he cid not confult “ the original Greek,” or he 
would have feen, that the fame word is, ufed in Col. ii. 9. If 
Wi'liams’ Concordance may be depended on, Rom. i. 20,.is the 
only place in the New Teftament, in which it occurs. By Ziom- 
mius’ Concordance, itappears not to be ufed at all im the Septua- 
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eint; but it occurs once in the Apocrypha, viz. in Wifd. xviii, 

«< The righteous children of a > oe an holy law,” hs. 
theioteetos nomad, a law of the Godhead. Whether in this paflage 
itinclude moral perfection no more appears, than from Rom. i. 20. 
Tc may mean an holy law, or a law of fupreme authority, as alk 
the laws of God are. 

Our author fuppofes thé word péewer, in thietext, fummarily ex- 
preties the natural perfections of God ; and that, therefore, Godhead 
‘* is tended to include his moral perfeCctions ; otherwife the fenfe is 
not at all advanced byit.” ‘There is no apparent evidence, that the 
word power was intended to exprefs all the natural perfections of 
God. Knowledge or omnifcience, is a diftinét perfeCtion from 
power, andnot neceffarily expreffed by that word, Nay, the word 
power, as ufed here, does not neceffarily imply ommipotence. There~ 
fore, if Godhead be underftood to mean the divine independence, 
fupremacy, ommifcience and fovereignty, the fenfe is advanced by 
it-—But 1f the words eternal power andeGodhead, were entirely 
fynonimous, it would bea poor ground for the argument, which our 
author attempts to build upon it. Tnftances of {ynonimous words 
frequently occur in moft books, and efpecially in the fcriptures. 

he iecond queftion mentioned above, is, fuppofing it certain, 
that eternal power and Godhead do eomprehend the moral per- 
fections; by what means were the heathens capable of attaining 
to the knowledge of them? By the bare light of nature? Or by 
that with the aid of revelation, either handed down from primitive 
times, or derived from the Jews, or both? That they were capa- 
ble of attaining to that knowledge, im the latter way, | allow and 
fuppofe that Rom. i. 20, may be fairly underftood in this fenfe. 
Our author fuppofes it cannot be fairly underftood in this fenfe, 
and argues from that expreffion, ‘* being underftood by the things 
that are made.” My anfwer to this is,—(1} That mooumena, 
tranflated, under/2cood, does not neceffarily or properly mean, that, 
but minded, thought, of or confidered.—(2) That if itcan be prov-~ 
ed, nooumena, in this text, means wnderffood, ftill the text may 
mean, not that the eternal power and Godhead are found out, and 
in that fenfe underftood by the things that are made;,. but that 
being made known by revelation, they are further illuftrated, and 
better underftood, by a contemplation ot the works of creation 
and providence, and by comparing the light of nature with the 
light of revelation. 

1. The meaning of nooumena is the object of inquiry. All the 
inftances, in which th¢ verb nocoo, in any of its forms, occurs in the 
New Teftament, are the following: Matt. xv. 97. “ Do yenor 

et underfiand, that whatfoever entereth into the mouth, goeth into 
the belly?” &c. It is manifeft, that here it may be rendered, 
confider, attend to, refled. It is rendered by AZontanus, con- 


JSideratis, confider. Matt. xvi. 9. * Do ve not yet underfiand, 
neither 
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miether remember the five loaves?’ Sc. and, v. a1. “ Blow iy 
ut, that ye do not under/lamd, thatt fpake it not to yop con- 
cerning bread?” In both chefe texts, Bez renders it by animad- 
vertitis, confider. Matt. xiv. 15.0 Whofo readeth, let him 
underfiand;” remdered by. Beza, animadvertat, let him attend; 
by Zremellius, confideret, let him confider. Mark vii. 18. ‘ Do 
ye not perceive 2” rendered by Afontanus, confideratis, confider. 
Chap. viii. 17. “ Perceive ye not yetg” nendered by Bexa, ani- 
num advertitis, refi or confider. Chap. xii. 14. ** Let him 
that readeth underjiand,” rendered by Bexa, animadvertat, con- 
fider; the fame by Tremellius. Indeed, it muft be fo explained, 
however it is rendered. For underflanding, in the frit fenfe, 
is not a voluntary act, and, therefore, not proper matter OF com - 
mand or exhortation. John xii. 40. ‘“ Nor undertfiagd with 
their heart.’’ Thisis the firft inftance, in which the foremention- 
ed noted tranflators of the New Teftament, Beza, Zremeliius, 
and Montanus, agree i rendeting the word in queftion, inte//:- 
gant, underfiand. The next pafflage in which noeoo occurs, is 
Rom. 1. 20, the text now under confideration. Although in his 
tranflation, Beza renders nooumena, intelleéia, underftood; yet 
Pool, in his fynopfis, fays, that he explains it by animadver/a, 
chferved, referring doubtlefs to Beza’s other works, which | do 
not poffefs. According to Pool, Flaccius, Illyricus, and Cafalio, 
render it dum confiderantur, while the things that are made, are 
confidered. Eph.iii.g. ‘* Ye may underfiand my knowledge.” 
According to Pool, Beza here pea the word by perpendere, 
contider or ponder; and Caftalic, by animadvertere, contider. In 
the fame chapter, v. 20. ‘* Now to him that is able to do ex- 
eveding abundantly above all that we afk or ¢/ink.’”’? Qur author 
is of the opinion, that, that mooumen here might have been as 
well rendzred anderfiand. But furely he did mot confider, that 
the apofile is here repreténting the omnipotence of God: and as 
we underftand but very few things, and moft of all thofe few, in 
a very imperfect degree; to fay, that God is able to do above all 
that we underttand, is an afeription of no great power or glory. 
But to be able to do above all that we are able to.t4ink or imagine, 
is doubtlefs peculiar to the divine omnipotence. Befides, we can 
afk for many things which we do not under/land. Therefore, 
to fay that God can do above what we can aff or underfiand, is 
a down-hiil climax, not to be afcribed to the apoftie Paul. Doubr- 
lefs, our tranflators have, in this inftance, rendered the word pro- 
perly. Beza, wm this place, renders it mente concipimus, ima- 
gine. Zremellias renders it cogitamus, think. AMvazranus tran- 
flates it into the fame words with Beza. 1 Tim. i,g.. ** De- 
firing to be teachers of the law, under fianding neither what they 
fay, or whereof they afirm.” I have no objeétion to the tran- 
fiation in this inftance. Yet there is no neceflity of this tranfla- 
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tion, “litdoes not appear, but that the ferife of tie apoftle was, con- 
“dering neitherwhat they fay, mor whereof they afirm. They 
were fach loofé, negligemt teachers, that they not only did fiot 
underfiand, but-did nat fady or eow/ider their fubject. They 
refembled many teachers ofthe préfentday. 2 Tim: ii. 7. ‘ Con- 
Sider what I fay; and thie Lord give thee tnderftanding in all 
things.” Here it is tranflated eonfder, the very word by which 
I propofe to have it tranflated in Rom. i. 20. By Bexa and Tresw 
mellius, it is rénder confider. According to Pool, 
Grotius renders it a: , attend to. Era/mus, Flaccius, Illy 
ricus, and the Zigurine verlion rehder it cogitd, think of. Scul- 
tetus exipreflesitby perpende, ponder. Heb. xi. 3. ‘* Through 
faith owes and that the worlds were framed by the word of 
sod,” veno objection to our author’s availing himfelf of 
sitext, to prove, that /ometimes noeoo fighifies to underftand: 
have examined every paflage in the New Teftament, in 
which that verb in any form is ufed: aid | appeal to the reader, 
whether it do neceffarily or moft commonly fignify to underfiand. 
Not noeoo, but nuniem: is the Greek roid poopest? correfponident 
to the Englith underfiand. ' 

I have been thus particular in my attention to the meaning Of 2 
word, becaufe it is fo important to our author’s fyftem, and be- 
caufe he “ thinks it clear, that in die pa in queftion, it is 
tranflated in the moft ufual and proper femfe.”” If the moft ufual 
and proper. fenfe of it were underfland; fill in Rom. i. 20, it 
might be ufed in a fénfe lefs ufual and proper. So that that text 
would not, even on the hypothefis now ymade, be decifive of the 
main gueftion now in difcuflion. .But finite, by far thé gteater 
part of the texts, in. which the word is ufed, are manifeftly capable 
of a fenfe different trom that infifted on by our author, and are 
actually underftood in a different fenfe, by fome of the moft noted 
tranflators and critics of the New Teftament, and greateft adepts 
in the Greek language; may | not fairly conclude, that Rom. i. 
20, decides nothing concerning the proof of the moral perfe@ions 
ot God, from the bare light of nature. Efpecially when it is 
confidered, | . 

2. That if ic cam be proved, that moozména in Rom. i. 20, 
means dider fiooa ; ftill the text may mean not that the eternal 
power and Godhead are found out, and in that fenfé underftood 
by the things that aré.made; but that they being made known b 
revelation, are furthef ijuftrated and more fully underflood by 
comparing the light of révéfation with the works of creation and 
providence? Whien once God’s natural and moral perfections 
are revealed, the works of creation and_providence will happily 
give more enlarged and firiking views of thofe perfections, than 
might arife from mere revelation, efpecially from the imperfect 


ol. MI, No. 3. b revelation, 


* 
























186 Effedis of Sceptici(m in the laft Moments of Life. 


revelation, which the heathen world could derive, cither from their 
progenitors or from the Jews. So that if our author can eftablith 
his criticifm on nooumena, hewweuldnot gain the main queftion. 
In order to this he muft prowe, that. being underftood by the 
things that are niade,” means, that the,eternal power and God- 
head, now {uppofed to include the moral perfections, can be foand 
eut, as well as more thoroughly underftood by the things that are 
made. 

If the ancient heathens were, b bare light of nature, capable 
of finding out and proving the — perfegtions of God, doubt- 
lefs, .difcerning and good men, fuch as our author is acknowledged 


to be, are now capable of proving them from the yurce of 
information. If, therefore, he or any other manpwilly from this 
fource, trace out fatisfactory evidence of thofe perf and 


exhibit it to the world, the candid will doubtlefs receive it ; anduthe 
need of further difputation concerning the meaning, of Rom. iao, 
will be precluded. But if neither our author nor wn other man 
can, from the light of nature, point out any tolerable proof of 
the moral. perfections of God, I fubmit it to the reader, whether 
this be not a ground of ftrong prefumption, that our author has 
miftaken the fenfe of Rom. i. 20, efpecially fince it is fairly and 
eafily capable of a vety different conitruction. 

I hope, that when our author fhall write again, he will not 
reprefent me to be inconfiftent with myfelf, merely becaufe, upon 
different fuppotinons, I have given different eonftructions of Rom. 
i. 20. ‘Though fome of thofe fuppofitions do mutually exclude 
each other, and are ineapable of co-exiftence ; yet it is conceived, 
that there is no inconfiftence in any of them taken feparately ; and 
each one is fuppofed to exift no otherwife than fepasately. 
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4% following interefting narrative will enable us to fee, i® 
a very ftriking manner, the fatal effects of {cepticifm in the 
lait moments of life. It tends direétly and powerfully to harden 
the heart; to render the mind unferious ; to bar it againft all con- 
viction of, or fear of danger from fin to exclude all becoming 
concern about the invifible world; and to difpofe it to treat with 
levity, the folemn event of death; and to the moft violent 






antipathy to religion, The ftory which follows, is literally fact, 
and not fabricated to amufe the reader. re 
A man paft the meridian of life, was for fome time vifited with 
ifirmity and weaknels, though naturally of a very robuft 
ftitution 
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ftitution, which at length, by his owmdmprudeénce, termimatedm 
what is ufually called: a spulilined confumption. Formerly he 
was a believer in divine revelation, and diligently att the 
worthip of the Supreme Being, bothvatchurch and at home. He 
had, in early life, made profefiomofteligion, and enjoyed bap- 
tif for his children, though he never pattookef, the facramental 
fupper; not fuppofing himfelf qualified by a faving work of grace 
on his heart. 

About two years had. thrown into his hands the Age of 
Reafon,-Part |. an indeéent, impious, and feurrilous piece againft 
divine sevelatién, written by a foreigner, a drunken, profane, 
blaf us infidel, exactly calculated to make deifts of the illi- 
teratit low clafs of mankind, but not of the learned. This author 

been famous for fome fhort political publications in this 
country, gave this P1ecE of his a furprifing currency. ‘There is 
hardly an obfcure village in America, where it has not found its 
way, and raifed, in the undifcerning, an antipathy againft all 
natural as well as revealed religion. 

A wrong-headed citizen from a fifter ftate, had lately come into 
the neighbourhood of this unhappy man, who is the fubject of 
thefe lines. That’ citizen was uncommonly loquacious and felf- 
opinionated. His principles, on the fubjeét of religion, were an 
heterogenous compound of fatalifm, deifm, and univerfalifm. He 
hada very keen thirft for fpirituous liquors; and he had no prin- 
ciple either of thame er morality to keep “him back from the in- 
dulgence of his appetite. This neighbour, whom he feduced from 
his belief of chriftianity, was of a generoys and jovial turn, and 
not on his guard athe the fin of intemperance. By the ftranger, 
vilits were rade for the fake of drinking, and reading the above- 
named publication, which was his pocket companion. After the 
cup, by a free circulation, had made them both feel wife and 
jovial, the mew-comer, as he was called, would, with a fly, arch 
jook, thurft his hand into his pocket, and draw out the dear com- 
panion, his oracle; and begin to read fome of the moft audacious 
and high-coloured blafphemies—and then comment upon them— 
then read agaistu—and again flyly comment till night was chiefly {pent 
—mingling fcoffs and {neers, doubts and infinuations, againft holy 
writ, as he judged would be moft efficacious, never forgetting to 
load the faithful miniftegs of the gofpel with the moft cruel and 
ill-natured reproaches; efpecially, when half-drunk, would he in- 
fift upon it, that s, in their fermons, contradiéted them- 
felves, and boldly” éd that money was their ruling motive. 
How infiduous ! 

_ [n this way, the common proéedure of infidelity, this unhappy 

began firft to think lightly of religion+then'to {peak ae 

aint it as a mere fiétion—then to call in queftion the pr 
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of the facred writings—andyiat laft, to difbelieve the wholeever 
to deny a judgment to coe, anda future ftate of exiftence. 

In the mean tiamtg the fatabdiforder with which he was attacked, 
was making inrdadsupon his ¢onfticution. His phyficians did not 
plainly inform hintef this ftate, but declined doing any thing of 
confequence to remove his complaints, urging that fome cordials 
would be moft likely to do him good. In this ftate of gradualy 
decay of nature, he continued many months. At, length, fome 
of his friends, without his knowledge, uefted the MINISTER 
of the gofpel, in whofe congregation helived, and onwhofe mi- 
niftrations he once conttantly attended, and for whonmmhethad the 
highe(t veneration, as a man of abilities and pietyy to vifie, him. 
Withing to do good, the clergyman readily embraced the'@peer- 
tunity to comply with the reatonable requeft. Knowing the fit 
fidelity of the fick man, he was anxious, if poffible, to convey to 
his mind fome faluzary impreffions and truths. Upon entering the 
houfe, he faw that death, humanly fpeaking, could not be far off. 
The fick man told him that his phyficians refufed to let him know 
his firuation, though he might have eafily gathered it from their 
conduct. But the confumption is a moft flattering difeafe. He 
defired his minifter honeftly toinform him. Accordingly he did. 
He moft tenderly told him, in human view, his cafe was hopelefs ; 
that the diforder with which he was attacked was a fixed con- 
fumption; and that thehadows of the evening were gathering 
uponhim. Silence for afew minutes enfued. A pallor and trem- 
bling feized the fick’ man. When recovered from the fhock of 
fuch unwelcome and unexpected tidings, he replied, that death 
was an unknown land—that all beyond was perfe& darknefs— 
that the one eternal God would fee that he was happy, it he were 
to exift in /ome other or many other worlds—that there was no 
Saviour—that no piety was of amy worth—that the Bible was a 
heap of contradictions and lies-+and that all religiomw was enthu- 
fiafm or prieft-craft. This was nothis language, but his xleas. 
His language was low, vulgar, and harfh as poflible. 

After a fhort paufe, tlie family bemg all in a flood of tears, his 
minifter obferved, that it was too late for him to difpute about 
religion: that a dying man had enough to do to die: that he could 
not but know upon a candid retrofped of life, that he was a 
{inner sethat his lite had by no means been fuch as he muft fuppofe 
a holy Ged would approve: that the one*(God whom he acknow- 
Jedged, was a holy and righteous, as: well as.good and merciful 
Being: that it was a SERIOUS BUSINESS Indeed to havé all the 
tender ties of life broken, and to go into the prefence oftltis great 
God: that there Was.no rectitying miftakes after deathts that rea- 
fon, even fetting ‘afide revelation, loudly called on him wd 
wel] avout him, and to feek te be fitted for the atvful fole 
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of diffelution: that he could not butefeebhis frailty, the vanity of 
the world, and his dependente on the Maker ef-all things > and 
many more truths of a fimilar naterefwere urged, . 

He turther informed him, that as-he was fo weak and apparently 
near his end, he thought it not a fit timhe'to enter on the’proots of 
revealed religion; and that Jefus Chrift was-the only Saviour, in 

whom he himfelf moft firmly believed, and on whom he wag 

willing, after the moit critical and repeated examination of the 
claims of chriftianitv, torifk his own eternal falvation; and that 
he was never backward on alb juft occafions, to enter the lift with 
the difbelievers m a Redeemer. 

Afger this declaration, withia flowing tear, he begged the fick 
masitg confider well what he was doing, when difowning, even 
ite tan fnoments, the glorious Redeemer. He affectionately re- 
queéfted him, while he had his reafon, to look into his heart and life, 
and fee if he muft not feel that he was a finner, fuch as the gofpel 
ftates—and if he did not need forgivenefs, fuch as the gofpel offers— 
and if he denied the Saviour, ftiil to offer prayers to Almighty God 
co fave and blefs him—to open his eyes to behold THE TRUTH. 

The fick man wept: he was all attention: and afked his minif- 
ter to pray for him on the occafion. After attending prayer, he 
took his leave of the fick man and the liftening family. 

After a few days the family requefted the minifter to repeat his 
vifit: for they remarked, that, fince the other interview, their 
afflicted friend was feemingly more thoughthil: and on the fubjec&t 
of religion, not fo outrageous, profane, andefpiteful as heretofore. 
When the fecond vifit was made, the fubje& of his near approach 
to death, and the interefting nature of the event, was refumed. 
Buc the former hopeful impreffion was vanifhed. He was out- 
rageous and boifterous, difeayering the utmoft malice and yiru- 
lence againft a Saviour, the feripture, religion, and all its muinif- 
ters. He was, in the gentleft poffible language. reminded that the 
purpofe of the vifit was not to di/pute or to irritate, but to endea- 
your, if pofhible, to induce him, as reafon demanded, to realize his 
condition, and prepare for his exit from the ftage of tune, but all 
was in vain. Much company being prefent, he feemed to think 
that HONOUR ‘Called upon him to act up to his DEISTICAL TE- 
wets. No impreffion favourable to religion could bewmade upon 
him. He could not be made to feel that he was a guilty dinner, 
or that fin was fuch an evil as to expofe to theanger@# God, or 
tO acquire an atonement, and that he would have nothing to do 
with a'Saviour. THuUs HE ENDED HIS LIFE. 

What awful influence has infidelity to harden the heart—to lead 
ie who'are tainted with it to deny all fin-sto treat death with 






0 y—to miftake wholly the character of the one true God! 


w pernicious to the morals -of fociety! . How many of ot 
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clafs of mankind, thoufands and thoufands in thefe United)States, 
have fallen vitimstothe Aze of Reafon! — An unfortunate title 
for a worthlefs piece, fulot-errory and devoid of a!l argument! 
Who that feels4or MAN’s HAPPINESS can help dropping a tear 
over all fuch as gooutof the world peNyING A SAVIOUR AND 
HIS RELIGION! . Rospby reefing chriffianity, they lofe all, and 
gain nothing. C. 











ACCOUNT or CALVIN’s Treatment or SERVETUS, 
From “ Sennebier’s Hiftoire Literaire de Geneve,” t. a. 


HE tragical hiftory of Servetus happened 1553. It has often 
been related to blacken Calvin’s character, by his bitter ene- 
mies, and by thofe who had not feen the pieces in his juftification, 
It has been confidently afferted, that the Geneva reformer long 
harboured an implacable hatred of the unfortunate Spaniard, ufed 
every effort to gratify his malice, denounced him to the magiftrates 
of Vienne, and caufed feize him in the morning after his 
arrival at Geneva. Men eafily believe what 1s fo pofitively af- 
ferted, and almoft imagine it impoffible that the tale can be falfe, 
Yet Bolzec, the cotemporary and the mortal enemy of Calvin, 
who wrote his life only to tear his character in pieces; and 
Maimburg, fo celebrated for partiality and mifreprefentation, durft 
not alledge thofe pretended faéts, which modern hiftorians have 
advanced. Bolzec falys, ‘thar Servetus’ haughtinefs, infolence, and 
dangerous projects, making him hated and dreaded at Lyons, he 
left it for Charlieu; yet, p Ban! returned to Lyons, and com- 
municated his ideas to Calvin, who keenly oppofed them; and, onf 
Servetus fending him his Re/itutio eye ils, broke off all 
intercourfe with him. Calvin, however, did not betray his fecrets, 
or caufe feize him at Vienne; for he wrote to Viretus and Farel, 
that if Servetus came to Geneva, the confequence would be, the 
lofs of his life. Calvin naturally coneluded this from the fpirit of 
the laws and government at Gene and from the ideas of all 
fects at thattime. Indeed, he bore with Servetus as long as there 
was any hope of his recovery; and it was the Spaniard who firlt 
introdue@d perfonal abufe into their controverfy. Bucer, Oeco- 
lampa ‘arel, Beza, and even the gentle Melanchton, approved 
the fentent® paffed againft him. As it would be unjuft, om,that 
account, to accufe thefe celebrated meh, it is equally unjuft eh 
cufe Calvin of hatred to Servetus. | net 
But Calvin ab is confidante, and [ent to Vicente 
ters he had received from him, and the Reftitutio Ch 
with which he had prefented him.—That accufation is ab 






















Account of Calvin’s Tréatment of Servetis: wit 
CouldCalvin, whof execrated ifts, at- 
ouldCalvin, whofe name was by Papi rn ata 


tention to his complaints, or regard to,hi 
trates of Vienne? Suppofe Calvin.as,cruekaswyou pleafe, wh 
was he fi'ent for feven years? why did he not, iman earlier peri 
commence his perfecution of Servetus? sandawhy did he not fend 
to every place where the heretic refided, thesetters he had received 
from him, andhis Refitutio? It is evident, from a letter of Cals 
vin, dated February 1546, that Calvin, convineed of the punifh 
ment Servetus deferved, would not encourage him to come to Ge+ 
neva, but intimated to him what he had to fear, fhould he venture 
it. He withed, therefore, by keeping him at a diftance from Ge- 
neva, that he might efcape the, punifhment with which he threat. 
enedeiiim, if he came there. So far was he from contriving ta 
f ‘him to punifhment in another place. Indeed, Calvin’s 
wnitmg the Magiftrates of Vienne, and fending them the Re/iitutio, 
could anfwer no purpofe. It would have been ridiculous for him 
to fend them a copy of a book printed in France under their eyes, 
Or to point out what was exceptionable in it, which the reading it 
would fufficiently do. Accordingly, the fentence paffed at Vienne, 
gives no infinuation that Calvin had interpofed in the procefs. It 
is true, that the Magiftrates of Vienne, knowing that Servetus 
had correfpondéd with Calvin, applied to the council at Geneva 
for his ‘letters. But it is equally true, that their fentence was 
founded on the errors in his book, and his own confefhions; not, 
on Some letters. eS ofte P 

ut Calvin, informed of Servetus’ rom the prifon 
of Vienne, caufed feime him two or three Ten pier his fst hor 
at Geneva.—Facts do not quadrate with this charge. Servetus 
efcaped from Vienne before the execution of the fentence which con- 
demned him to be burned, 17th June. If he took fifteen days in his 
flight, he would have been at the beginning of July, and 
yet he was not feized there till 13th Auguft. ‘Think not that he was 
concealed till then fomewhere eife. little prudence would pre- 
vent his tarrying where Popery was eftablithed, left the clamours 
of Vienne thould overtake him ; and Geneva was the firft place 
where he cou!d expect thelter.. Probably, therefore, he was feized, 
not in two or three days, but near fix weeks after his arrival. The 
accufations againft him were, (1.) His faying, in his Come 
on Ptolemy, that the bible vain-glorioufly celebrated the fertility of 
Canaan, though indeed an uncultivated and barren country. (2.4) 
His€alling one God in three perfons a three-headed Cerberus. (3.) 
His afferting, that God was every thing, and that every thing was 
God. He did not deny the charges, but pled.the neceffity of tolera- 
The Council of Vienne demanded that he fhould be fent 
them; but it being left to his choice, the chance 
more favourable fentence at Geneva, to the certainty of capital 
punifhment at Vienne. While, 
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While we Mor och me rw of jurifprudence which conduéted 


this procefs, it nowledged, that the Council at Ges 
neva neglected nothing for difeovering the truth; exerted every 
mean for perfu ‘Sepvetus co retraétyeand, when all proved in 
vain, afked the pofithe Swifs Cantons; who unanimouily 
exhorted them to piimith the wicked perfon, and pat him out of 
a condition of {preading herefy. The intolerance therefore of the 
+ not the cruelty of Calvin, dictated the fentence 27th October, 
t Servetus fhould be burnt alive Caftalio alone had the 
courage to write’a differtation againft the punithmentof heretics, 
which, though he was at Bafil, he thought it neeeffary for his 
own fafety co publifh under the feigned name yap There 
have been both former and later inftances at ay | i 
violent proceedings again{t heretics: In 1536, all were re 
of the right of ciizenthip who did not admit the received doctrine. 
In 1558, Gentilis efcaped death only by retraéting. Calvin fays, 
in a letter written at that time, that Servetusy if he had nor been 
mad, would have efcaped punifhment, by refouncing his errors, 
or even by a more modeft behaviour. But Servetus perfifted to 
defend his opinions in blafphemoas language: the laws of the 
times could not be violated: and, therefore, the endeavours of fome 
to fatisfy themfelves with his banihment, and of Calvin to render 
his punr{hment lefs eruel, had no effet. It is certain, Calvin 
deplored Servetus’ fate;.and the difputes m prifon were managed 
with much greater moderation on his fide, than on that of the 
panel. In a period when the principles of toleration were not un- 
derftood, zeal againft opinions fubverfive both of natural and re- 
vealed: religron, drove men to cruel and unwarrantable extremes. 
Calvin’s fituation was peculiarlydelieate. Roman Catholics ac- 
cufed him of re theologicalerrors. ‘Their eyes were fixed 
wpon him; and he remained.an indifferent {pectator of the 
procefs ne Servetus, then ae have pronounced him a fa- 
vourer of his opinions. to this; had Servetus efcaped, his 
grofsand abufive charges againft Calvin would have appeared well- 
founded; and Calvins’s adverfaries would have availed themfelves 
of that advamtage for ruining his influence. [ Erfkinc’s Sketches. 








Dialigiés on holy Love, between EWsenius and Crrre. 
» DIALOGUE IL. i, 

‘ [Continued fron page 156. ] os 3 
Eujebias. T HAVE hattened this morning to obtain aif early 
| amerview with my, friend Crito, and converfe fa 
ther on the 1 attended yefterdav: a it 
larly to hear bith explain the phrafe univerfal difintere 
volence, and to have Wis thoughts on the reafonablenefs and 
priety of ufing ix. 
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_ Crité. Tam ready td exptefs my fentiments omahis point, ¢x- 
peéting you will make any obfervations'and objections, which 


fhall occur to your mind. 


+ Holy love, or benevolence, is denontinated w#iverfal benevo- 


lénce, to diftinguith it from all that Benevelence which is not 
holy, and is no part of holinefs; but, in many "inftances, at leaft, 
is oppofite to holy love. ‘The moft waholy wicked perfon may 
have thar which is properly calléd benevolence, and that in a 
highi degreé.’ He may with himfelf well, and ftrongly defire 
lie cotifidefs his own happinefs, which is altogéther felfithnefs or 
felf-love. Pi@ may exercife benevolence toward thofe whom 
lie coifiders to be his friends, or to love him. « H@ may exercife 
benevolence towards his children, ¢ither from felfithnefs, or from 
inftiné. He ae exercife a fort and degree of benevolence, ‘to~ 
watds his beriefa€tors, and thofé who are Of his party; towards his 
town, Country, and nation, from his conne@tion with them, and as 
his own eed is in fome meafure connected with their profperity. 
This he may do, whiile he liates all his enemies, and has no good 
will to any being, whofe exiftence and happinefs have no con- 
flection with any good he withes to himfelf, fo as to promote it 
iri the leaft degree. I may add, there is a compaffion, which, in 
many inftances, is exercifed ftrongly towatds thofe who are in dif 
trefs, which has the appearante of berievolenée, and may be called 
by that mame. ‘This is what we call in/finé?, which is common 
to all, both good and bad, though it appears to exift ina much 
higher degree in fome, than in others. This is doubtlefs im~. 
planted in man by his Maker, t& anfwer important purpofes ; 
efpecially as this inftin€t prompts perfons to exert themfelves for 
the help and immediate reliefof' the diftreffed, who muft perifh, 
were not fuch exertions inftafitaneoufly made.” This compaffion, 
benevolence, or by whatever name it be called, is neither holy nor 
finful in itfelf; and does exift iff as great ftrength, perhaps, imthe 
moft vicious men, as in them who are holy. Holy compaffion, 
which is implied in benevolent love, is of a quite different uature, 
and is inconfiftent with injuring or hating any ; being a difpofition 
to do good to a// when opportunity prefents: Whereas, that in- 
ftin&ive compaffion, which we are coniidering, is confiftent with 
a fixed and prevailing difpofition to hate and injure ‘others to the 
greateft degree. “ 

All.this benevolence of every kin¢é which has been'now men- 
tioned, is limited and partial, and does*not extend to univerfal 
being: and, therefore, is confiftent with ill-will and enmity to 


vein g in general, or to the greateft part of exifténces capable of 
haponel and, therefore, Sty dikingaihlgom voiverkal 
Agevolence, asentirely of a different natures # 

Univerfal holy benevolence is not partial or capable of 
Vor. LI. No. 3. E ' juni 
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limited to. any particular number of objects, exclufive of the ref, 
who. are oqualle capable of happinefs, and is incon(iftent. with 
ill-will or HRS a ga any being. And as this bemeyo- 
lence delights inJaappinels, without liming it in the meafure or 
degree of it, it muftdefire and feck the greateft poffible fum of 
happinels of which univerfal exiften¢e is capable, or the greateft 
poflible happinefs of the whole... Confequently, if there are or 
can be any creatures capable of happinefs, whole happinefs is 
Known to. be inconfiftent with the greateft good and inefs of 
the whole,, this benevolence, or love of univerfal happinefs, will 
not delire the happinefs of thofe individuals, but givegt up; for not 
to do it, in this cafe, would not be univerfal benevolence ; but 
partial fondnels,fecking a lefs good of the whole from g partial 
regard to an individual: So that univerfal benevolence does not 
neceffarily defire the happinefs of every individual unconditionally, 
but will give it up, and not delire it, when known to be incon- 
fikent with the greateft general good. As univerfal benevolence 
deiires the greateft happinefs of the whole, it neceffarily fubordi- 
nates and gives up that of thofe individuals, whofe happinefs will 
diminith the greateft general good. his being the nature of unj- 
verfal benevolence, it diftinguifhes it from all partial love, which 
isnotholy. And this view of the nature of univerfal benevolence 
will account for all the evil, both dim.and mifery which hath taken 
place in the univerfe, or that will exift, however great, and with- 
out end, under the government of a Being.of infinite univerfal be- 
nevolence, It is becaufe all this is neceffary in order to promote the 
greatelt good and happinefs: ole is, therefore, agreeable to infinite 
love, that fuch evil fhould exiff: and it takes place becaufe God 
is infinitely good. If it could be provedthat the evil which has 
taken place, ismot, on the whole, mecelfary to the greateft good 
of the univerfe, it would equally prove that God is not love, is nor 
iafinitely good. And if all that has exifted will certainly anfwer 
this end, it isimpoffible to prove, that all this evil, and gr@ater, may 
not continue for ever; for the fame reafon that the evil which has 
been, and now exifts, is neceflary for the greateft pofhible general 
good... And as God has declared that evil fhall exift for ever, we 
are fure ix will be for the greateft happinefs of the univerie, and is 
ordained, by infinite wildom and goodnefs, and not from any ill-will 
to any beimg, or the leaft delight in evil, confidered initfelf. Bus 
this is rathég a digreffion. 
Exu/febius. 1 think 1 now underftand what is defigned by 

verfal benevolence, by which it is diftinguifhed from all paras 
love which nl holy. But I with to know why yousth 








proper to term fits benevolence difinterefled. Many take! 
at this word, ink it implies that which is impoffible. ~ 
Crito. Why fhould we be made offenders for a word ? 
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not commonly ufed to denote impartiality, and mot being under , 
the influence of felfithnefs, or any felfifh interéft? ~~ When perfonis 
are fo, they are faid to be 7ntere/ted and partial’ When two men 
have a cafe between them, in which" they ate interefted, it is 
though® proper to leave it to the decifion of fome. difinterefied 
perfons; that is, perfons who are impartial; who have no feltith 
intereft to bias them in that matter. Holy benevolent affection is 
difinterefted, as it has no /e/fifinefs, or what is commonly called 
Self-lové@in% ; but excludes it wholly, and is oppefed¢o it, as being 
of a differént and oppofite nature. If it were not in this fente 
difinterefted, it would not be univerfal benevolence, as difititerefted- 
nefs is effential tozt, and without it would not be a holy atfection. 

Bufebius. | have had a different conception of this matter, and 
have diftinguifhed between felf-love and felfithnefs. I believe 
felfifhnefs is oppofed to holy affe&ion; ‘but that all holy beings 
have felf-love, which in them is a holy Jove. 

Crito. It is not worth while to contend, about words. But at 
prefent, I am confident, you cannot diftinguith between felfithnefs 
and felf-love, unlefs you make felf-love to mean fomething which 
is included in univertal difinterefted benevolence, and belongs te it, 
and cannot be diftinguifhed from it. Therefore, if you, by felf- 
love, mean any thing diftin& from holy benevolence; and not 
neceffarily included in it, you muft mean fomething which is nor 
holy, even that felfifhnefs which is oppoted to univerfal difintereft- 
ed benevolence, and is therefore finful; and may be, yea, doubt- 
lefs is, the root and effence of all unholy finful affection. 

Eufebius. By felf-love, 1 mean @ proper regard to our own 
intereft and happinefs, which has no tendency to injure any one 
or deprive him of his right, but is confiftent with defiring and feek- 
ing the greateit poffible happinefs of all, ale 

Crito. | believe that the affeétion which you now defcribe, and 
call felf-love, is neceffarily included in univerfat difinterefted bene- 
volence, andcannot be ciftinguiffied from it, being one and the fame 
thing ; and, therefore, as oppofite to that affe€tion which is com- 
monly and properly called felf-love, as holinefs is to fin: the latter 
being nothing but felfifhnefs, and the former difinterefted affetion. 
But as I prefume this will be made evident, as we proceed on the 
fubject, I think it needlefs to attempt a more particular proof of 
it here; but will proceed to fhow that the fcripture excludes all 
felfithnefs or felf-love, from holy love, and reprefents fas finful. 
The Apoftle Paul, when he gives the charaéter of wicked men, 
fays they ave “ /overs of their own felves,” and puts this at the 

au Of a black catalogue of vices connedted Spe and in- 
eluded init. He does not defcribe them as loving their own felves 
inordinately or too much, but reprefents this love as‘finful in every 
degree of it; though it is worle and more hurtfulfowhen aéted 


out without reftrainc. It 
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f felf-love be not méarit®by men being lovers of their own 

es, it is impoffible todeferibe it, or tell chad itis. If depravity 
and wickednefs confift inmen’s loving their own felves, then holy 
love is contrary to this!’ "And this:is aflerted ‘by the fame apoftie, 
when he defcribes holy love. It “* feeketh not her own.”’» Does 
not felf-love confift in fe€king her own, or in men loving their own 
felves? Holy love has nothing of this; but in dire&t and perfect 
oppofition to it, feeketh Nor herown. The character of a chrif- 
tian, to whom that love which feeketh not her own is effentiai, is 
that he liveth nat unto himfelf, but unto the Lord Jéfus Cirift. 
fRom. xiv. 7, 8. 2 Cor. v. 15.) So far as memare governed 
by felf-love, they live unto themnfelves. To live not unto them- 
felves, but unto Jefus Chrift, is directly contrafy’to this, and is, 
really a renunciation and denial of felf or felf-love ; without which 
he cannot he a chriftiafi? This is that felf-denial, or denial of him- 
felf, in which Chrift reprefents true chriftianity to confift, without 
which no man can follow him. ‘* If any man will follow me, 
let him deny him/elf.” It is impoffible that’a man fhould deny 
himfelf in the exercife of felf-love; for felf-denial confifts in mor- 
tifying or acting contrary to felf-love; which none can do but by 
exerciting that difinterefted benevolence, which has no felfifhnets 
or felf-love in it; and in which all trué felf-denial confifts. To 
exercife and a&t from felf-love, men pléafe themfelves. ‘There- 
fore, not to pleafe themfelves, is to deny themfelves, and act under 
the inflyence of a love in which there-ig no felf-love, but is of a 
dire&tly oppofite nature, which muft be difinterefted benevolence. 
This is therefore meant; for nothing elfe can be the meaning, 
when St. Paul fays, “ Chrift pleased not himfelf.” [Rom. xv. 3. } 
He acted in the moft di/nterefed manner, and exercifed diun- 
terefted benevolence in oppofition to felf-loye. In this the apoftle 
imitated his Lord. He fays, “Ppleafe all men in all things, not 
feeking mine own profit, but'the profet of many, that they'ma 
be faved. Be ye followers of me, even as I am of Chrift.” [1 
Cor. x. 33. xi. 1.) It 1s granted by moft, if not by all chrif- 
tians, that Chrift, im all he did and fuffered, aéted from the moh 
difinterefted benevolence; and this is confidered as rendering his 
charaéter moft perfect and excellent. Are they not inconfiftent 
with themflelves; who are difpleafed to have it afferted that chrif- 
tians mutt @& from the fame ditmterefted love, in order to be fok 
Jowers ‘@f Chrifl, reprefenting fnch difintereftednefs as méither 
excellent nor poffible? St. Paul thought differently, and 2sanor 
confiftent. When he exhorts chriftians not to a& from felflov 
but frorn benevolence, he recommends the example of C) c 
their imitation. _“* Look not every one on his ownetiings, b 
every one alfo-{ or raver} on the things of others. Let this min 
be in you, which was alio iv Chrift fefus.” [ Phil. ii. 4, se) 
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‘Jefus Chrift was difinterefied in his, then cbrift 


ure here exhorted to be governed. by difinterefted affection, 1 

io, proceed— PT ee ere 
The Apoftle James fays, the wildom sxchieh js from above, that 

is, true benevolent Jove, which is full. and. good fruits, is 


without partiality. It has no. degree of this. ‘This is the fame 
as. to fay, it is without any felf-love, but isspaxe cifinterefted bene- 
volence; for felf-love or felfithnefs is partiality. itfelf in the whole 
naturew@f it, and in every degree. “There cannot be a more plain 
and evidently true propofition than the following :, Z/at love and 
affedtion which is not.totally difintere(ted, is not impartial. But 
] have faid enough, and perhaps more than enough, on this head, 
to explain the, meanjng of difinterefted benevolence, and the ae 
portance of it to diftinguifh»holy Joye from felf-love ; and to fhow 
chat the later muft be excluded as no. part of holinefs, but of a 
contrary nature; and that this is pastes to the feripture, which 
moft exprefily and abundantly excludes felf-love from that difin- 
terefted love in which all holinefs confifts, and reprefents it,as 
wholly finful. 

Eujebius. I believe I underftand what you have faid, and.can 
confent to the moft of it. But ] have yet one objection to make. 
I grant that all you have faid of felf-love is true, if by ic be meant 
felfifine/s: But 1 would rather leave out the word felf-love: for 
{ fuppote there is fomething which I call by this name included in 
holy love, and that.l am fupported by fcrip‘ure in this; for the 
tecond command is, thou fhalt love thy neighbour As THY SELF. 
jc is therefore fuppofed that we doye ourfelves, and this is,made 
the ftandard and rule of our lgve to our neighbour. - How,,then, 
can all felf-love be excluded? a “~ 

Crito. | am willing to give you my fentiments on this point, 
but as a particular and full ditcutfion of it will take more time than 
we can now devote to it, it muft be deferred till we meet again. 

| (To be continued.) 
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RIDICULE I$ THE TEST OF TRUTH. ° 


HERE is a warm controverfy between my two. neighbours, 

Jones and Prattle, refpeCting a Mr. Bantram, who 1s rather 

an unfertled fojourner, than a fixed inhabitannef ourparifh. The 
‘dormer infifts that he is a truly refpectable man, -atid that he de- 
setferves a cheerful and cordial admiffion in the bef focie'y. ‘The 
~ “Hatter declares that he muft be.a contemptible fcoundyel,> uufit to 
widhold any rank, or be in any agceptance withszeputable people. To 
vet dabitantiate his affertion, Jones fays thatvhe has been long and 
“@antimately acquainted with Mr. Bantram; that,he is certainly 
‘@ man of a philofophic mind, and of great gooduefs of hearts and 


that 
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that he gives the fulleft evidence of it, by the very rational manner 
in which he converfes on almoft every ufeful topic, and by his in- 
ceffant exertions to do good to the bodies and fouls of his féllow 
creatures. He fays, moreover, that he himielf has been perfonally 
a witnefs to a great number of charitable attentions which Mr. 
Bantram has paid even to thofe whoare ordinarily quite beneath the 
notice of fafhionablemen. He fays, that he is a man of the moft 
punctilious veracity, and never trifles with any thing which honour 
clearly. demands; that he appears to be habitually mpl with 
the deepeft reverence of the Supreme Being; that he" pays the 
ftriteft attention to the inftitutions and interetts of the gofpel ; and 
that his devotion of mind is fweetened by the comftant affability of 
a gentle.and placid demeanour. Prattle cannot difprove thefe 
affertions ot Jones, but fays that they ate nothing to the purpofe. 

It is evident, he fays, t@ every one who is not ruined by fuper- 
{tition and grimace, that Bantram is a mere idiot, a gypfie, a 
mean, contemptible fellow. In what a laughable predicament have 
I feen him feveral times, the mere plaything ofboys! How often 
has he been hift out of polite company, kickt in the breech, and 
pointed at by all the fine ladies, as the oddeft of all mortals? The 
other day, a little witty turn of a gay fellow directed againft him 
the horfe laugh ef above adozen gentlemen, which funk him into 
the very depths of contempt. The poor wretch was obliged to 
fneak off like a theep-ftealer. Nay, I affure you he is the con- 
ftant laughing-{tock of three quarters of the parifh. Even yefter- 
day, he happened to get imto the company of twenty or thirty 
fprightly lads, and was foolith @nough to ~ fome impertinently 
ferious things to them, What was the confequence? Jult what 
might be expected. One knocked off his hat; another his wig; 
another fpit in his faee; another tumbled him into the mud ; ano- 
ther threw a pig at him; another fited powder in his ears. Now 
do you think that if he was a man of any merit, he could pofiibly 
be the object of fuch contempt and-ridicule, and fink fo totally 
under it? I heard the argument, fighed that goodnefs and worth 
{hould be fo infamoufly abufed, was ftricken with the total differ- 
ence of view in which the fame object appears to men of different 
moral taftes, and*could not but fay, 

Ridicule is no teft of truth. 

Yet Lord Shaftfoury, Thomas Paine, and the whale herd of 

deiftical writers, if mot exprefily, yet practically fay that it is. 
LEVI. 
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METAPHYSICKS.... ©, 


HAT a hocus pocus word this hasibeen made to be, by 
thoufands of the fuperficial,-the indolent, or vicious part 
of mankind! Whata formidable weapon; how right knight- 
errantly has it been brandifhed, again{t theimnocent countenance 
of truth! How convenient and univerfal an opiate for thofe who 
have loved to go round and round, in the fame mill-ftone path ; 
and whe have been willing to condefcend to fubfticute-declama- 
tion forargument! Come ye gentle children of fleep, who love 
to go undiiturbedly and nappingly along: let us calmly examine 
for a moment,,this faid word metaphyjcks. What is its etymo- 
logy? Whatit is in Hebrew, I do not know; and I trow you 
dont care... In Greek it is,#or at leaft its radical parts are, meta 
and phujis or phuoo. In Latin it is, asgevery academician who 
makes thefes knows, metaphyfica. I am fenfible that the word, ° 
learnedly contemplated, is a very queer one. — It is not found, nei- 
ther {ubitantively nor adjectively, in the Lexicon of Schrevellius, 
nor in the dictionary of Ainfworth. Neverthelefs, its compo- 
nent parts are feholaftically derived. What is its interpretation? 
You will agree with me, that by interpretation, it means ¢hings 
beyond nature. Meiaphyficks then ftands for that fpecies of in- 
veftigation, difcuffion, orfeience, which extends beyond the narrow 
circle of weights and meafures, the compotition and decompofition 
of matter, fquares and cubes; and refpeCcts moral relations, moral 
caufes and effects, fpiriteal inftances, intelligent agents, and the 
moral plan of divine government. gJNow, it is here to be afked, is 
it worth while to value ourfelves upon the idea that we are 
rational creatures, if weywithdraw our inguiries from objeéts of 
this nature? Nay, cam we determine that were rational agents, 
and not on a level with the-cabbages in our gardens, unlefs-we 
will ftep a hittle way, at leaft, into this region of metaphyficks, or, 
to ufe language lefs offenfive, into the region of fpiritual and moral 
inquiry? Fie, then, upon the loudcry, metaphyficks! Awake, 
ye fons of careleffnefs, to inquiry. If your ye be ignorant, 
inftruét him. If he reafon erringly, dete his fallacies. ‘But 
againft ingenuity which you cannot equal, or demonttration which 
you cannot difprove, dg,not, if you wouid refpe&.your charaéters, 
cry Out, metaphyficks! So warneth ‘ ¢ 
Ss ~LEVI. 





Natural Humanity diftinguified from True Benevolence. 


‘OME writers, im their zeal to prove.the total depravity of the 
_earnal heart, have laboured hard to make itappear that mankind 


naturally poffels nothing but the moft contragted felfifhnefs. Bue 
failing 
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failing to {upp is polition, they have weakned the evidence of 
the es.” cing unat le, on the ground they have taken, to ob- 
viaté.the common objeetign to the doctrine of total depravity; de- 
rived from the femblance Of benevolence in natutal men, they 
tiave confirmed their opponents in the belief that the dodtrine is in - 
capable of fupport. Bur it is fufficiehtly fupported, if proof be 
adduced that natural men are deftitute of true gofpel benevolence, 
ve it be acknowledged that they poffefs certain focial humane 
atfections, which are not of the nature of felfithnefs. “Aid this, it 
is beliewed, is the truth. ‘ 

To fit mankind for fociety in this lifé, they received from¥na- 
ture certain inftinctive sfiethicas, and a kind of hiimanity, which 
have force enough to extend their regard to a {mall remove from 
themfelves; though they do not qualify for heaven. It is impof- 
fible to fhut our eyes on the evidence which every day brings 
dlong, that natural men are capable of feeling and doing for objects 
in diftrefs, and of taking pleafure in the happinefs of others, in 
cafes where felf-love cannot be fuppoféd to thiftuciice. Tt may be 
interefting, therefore, to examine the following quettion: 

in what re[pe does the regard which natural men have for 
the happine/s of others, differ from gofpel benevolence ? 

In order to obtain clear ideas on this fubject, it is neteffary 
to poffefs accurate ideas of true’ betievolence. Let it be, then, 
obferved, : wi. 

1, Whatever kind of happinefs henevolénce withes its objects, 
its mature is to with them the higheft degree of it of which they 
are capable. There is nothifig in pure unmingled good-will to 
limit it to a with to fee fuch a meafure of happinefs in its object 
and no more. ‘That temper, therefore, Which wifhes othérs a cer- 
tain degree of happinefs, and which would be pained if they were 
to enjoy more, is not truly benevolent. 

2. Benevolence withes its objects, whoever théy be, the def 
kind of happinefs of which they are capable. There is nothing 
in pus good-will to confine its wifhes to a lower kind of happi- 
nefs for its object.. That temper, therefore, which withes others 
only a lower kind of happinefs, and which would be pained if 
they pofleffed any of a fuperior nature, is not truly friendly. 

3- Benevolence isa principle of good-will not to a few, but to 
the greatfeale of intelligent beings. “That difpofition which is 
friendly to one, becaufe he is an intelligent being, Will be friendly 
ro add for the fame reafon; and will with the happinefs of all, f0 
far as this can comport with the general good. It is a frametof 
mind which ftand§ ready to prefent good-will to every intell 
object, as faft’as it comes into views’ Its nature is to regard 
being, other things bein equal, according to his degree of ¢& 






ence. Gonfequently it loves God fupremely, How ‘can any 
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temper be friendly to general being, wh 
who is himfelf general being, and who 13.4 
the’ Head and Glory of the univerfe?\ | 


towards the little finger, who is malicious towan 
That difpofition whofe very nature is not te 
all; is certainly malevolentto fome.” 


The reafons which make it wrong to confine our good wifhes 


to owrfelves, make it wrong to con them to any //mited f 
tem. eo der cdnanthel felfithnefs is forbidden becaufe, 4 
excluding a regard for all other beings, it gives away eve yes 
to felf, while far'the greateft part of the univerfe is vepleted 
defrauded. For the fame reafon that affection is wrong which 
exhaufts itfelf on a few, to the neglect of all the reft of being, and 
efpecially of the infinite God. Buch an affection really inclofes 
a principle of oppofition to the reft of exiftence. It broods over 
this private circle, and is ready to fly in the face of every thing, 
even of a whole wniverfe, that thall offer to difturb it. For by 
the fappofition; its regard is confined tc ‘his private circle, and it 
refpects nothing beyond it. 

4. ‘True benevolence wifhes all to be benevolent to being in 
general. It is natural to with others to feel friendly towards the 
objects of our friendly regard. Befides, a general diffufion of 


benevolence is effential 49 aperl happinefs. Hence, 
5- A benevolent.man will take complacency in this good-will 


to being, wherever he fees.it. Thofe who exhibit it will be endeared 
to him. It is natural to love thofe ‘who love the objects of our affee~ 
tion. «That frame of mind, therefore, which is rather foured at men 
becaufe they exhibit religion, cannot be near ef kin to benevolence. 
In the hght of what has been faid let us examine this natural 
hamanity which is fo much extolled, and fee#wherein it 
with benevolence; or rather wherein they difagree; for upon 
€omparifon they will be found not to be alike in any one e. 
1. Natutal humanity does not with the objects of it the #iph- 
eff degree of that kind of happinefs which it wifhes them. ‘To 
be fure it is not ‘pleafed to fee mankind in pain, poverty or ‘dif- 
grace. Jtis pleated that they fhould poffefs a confor ogre 
isfied. at 


of the oppolite of thefe evils... And with this it is 



















man of the gréateft natural humanity, and with | his alone, will 
prerend that if he were placed in ealy circumftances, he fhould 
nombe content to {ce his neighbours enjoy no better cirearnftances 


thawhiméelt? Does he with to fee them princes'and nobles above 
hispead? If it be faid that_he wifhes to fee them rife, orily he 
, to rife with them; i ippofe the cafe to be that he is 
ited by unavoidable circumftances fo a modérate degree of 

erity.. In fuch a cafe would he w al his acquaint- 
‘ange cxalrel tothe higheft conceivable pitch of profperity?. Would 
«Wel, ll. No. 3. F not 
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not the fight rather fill Him with envy and regret? It is true, env 
and true benevolence may at turns have dominion in the fame mind. 
In fuch an inftancey, er, the benevolent principle is oppofed 
to the envious, and ft againft it. But it will be difficult to 
fhow that natural humanity ftruggles a envy, when the prof- 
perity of its objeét is increafed beyond a certain degree. Envy 
naturally grows ouf'of a mind which is content to fee mankind 
but wow stro happy. 

2. Natural hamanirty is defective in refpect to the #iad of hap- 
pinefs which it wifhes its objects. It feels no concern'that they 
fhould poffefs any other kind of happinefs tham'that whieh flows 
trom earthly fources. If they are exempt from bedily and mental 
pains, and enjoy their friends, their fa*ms and their merchandize; 
it is perfectly fatished, though they poffefs none of the fuperior 
comforts of religion. It is not uncommon to fee thofe who ftand 
high in the eftimation of the world for their humanity, openly and 
habitually difeover uneafinefs at the exhibitions of religion made 
by others: This humanicy, therefore, may confif®with’an habitu- 
> Sam ve to the beft happinefs of men. 

If it be faid that fuch men do not oppofe religion under the idea 
that it @ees contribute to happinefs, but really from an apprehen- 
fion that it <ppo/es happinefs; | anfwer, that if they poffefied be- 
nevolence, they would know by experience that religion, which 
is nothing diftinét from benevolence, i’not oppofed to the beft 
happinefs of men, but that it is efféntial fo'it. ‘This very miftake, 
therefore, difcovers that they are ftrangers to true benevolence. 

It is indeed true, that the anfluence of education, confcience, 
and other natural caufes, may impofe reftraints on men, whto have 
no higher principle than natural humanity ;\which, added to felf- 
ignorance, may prevent them from being /en/ib/e that they are 
unwilling that others {hould poffefs religion. But many who have 
thought in this way, have difcovered their miftake by the increafe 
of light in their mind; which furnithes at leaft probable evidence 
that all natural men, who indulge this idea of themfelves, labour 
under a miftake. But the matter is put beyond all difpute by the 
circumftance that fome natural men of the greateft humanity are 
mauifeftly irritated at feeing religion in the poffefiion of any. For 
if this humanity would difpofe any to rejoice in feeing others ‘pof- 
fefs religion, it would difpoie a// the fubjects of it to io this. ‘The 
fame prineiple, under the fame circumftantces, and direéted “to the 
fame objects, will always operate, though not in the fame degree, 
yet in the fame manner. ; | 


If it be faid, thefame principle being in men of different in 


judices, and different degrees of corruption, is not in the 


circumftances, I aniwet ; lf the man, in favour of who 
manity difference in circumflances is pleaded, poffefs-a prejudice 
againft 
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againft religion, under the idea that it is of bad. tendency, it isin 
itfelf, as obferved before, a demonftration that heis a ftranger to 
the nature and tendency of benevolence, Or if his deta y 
fuppofed to be choked by his other ¢orruptions, and prevented 
producing its natural effects, I afk, Is it duppofed to be fo de- 
prefied as never to be in exercife? If fo, what.evidence is there 
that it exifis? Or if it is.fometimes in exercife, and does not 
then difpote its fubject, to with others the polleffion of religion, 
muft we not infer that its nature is not to with Mp objects. the beft 
kind of happinefs. ' 

If it be faid that though it be in its nature right, it may not, in 
certain cafes, have force enough in oppofition to the influence of 
powerful corruptions to difpofe its fubje&t to with others the hap- 
pinefs of true benevolence, I anfwer, If it were true benevolence, 
it would more eafily exercife itfelf in withing others the happinefs 
refulting from itfelf, than in wifhing them any other good, If it 
could not exercife itfelf in this way, it could not exercife itfelf at 
all. But natural humanity exercifes itfelf in other ways in cafes in 
which it manifeftly does not exercife itfelf in this way. It muft 
therefore be a principle different from benevolence. 

. Natural humanity is utterly defective in that it does not ex- 
tend any friendly regard to being in general. It confines its con- 
cern to the few objects within fight, and excludes a‘l care for the 
reft of the univerfe. It confifts with total enmity to God, who 
enclofes general exiftence in his, own nature. It-is not unfre- 
quently found in thofe who openly profane the name of God, and 
defpife his religion, ' , 

Some humane, natural men refufe to plead guilty tothe charge of 
being inimical to God: but the charge is {ubftantiated by the tef- 
timony of thofe, who, though poffefled of a great degree of this 
humanity, avow their enmity to him. For, as was obferved be- 
fore, if this humanity does not difpofe a// the fubjeéts of it to love 
God, it does not difpofe any to do it. 

4. Natural humanity is defeCtive in this refpe& alfo, that it 
withes none to poffefs a better kind of benevolence than ‘it is itfelf. 
If others poffefs focial, good-natured, humane feelings, fo as to 
make good neighbourhood, it is perfectly fatisied; though they 
avowedly have no religion, and though God and the univerfe be 
hated. , 

Some humane, natural men, under the influence of education, 
conicience, and a natural fenfe of propriety, would not with to be 
thought unfriendly or indifferent to religion, and are indifpofed 
at once to acknowledge the juftiee of this charge. But the un- 
reafonablenefs of their clamouring is evident by @ hoft of {coffers 
at religion, who neverthelefs, cannot, be ftruckoff from the lift of 


humane men. 
5. As 
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5. As it might be expected, this humanity does not difpofe na- 
taral men to love’ thefe who love God and his kingdom. Many 
humane men exercife towards God’s people coniumate averfion 
and contempt ;—~and for no other reafon than becaufe they ex- 
hibit religion. Is it poffible that fuch humanity can be of the 
nature of true virtue? 

As the principle under confideration, is not, in its loweft exer- 
cifes, of the nature of benevolence, it cannot, by being sacreafed, 
become of the fame nature with it. However much it beheighten- 
ed, and to however many objects it extends; fo long as it refpects 
only a /imited fyfter, it fhuts out more than it¢mbraceés And 
as it is impoffible to increafe and multiply a limited fyftem fo as 
to make it an unlimited one, it is impoffible, by increafing the 
extenfivenefs of a private affe€tion, to make it of the nature of 
true virtue. Its &/md, and not its degree, muft be altered in order 
to poffefs this nature. 

The inference from the fubje& is, that perfons of the moft fweet 
and amiable natural temper, may yet be the fubjects"of eternal 


death. 
ELBERT. 











On the Immorality of Exror, and theAmportance of a right 


Faith. 


ROM the time of Conftantine, to the commencement of the 
prefent century, articles of faith, many of them extremely 
abitrufe and complex in their nature, were eftablifhed and forced 
upon the minds ef men, with all the compulfive energy of eccle- 
fiaftical and civil terror. ‘To refufe fubfeription to a {ingle doc- 
trine was deemed herefy, incompatible with falvation, and juftly 
obnoxious to the heavieft punifhments which fpiritual courts could 
inflict. Within the courte of the prefent century, as the human 
mind is ever vibrating to extremes, quite an oppofite relaxation has 
been gaining ground. Not only have the thunders of the Vatican 
been filenced, but the fair edifice of truth has been nearly demo- 
lithed. An undiftinguifhing credulity under the fpecious names 
of liberality, charity, and catholicifm, which, in pretence of de- 
erying perfecution, loads with opprobrium, all zeal for fyftematic 
faith, and which placeth all goodnefs in a fallacious morality, has 
{pread extenfively, and threatened to exterminate chriftianigy from 
the earth. It plaees alk doGrines on an equal footing, and makes 
error as little blameable and ousas truth. ‘Lhisis a guileful 
kind of infidelity, which, in’my opinion, is as deftructive w the 
interefts of well and the eternal happinefs of mankind, aspen 


perfecution. A writer m the Theological Magazine, whe ap- 
pears, in general, to be a man cf good fentiments and real piety; 
has 
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has, perhaps, in his fpeculations, verged too far towards this libera 
fyftem, and made error in fentimenr too extentively venial. - I Have 
been induced to throw together a few its on this fubjegt, nor 
doubting, that, if they deferve it, they wil .find a place int, the 
Magazine. In the difcuffion, | — give the reins too 
much, nor draw them too tightly. Let us keep in the narrow 
road of truth if we can. ‘The points, on which we fhall attempt 
to throw fome light, are, the immorality of error, and the im- 
portance-ef a right belief. nt Tg 

Somé authors, and I think Mr. Loeke is if the number, have 
diftinguifhed between ignorance and error. Ignorance is a mere 
negative affair, MMAplying folely the abfence of knowledge. Error 
is a judgment formed, and generally involving an objeCt care 
and purtued. In mere ignorance, becaufe it is not neceffarily 
allied with any particular mora! tafte, or pofture of heart, there 
cannot be any moral obliquity. It is true, a perfon may ,be 
blameable for antecedent neglect of the means of knowledge ; 
iinge, if he gad duly attended, he might have known a duty or 
an attainable enjoyment, of which he is now ignorant. Hence, 
ethic writers having generally diftinguifhed between voluntary and 
involuntary, or vincible and invincible ignorance; the former 
being the effeét of mere careleffnefs or averfion of heart, which 
inquiry will eafily remove; and the latter not being at all the refult 
of depravity, but of a natural and infuperable incapacity, founded 
either in the weaknefs.of intelleét in the agent, or in the want of 
external means of information. ‘The former they haveconfidered 
as culpable; the latter as involving no blame. This may be right. 
However, the culpability in the former cafe does not, in my opi- 
nioh, lie, in the exifting ignorance, {trictly fpeaking, or feparately 
confidered, but in the antecedent depravity of heart of which it 
is the confequence. ‘The underftanding is not a voluntary faculty. 
Blame is not, therefore, predicable of it: but ignorance is always 
a defect of the underftanding. Error is the adoption of fittfhood 
for truth. It fixes upon its object; often cleavés to it with per- 
tinacious and immoveable attachment, and is, therefore, of a more 
potitive and practical nature. I grant the word is fomewhat equi- 
vocal. Sometimes it may mean a mere intellectual miftake, con- 
fiftent with the moft perfect difpofition of heart. As a man 
through a conttrained attention to other objeéts, the obfcurity of 
language, the ilegibility ot a writing, or the frailey of his memory, 
may adopt, with good intentions, a wrong opinion of a law, a 
ia&t, the orders ot his fuperiog, the refultot a problem, or the 
direction of a rpad. And ther it approaches ne « to ignorance ; 
though even this is judgment formed, whereas about queftions 
unknown, no judgment can be formed... But error: generally 


means fomething pofitive and pra@tical; involving the eleChon = 
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the heart, often its extreme engagednefs, and a feries of overt 
actions. It is chen the choice, the purfuit, the zealous defence of 
falfhood; not asf | wn to be fuch, perhaps, though the 
import of the word, extends fometimes even jo far, 
but being fuch really.” dt # mot mere ignorance, or a miftake of 
the underftanding, the voluntary embracing and purfuit of 
that which is wrong m fentiment and pradtice which may be fo 
wrong, as to be infinitely derogatory to God, fubverfiye of all 
happinefs, and which may exprefs ittelf in acts of open hoftility 
to the otoft amiable characters, to the peace of feeiety, and 
to the fir diGtates of decency. Of this nature, the Poly- 
theiim of antiquity, which placed the sdnififbeation of the 
affairs of the univerfe, in the hands of a multiplicity of Gods, 
whofe departments were various, and often interfering; whofe 
tempers were contentious, and whofe manners were debauched, 
The adoption and maintainance of this erroneous fyftem was 
both fentimental and cordial. It fwayed the judgment, and the 
heart; and involved oppofition to every fentiment of true virtue, 
and the praétice of all forts of vice. And fuch is the nature of 
all the idolatry of the heathen world. It is error. But it is 
cordial, as wel! as opinionative error. It is a repudiation of the 
true religion, whenever it falls in its way, and gencrally perfecutes 
it. Of the fame nature are alfo the Keaing errors of papacy. 
They are not mere opinions floating in the imagination, but erro- 
nious decifions, formed, as there is the greateft reafon to beljeve 
under the influence of a felfith and afpiring bias of heart, holden 
tenacioufly by the fame difpofition, leading to aéts of ferocious 
cruelty, and counteracting, at every point, the interefts of bene- 
volence. What a vat effect thefe errors have had on the face 
of Europe! What fires have they kindled! What wars they 
have excited! How much blood they have fhed! Erroneous 
tenets, and cruel practices are intimately allied. Though it may 
feem to approach to a folecifm, yet it is true, that they mutually 
beget each other. He who thinks he has a right to take your 
property clandeftinely, will be very likely to meet you in the high- 
way. And he who habitvates himfelf to highway robbery, will 
be a tractable difciple of Hobbifm, believing with &ronger jand 
ftronger faith, that property is founded in power. Of the fame 
nature alfo were the errors of the Jews refpecting the Meffiah. 
They formed their eonftructions of the prophefies, and their ex- 
pectations of his appearance as the invincible conductor of their 
nation to temporal dominion, under the influence of national pride. 


This made them blind to-his fpiritualglory when he actually iy ' 





among them, and to the abundant evidence of the Mefhiahthip”™ 

which he gaves. drove them to caluinny and blafphemy, and at la 

to put him to death as @malefactor. Such was the error of Paul, ” 
who, 























who, under the impofing guidance of Je’ 
education which fprang from it, formed 
to do many things ‘contrary coe ne © 
His opinion was congenial to the pride ai 
of his heart, and co-operated with it (© m 
bloody monfters of the period in whichrhe ‘ 
Ifdian planter thinks, not as the iffue-of candid inquiry, but of a 
monopolizing fpirit, that he has as to hold. 500 fellow 
men in an ignominious bondage for li : 

for them, and that 


money enough to pay the mercenary flave- 
he has a right toexercife over them, what benevolent men will call, 


a tmoft fhameful and barbarous defpotiim. This opinion, co» 
operating with his lofty fpirit, produces to thefe poor wretches, all 
the miferies of the worft fort of vaffalage. I will not multiply ex- 
amples, which exift all over the world, and under every one’s 
obferyation. Inalmoft all errors, thofe of infidelity, of focinianifm, 
arminianifm, and univerfalifm; and even in thofe which are lefs 
momentous, and approach nearer to mere fpeculative and indif- 
ferent opinion, one may fee antermixed, averfion to the truth, to 
goodnefs, to divine inftruétion, prejudice, malignity, and bitter- 
nefs ; exprefling themfelves in a feries of aCtions of a correfpondent 
complexion. No one ofthe leaft candid confideration, can pres 
pretend, that, in this extenfive, and, as | think, moft fenfe, 
error is not of an ine oral and Lest hid nature, In this view, 
can any one avow that ét is.apoint of indifferency what one 
holds ; = that a man may oS us innocent and fair Pinndéber. in 
the adoption and zealous maintainance of any fentiments what- 
ever? If God have eftablifhed fuch an accordance between an 
unbiaffed confcience, anh the nature of things, that truth and a 
rectified heart are naturally in agreement ; if error be the perverfion 
of that inftruétion which, generally very evident, God has offered 
to the human mind ; if it be formed under the influence of a — 
bias of heart, and involve it; if it reject truth and duty, and expr 

itfelf in barbarous a¢ctions, it certainly is incompatible with imno- 
cence, and renders the retainer of it unworthy of the chriftian name, 
or a place in achriftian fociety. Few men, | fuppofe, would un- 
dertake, deliberately and openly, to exculpate the erroneous in this 
view of error. Yet modern liberality does virtually and really 
embrace all this. If we will metaphyfically diftinguith, and fay, 
that by error we mean that which is merely opinion, and con- 
fined to the intellect, {tripping it of every thing voluntary ipits 
caufe, and in its effect; if we make it fomething confiftent wi 

the prefent holinels of an angelj*why then,sndeed, .it will be very 
little different from mere ignorance, and will have as lite morality 
or immorality attached to it, as there is to abranch of a tree, or 


affower of the field. But we cought to make our definitions ao 
tully, 
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hem ¢lofe if we mean to defend the ins 


things mord!; ond intimately 
ere the light of the gofpel 
grows not in a good, 
. Creation is the effe& oe 
ahirror “which his "image ist@ be feen. 
ae nd it preaches irmoft ket ly, 
nd plan: Chrift came into the : suai 
nefs to the truth. “Revelation is a kind of tion from 
hts lips. To fuppofe it to inftruct unintelligibly and erronéoufly, 
is a high reflection on its*author. ~ If an infallible teacher Have 
undertaken dire@ly and profeffediy to inftruc& mankind, in things 
of a moral and fpiritual nature, we may be certain he has accom 
modated his inftructions to their capacities; as every. prudent in- 
ftruCtor does; and, therefore, that if they will be utes they 
may underftand him. This idea feems to ne, ftrikingly ex- 
emplified in that moft myfterious ‘and incomprehenfible wf all 
chriftian do&trines, the doétrine of the Trinity. “What God has 
undertaken to teach us on this fubje€t, there is no difficalty in 
underflanding. Fe undertook no more than to afcertain to usa 
fact, that there ate three who béar recordin heaven, the Father, 
the Word, and the Holy Ghoft} and that thefe three are one. 
The philofophy of this, ha quo modo, as not undertaken to 
teach us. is part of the fubject, therefore, is enveloped in as 
much myftery as it was two thoufand years ago, and no mgenuity 
has been able to add to it the leaft of light. To deny the 
teftimeny, becaufé we are not taught thé'theoty, is to arraigwithe 
character of our Maker as an inftractor. It isdike avchild’s re | 
fufing to learn’ the alphabet, becaufe it is not told all the infinite 
modifications and relations, into which, in the conftruction of 
language, it may be thrown. So the fat, that God, in his am- 
mutable purpofe, has chofen a 4efinite number of the human race 
to falvation, appears to meas plainly taught as that we are dying 
creatures. The fame may be faid of “all the leading dodtrines 
and duties of chriftianity. Generally they are of eafy comprehen- 
fion. If therebe any queftions about them which we cannot fa- 
thom, it is » God has not feen fit to furnifh us with the fo- 
lution: not that I think»every thing is fo plain as to exclude the 
neceffity of ftudy. Far other ways. We are inftructed plainly 
indeed, as Creatures, neverthel pable of inquiry. Bur it truth 
be offered fo farnillarlg- to our mifids in the works of creation and 


oe adhete 
culpability of eff 
my Opinion, error 
seldom exi 

























the holy fcriptures, as it mutt be fuppofed to be on the principles 
now fugge —- fiothing but truth be prefented to our view, 
hiftry of men, thew what is the @pigin of —_ 


uulefs by the fop 
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_ aid is an exprefliont of, 
emper. 
fraud and lafcivioulnely, are other expfefiions of hee Suine de 


cation, pefmit me to afk, will you excufe 











On pre mdangdr en 
and of what temper of mind ite the xpreffion? 
itbe notin the obfcurity ft is the 
or in any intelleCtuabincapacity in 
to afcribe it to an‘evil biafs of heart, 
which forms a powerful prejudice, 3 
dence, ftupities the contfeidibe, ard feac 
ablé'to evidence, but to me i intereft, 
































fuch exte : 
arfally lead? ‘Ts not this an idea 7 
common obfervations of human nature or? Has it mot its 
weighe.in tranfa€tions of policy and we fg? Do we not, 
nebo, carefully re all caufes of prejudice, as far as we 
can, from jurymen} "he es and legilasogg? \e {criptures them~- 
felves fer clearly to place the origin of erpér in the obliquity of 
the heart ; iver > SF eghcine as there are exceptions to almoft 
all general principlon The Sayiour tells us, * He that doeth 
evil aceth the light, neither cometh to the light, left his deeds 
thould be reproved.” St. Paul obferves of the Gentiles, “* Hav- 
ing the underftanding darkened, being alienated from thé life of 
God, through the ignor ance that is in them, of the blind- 
nefs of their heart; who), being-paf feeling, iven them-~ 
felves over to work all uncleanaefi » Hére the 
apoftle afcribes the id@latrogs errots an rknefs-of the 
Gentile world, to the depravity of “ neartiot were fo vi- 
cious ag to lead themsto work - ‘ “uncleannefs praene 
It is needlefs to. multiply, it general 
appears in the profeflion ates ith 
pmedes 
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vity of heart; or is ene 
in which ayicious ftaté of mind operates; as exterm 


mén love error. It is delicious to their moral ta 

to the animal tafte of tHe inter Pb: roan, Hence St. Paul 
places herefies in his cat#logue of the works of the flefh. Ia my 
opinion, therefore, error, in ordinary cafes, is criminal a 


furable, as fraud, intemper ante pe vicuinets ‘Spa other external 


The former is a matter of choice as well as the bag 
¢, the ed . 







vices. It fprings from the gp strep: oned by the 
fame ingredients. If yoo Ah tnelined to excufe it on the neni, 
that it is often connected wiih, or is fecondarily the effect ot edu 


ft, oF etuletth ot 


re con need with,.- 








highway robbery, on the gr that | 
a the etfect riage ede, Pie ae, If you 
would ger relief by pleading that error ishhon 
_mereiy, and confidered diftinguy fiom bials , can have in 
~ Wol. UI. No. 3. | GS It 
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ve t@obferve, that you att pers 














oprie ¥, that drunkeagnefs, fraud and «ntirder, 

or, to ufe words | sii t ) mifunderftanding, that drinking’ to 
pom another his property again{t his confent, 
tmer’s life, confidered by themfelves, in 
connect om vicious biafs of heart, 

1¢ pofitions, in both eafes, 


clief will tie gained bypthecon- 
cefen.@ For a ordinarily the legitingat iffue of 


a vicious héart,a © a part of the complex w ien, and 
are, therefore, to be eelteplared in . cn idee 
have evidence frommfome other quarter, that they have taken place 
through mere uiftake® As a man may, through mere miftake, 
killanother. Yet killing is generally ammurderops act, and is ever 
to be confidered fo, unlefs we have evidencestha: it takes plage 
through mere muftake. ‘And this is exaétl with refpect to 
eftablifhed and avowed errors. Vicious aétion and error ftand 
on fimilar ground. The former is a tam on the authoriza- 
tiye law; and the latter is a trampling on the apthoritative truth 
of God. Do you aff, is every error of this culpable nature, or 
to be viewed as thus indicative of a vicious difpofition of heart, 
and on an equal feale? In reply, I afk, whether every external de- 


viation from righteoufnefs in actidn be tovbe confiderec asindicative 
fe er omoubeedls an act 


of fuch a difpofition, and onag*equ 
. . — 4 
of munder is more atrocious, am » than a mere {troke on 
samarmy is worfe than 


the arm, or check. And the. ci 
various degrees of 


vicioufnefs in evil ations, fromthe fing fie greateft! Some 
of them are fo lytic injurious, and. ang {0 fgeble an expreffion 
of badnefs of difpofition, that we pafstitm-by unnouced. We 
think they are not of fufficient magnitude to ire ea 


and putting an end 
their extérnal form,<and. 
have imthem no moral, 

will GQually true. Y 

























the injurioufly beating of a foldier. Phe | 







to any tribunal, cither civil lefiaftioal. Orhers are 
atrocious that the: perpetrator is arrefted immediatelyw-Juft fo, erro 
exift in various degrees: Their nature is the fame, but theinoffen-~ 
fivenefs is difimilar. To determine the meafure of offenfivenefs 
whichthey exprefs, we are to take into view, as wedo with refpec& 
to wioral action in general, the,capacities of the agent, his meansy 
the temper he mamifelts, the npr of the truth denied, and 
the effect of the denial. _ If y fh rther, are we then to cen-’ 
{ure every mah, who departs trom i we deem to be the fyftem 
oftruth? In reply, I afk, are we to cenfure every man who de- 
parupin overt atenedrom what we deem to be the fyftem of pro- 
per behaviour? an{wer to théione will be the anfwer to the 


other. ula inWarious degrees, from flight difapprobation, 












to open Condegapation, abhorrence, and diffociation, “The deter- 
mination at wiat point. error deftroys a man’s vifible goodnefs, ory 
me 
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makeshim an unfit perfon toaffociate wath. 
on explicit direCtion pointing to parti 
eftimate ; as the determination a 
of external conduct, deftroys a man’s) 
like direétion, or a like eftimate. “A 
difficulty in determining wiiat action: 
cable as in determining what p 
fefled: Bor if a man’s error be confi 
like an @@tion with which no bédy is acquai 
feeming difficulty which the gentleman,above alluded:to\fuggetts 
of afcertaininy the lift of effential Chriftian dogtrines, appears to be 
no great <a no greater at the moft, than there is in-afcer- 
taining the lift of effential Chriftian duties. It appears to me, | 
can goon in the one cafeas faft as I can inthe other. Perhaps I 
could keep count with him if put to the triale  F might go too far 
or fall fhort in his opinion, and fo might he in#ffine. He mighterr, 
in my view, in his eftimate of the effentiality or noneflentiality of 
certain actions, and Vice verfa. I would lay down the fame general 
prineiple as thedtandard of eftimation which probably he would 
adopt. He would make his rule, thofe actions which are incon- 
{iftent with credible friendfhip to God, or true holinefs. » And J 
would have mine thofe errors which are inconfiltent with credi- 
ble friendfhip to Ged. And why would not the rule lead the one 
as ftraightly as the other? Finally, you may afk, are there not 
many certainly goodimeny who differ materially in points of fenti- 
ment? I fhould notbe willing allow, that good-men with the 
ineans of knowledgeyand adequateinftruction in their hands, differ 
materially, ull it be proved—though the term materially is 
vague one. In reply it # fufficient for me to afk, inthe rma 
manner, are there not many certainly good men, who, in the efti- 
mate of each otherf* deviate more, or lefs, from what ‘they refpec-. 
tively think, the narrow path of perfe& duty? * 

» From all that has been faid, we may be led to fome juft con- 
ceptions of the importance of a right belief relating to the truths 
of the Chriftian fyftem. It is as important as upright external 
conduct. Errors may be as pernicious in their coniequences as” 
vice. They may be as deftructive to our own fouls, and to the fouls: 
of others. They may keep us atias irreconcilable a remove from 
Chrift and the way to eternal life: The be as fubverfive 
of the peace Of fociety. As a man thinketh in his heart fo is he. 
He who thinks irreligioufly, will be very likely to live irreligioufly. 
ifa man think that adultery is lawful, he be expected t6 be 
an adultererin faét. If he think#that there ig Pvecd of fticking at 


falefhood, bribery, deceit, and murder, in order t his be- 
loved indulgence; falfhood, bribery, and yeu his 
unpractized - 
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néighbour, when he is in his way, will n 
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snot truth the great mediam, and bend of enicn among intelli 
eos Can [ be im, ywith the Deicy, if | os both 
allertg? Hus he to become my initrudtor, in the 
familiar addreffes of rks, and his holy word, aud can I refufe 
to be attentive? can ioully follow Ins teachings, and 
yct danzeroully ftumble? Cin.it be empected that I ihould love 
virtue, fs [ have rightyeonceptions of its nature; to honour 
Cari unlefs. { form jufbideas of his character; or,to throw 
my life wnto.a fuitable directions unle(s I have jutt views: of. that 
fucure itate of bez, to which [ am hattening 2, Cam Ibe expe@- 
ed to do my.duty t9 my fellow creatures, unlefseb j 
their characters, their wams, and their dangers 2 Do not the ju 
live by taica? Aad does. not faith come by hearing, and hearin 
by the word of God; not that word perverted, but righiy divided? 
and rightly umlerftool? Let us then labour to drive error, falf- 
hood, and delufionjysout of the world, as we would, and as we 
ought to do, allexternal vice. Let us feck the promotion of truth, 
as we would the fpread of virtue; knowingthat to love the truth 
is to love him who was the light of the world, and to be wrought 
into the image of the fountain of all felicity. 
VERUS. 
















HOPKINSIANISM VINDICATED, 
Mr. Epiror, " 


HE remarks on Dr. Hopkins” inguiry into the nature of 
true-halinefs, which appeared inghe fecond Volume of the 
Mayazine, p. 135, have excited a mixed emotion in my mind, 
They comesfrom the old world, to which we are difpofed, from 
former prejudices, to afcribe more underftanding in divine things, 
as well as more human fcience, than to the Americans. T 
feem to flow from a mind in love with the fervice of God, as 
deeply interefted in whatever relates to his kingdom; and, in addi- 
tion to thefe very influential circumffances, the remarks them- 
felyes coincide. with the confufed opinions of many pious readers, 
Many of them are, no doubt, juft and highly worthy of a folemn 
attention: But, after all, they are fo indiftinét, general, and, in 
appearance, at leaft, fo heterogeneous, that I fear.they will prove 
rather hurtful than othetwife, to the caufe, of cheiftianity. (A) 
_. Both the Hopkinfians, and thofe who are called o/d Ca/viniffs, 
are afraid of hurting cheir felloysmen, and, in that way, injurmg 
the benevolenycaufe of the Redeemer; but their fears terminate, 
in the firft i on very different objedts, becaule they con- 
fider the mo foutlie danger to lic in different points. Hop- 
4 kinfians, 





aftly eftimate 


















their religious concerns, to their {pi 
leit they thould fay fomething tending tome ven, oO 
weaken and detect this deception, romtedly endeavour ro recom- 
mend nothing as religion, which is ne leafing and accep'a to God. 
They are little afraid tharyfach means will difeourage true chrif- 
tians. With them, to prune the vine, is amonz the beft means 
to render.it fruicfal.* They think there is no dangerof humbli 
{inful mamaco much ; or of giving him too a. wn opinion of hi 
religious attainments. They choofe that chriftians” in 
ali their hope éy'the free grace of Chrift Jefus, and ee 
confidence in his ftrength. They urge thatthe moft odious un- 
worthinefs, is no obftacle to the falvationef any who will turn 
to God; whofe hearts are fuited to derive: pleafure from thofe 
things which are pleafing to the Lord. In Chrift, and in him 
alone, they find 2 fufficient antidote for every fear, every doubt, 
and every difeouragement. Meanwhile, they imfift that nothing 
but real holinefs is either pleating to God, or characteriftic of a 
believer in Chrift. . 

On the other hand, the old Calvinifts are afraid of woundis 
the feelings of mankind. They are afraid of difcouraging chril- 
tlans, and driving the impenuent to defpair. To avoid this, they 
bring inco view, as little as poffible, thofe things which tend to 
terrify or diftarb. Thiey hope go.cncourage chriftians to: perfe- 
vere, by a recollection of what they have already achieved, and 
by thofe traits in the divine charaéter, which, confidered feparately, 
and of courle very imperfe@tly, are agreeable to the carnal heart. 
They proclaim the divine a long fuffering and patience, but 
they do it in a manner fuited to excite an ideatof thofe’ attributes, 
very fimilar to that of human compaffion toward a miferable in- 
dividual. This compaffion is‘generally no other than fying. 
which regards its objet not as connected with fociety, and the 
circumftances of the obje& as uninterefting to the univerfe, or it 
interefting, the univerfe is fuppofed to be interefted ‘in his relief. 
They fear left they fthould reprefent God as more difpieafed at fin, 
and lefs mercitul to fmners, than he really is. They are much” 
afraid of driving finners to defpair, and, therefore, they endea~ 
your to win them over to friendihip to God, by the contideration 
of the condeicending and rich offers he has made; ‘as though they 
believed the mercy of God to be lefs offenfive to the depraved heart 
of man, than his juftiee; that finners would rather be in an holy 
heaven, thanin a fintul hell. Al:hough they will not fay there isany. 
holinefs in the doings of the wmregenerat they recommend 
them as fo many fteps toward fandhificati . : 

Such are the different fears of thefe two } 
tians. Thefe fears of the Hopkinfians put them upon inquiring 
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with 2!] the accuracy they they can, into the real diftin€tion between 





holinefs and fin, in’ ble both themfelves and others to 
dete@t thar decei¥ oe, by which they are ip danger 
of being led to take what is aholy in their chara@ers tor 
holinefs; The fears of the old Calvanifts are alarmed,at fuch 
inguixers. “They feem to be afraid left they thould either render 
people carelefs about.religion, or elfe give them needlefs anxiety, 
and £ der’ them more inquifitive than is needful. They are alfo 
probably aware, ghat, if nothing is to be accounted: réligion but 
es flows from fimple holinefs as its principle, a large proportion 
of what is at prefent recognized as religion, muft be difplaced from 
that rank, and be placed either with things indifferent, or with 
wickednefs. And, indeed, there is reafon to fear that fuch a mode 
of diftinguifhing would difplace fome of the moft fplendid parts 
of tathionable religion. 

If, as is fometimés fuggefted, the Hopkinfian divines indulge a 
{pirit of vain cuniofiry, or overbearing felf-fufficiency, it is to be 
wifhed, that thofe who bring forward this charge, would difcover 
their own {pirit of meeknefs, in attempts to correct the errors of 


their wandering brethren, or elfe in taking the lead in purfuit of 


truih. In eicher cafe, I believe, they would do more real fervice 
to the caufe of the Redeemer, than - refufing to inquire them- 
felves, and reproaching thofe. who do. They may, however, 
have a juftification, fatisfactory, at leaft, to themfelves, for this 
omiffon. They may believe, with the writer of the remarks 
under confideration, that religion is a bow that may be ftrained 
till it breaks. They may believe that divingdubjects will not bear 
the niceft examination. This, tranflated into plain Englith, it f 
underitand it, is little different from faying that the religion of the 
eofpel does not recommend itfelf to the reaton of mankind ;—that it 
is cither in itfelf, or, at leaft, in appearance, contufed and unintelligi- 
ble. I am perfuaded, as well as others, that there are many things 
in the chriftian religion which human reafon, left to itfelf, cou dl 
never have difcovered ; but I firmly believe, that whatever it reveals, 
as articles of the chriftian creed, or as rules for chriftian practice, 
may, by proper attention, be clearly underftoed. So far as any 
thing ” 1S neceffarily unintelligible to man, fo far itcannot be faid, with 
any propr iety, tobe revealed tohim. We donot, indeed, underftand 
every thing about certain fubjedts, concerning which fome things 
only are revealed. We do not, for example, underftand the mode 
of the fubliftence of three in one; but then, this mode is not re- 
vealéd. We are informed that God i is One, and that he is alfo 
three. Now, we may underitand this, without underftanding the 
mode of the divine fubfiftence. 

The very cifeumftance that God has required us to be holy, as 


he is holy, “making his own holinefs‘a rule.for ours,-is fufficient 
evidence 
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evidence that he has made us capable of knowin: om 
racter of his holinefs. Since he has exiiiiitéd fils own holinels, as 
the only ftandard of ours, we Catt Rever Raow whether we compiy 
with his requifition, unlefs ‘by compa 5 “wath Ris; 
and this’ we cannot do, unlefs wet | is holi- 
nels. Wecan never compare together an’ 
aré acquainted with both. , ee © ia 

Perhaps it may be faid, in order te*€vade the force OF 
ment, that the -knowlelze of the hatdreé of holinefs 
fary tovthe being of holinefs,—that we may be’ made 
we have no determinate idea of that, of whicl@foliriefs if 
tinguifhing name. his is no doubt true; But it is as true thar 
in that cafe, we eduld not know ourfelves to be in poffefion of 
holinefs, though we really poffeffed it, and, therefore, could not 
know ourfelives to be obedient. 

The writer of the remarks feems to be fearful, left nice ingui- 
ries fhoukd puzzle and confufe, rather thai enlighten the human 
mind. ‘The notion of fimple holitiefs which he appears to regard 
as the true one, will, according to him, never be generally under. 
ftood by mankind. He thinks that ftronger aieraphytiral thease 
more leifure, and more application, are needful to underftand ‘this 
notion, than falls to the lot of the mafs of mankind. He further 
reprefents this notion and the knowledge of it, as of fmall import- 
ance. Thefe fuggeftions) as foon as they are read by either the in- 
dolent, or the ignorant, be conftrued into an apology, both for 
ignOrance of this fubject, and for inattention to it. They tend to be. 
get, in fuch people, an opinion that they may eftimate their own 
moral {tate and character with fufficient accuracy, without an accu- 
rate knowledge of the nature of holinefs. That's, that they can 
know, with fufficient clearnefs, whether they poffefs holinefs, with- 
out knowing what holinefsis. “This, it feems to me, would expofe 
us to very efroneous judgments, refpecting our own charaéter 
and condition, with relation to the eternal world. Burt is not this 
a danger to be moft cautioufly avoided? It is, no doubt, of the 
firft importance that our hearts fhould be holy; but the thing of 
next importance is, that we fhould KNow that they are holy. ~ 

If I miftake not the general fpirit of the remarks, they are cal- 
culated'to encourage doing, rathef than inquiring ¢arefully whe- 
ther wedo right. It is agreed that we fhould do, but then it ought 
tobe alfo agreed, that we ought to do only right. 

The glory of the individual attributes 6f God confifts in their 
harmony. Lay this out of fight, and you obfcure the general 
character and glory of Gd.” But they hatmonize only in the 
purfuit of the ultimate end of all their operatiés. "This titimate 
ead is that at which the whole moral chara@t@r of God diredtly 
aims, and from it that charaéter may be determined, and chis 
general 
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nny of the divine attributes, we 
fee the holinefs of G » t would afk, whether we ea have 
a true knowledge of. articular moral attributes the nfelves, 
any turther thaa we Cam havea true knowledze of their fglinefs? 
“ A Godall meréy, is a Golunjut;” and a God, all vinliGive 
jullice,. not, Dr ape be lovely and adorable ia the view 


Ss by the term holinefs. $o 


of the on Dr. Hapkins. Mercy and juftice are fome- 
times fpoken of as oppofites; and, indeed, réHeGtion on the 
fibjeSt may be OM as to admit the fentiment, though an 
increafed atrentioaimmediately difcovers, thatahey mult cither be 
harmonious, or elfe that the divine charactegis ineontiltent and 
imperfect. In the exercife of wierey, God beitows good on fome 
individual. In juftice he inflicts evil. Good and evil are oppoied to 
each other; from this oppofition the natural inference feems, at 
firft bluth, to be, that mercy and juftice are alfo oppofed. The 
oppofition of the caufes is argued from the oppofition o: their 
effe&ts. Yet as fuch a conclafion is not admifiibie in the prefent 
cafe, it behoves all chriftians to attempt to fhew, that they are not 
oppofed; which can be done in no other way than by thewing 
that the good is beftowed, and the evil inflicted, with the felf-fame 
ultimate detign. It will not do for us to fay, God does evil to a 
certain degrees, but then he does good to a certain greater degree, 
and, theretore, his character is, upon the whole, good, in propor- 
tion to the fuperior weight of the good he does. ‘This would, be 
an acknowledgment that he is ag-beft but imperfeCtly good: ‘but 
he is ab/olutely and perfectly.good, which implies, that he is as 
purely good in the operations of juflice, as in thofe of mercy, Both 
thefe are modes, though different in appearance, of obtaining the 
proper objects of goodnels, or holinefs. In the beftowment of 

ood, on an individual, God accomplithes one part of iis ultimate 
Sefign. He has actually beftowed fomething in itfelf good; but 
when he exercifes his vindiCtive juftice, his acts do not terminate 
immediately, on any part of his ultimate end. He has conferred 
nothing which is itelfa real good; he has only affected one 
mean of fuch a good, to be brought about hereatter. 

Thefe obfervations fatisfy me, that wii'le we contemplate the di- 
vine charagter only in ** Compartment:,”’ as the remarker expreffes 
it, we, in reality, do not contemplate the divine character itlelf at 
all. We fee, indeed, fome of the effects of that character ; while 
the character itfelf, which is to be eftimated from the goodnefs of 
the ultimate end alone, which it purfues, and the adaptednefs of 
the means chofen and employed for its accomplithment, is not 
feen. 

We never decide on the character of a man by what he does, 
any further than we are fatistied as to his meaning and defign. 

There 
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There is in very many, if not in@ll infti 
if taken feparately, much ambiguity. ~ 
an il purpofe, or for a good one 
eftimate, we moft rake iv 
the knowledge of the agent, the gene 
and cofiduct, and even after taking: 
in danger of being deceived, till aft ie 
variety of different firuations, and oblérved the haraion 
converfation.and conduct, and of all the different partsreut 
mannef, either the mercy or juftice of God, if viewed fing] 
alone, would afford us little information with refpeet colts 
charaéter. His thetey would lead us to believe him partially at- 
tached to the objeéls of it. His vindiétive juftice, onthe other 
hand, would lead to the belief that he is of a cruel difpofition. 
Both thefe conclufions ate as well falfe, as prematurely drawn 
from infufficient premifes. We may confider thefe twovattributes 
as harmonizing like different branches in the fame ftock : as effects 
of the fame difpofition, differing indeed very widely in appearance, 
becaufe they aim at feveral different means, defigned to co-operate 
in the production of the fame effect. This is the proper manuer 
of confidering them. In this way, they are feen to unite and centre 
in, or rather to proceed from the fame common principle. » But if 
we confider them as ‘Oppofed to each other, they will indi- 
cate to us, thar é the moft prominent featdfe in the cha- 
racter of God. ‘bé received as proofs that he is a 
flave by turns, to contending ahd oppofite paffions,dtaving no 
uniform objeét uniformly'in I am fatisfied that-neither the 
writer of the remarks, nor any fober o/d ca/vinif# will Took with 
the leaft countenante any Wing which tends in their — 
to afcribe caprice, paffion, atid lefs contending pafhons to 
the high and holy one. Tt 'remains for them then to unite their 
efforts with thofe of their brethren, to afeertain, as exactly as may 
be, the character of fimple holinefs, or elfe to fay plainly, that they 
have as yet formed no notion of the divine character: 
There is reafon to fufpe&t that one obje&tion to anmaceurate 
difcuffion of moral fubjects, and to the idea of the fimplicity,of 
holinefs is, as the remarker expreffes it, the adWancage made of it 
by infidels and focinians. But it thould be remembered, . that ‘the 
Hopkinfhans deny that either the deifts or focinians tind’a@ny fupport 
for either of theit fchemes, either in the fimplicity of holinefs, or 
in the moft accurate and critical difcuffién. Let it be fappofed 
that Hopkins agrees with the deifts, in the belief that the holinefs 
of God is fimplé: What then? Does it follow from thence, 
either that the epmion itielf is talfe, or that deits have gained 
an undue advantage? We often meet with adecming infinuation, 
that whatever is believed by*infidels, muft 6f courfe be falfe. 
Vol. UL. No. 3. H } Mui 
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Maft [ then give up ipley that two and two are four, bes 
caufe it is adopted by ‘ae if not, | am not bound to difbe- 


lieve the fimplicity A holinefs, becaule deifts Believe it. Truth 
is not the worfe for being believed by deifts, nor for being believed 
in conne@tion with their “wt and pernicious rinciples, nor the 
better for being believed by the beft of men. Is it not more be- 
coming in chriftians, to clofely and confcientioufly after 
the truth, ad then, regardlefs of the opinions of others, embrace it 
wherever it fall be found? | ve 
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Whether Salvation extends to thedlcather. 





FEW years fince, it — the prevailing fentiment, that the 
df inftru€tions of the gofpel were neceflary to the falvation at 
leatt of all who live to adult age. Of lateithas been queftioned, 
by a certain defcription of men, who would perfuade mankind, 
that it is of little confequence, what religious fentiments’ they em- 
brace, or indeed whether they have any. Letus examine the evi- 
dence of the following propofition: That among adults, fuck 
only than d, who enjoy the infirudtions of the gofpel. 

The feriptures tell us of multitudes that are faved, where the 
light of the gofpel is revealed ;» but eae no intimation that any 
are faved except thefe: therefore; believe that there are, 
believe it without f{cripture evidences Befides, the {criptures {peak 
of the ftate of fuch as have nowahefe inftructions, as being hope- 
lefs. Whofoever fhall call on the name of the Lord, fhall be 
faved. How then thall they call 6m him in. whom they have not 
believed? And how fhall they believe in*him of whom they have 
not heard? And how fhall they hear without a preacher? So 
then, faith cometh by hearing, and hearing by the word of God. 
We find alfo, that falvation is every where in the bible, reftricted 
to such as believe. Faith is the condition of falvation; and it is 
expreflly affirmed, that he that believeth not, fhall be damned. 
To the fame purpofe, faith God, my people are deftroyed for lack 
of knowledge, and fuch as have not the gofpel, fit in the region 
of the (hadow of death. But when the light of the gofpel is feut 
unto them, it is faid that falvation is fent unto them. And our Savi- 
our upbiaids fome of the leaders of the Jews, with hindering thofe 
that were entering into"his kingdom, by taking away the key of 
knowledge. And the apoftle John, ‘addreffin believers, fays, we 
know that we are of God, and ae whole ae lieth in wickednefs. 


To the fame effe&, our Lord faith, that the word is the feed, 


which, when it enters a good heart, produces fruit; which implies, 


that fruit is not to be expected where there is no feed. How then 
cam 
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*éanthe heathen bring forth fruitunto eternal life? It is only the 
feriptures that are faid to be able toomake us wife unto falvation. 
And God declare’, that the wicked who is not warned, {hall die 
in his fins. Betides, fome evidence that fuch as have not the golpel 
will not be faved, may be derived from the conduct of fatan. e 
is an enemy to the word, he withes to keep men in ignorance, and 
is afraid of the gofpel, which, by experience, he has long found to 
be a powerful engine, to the deftruétion of his Mago, and, 
therefore, he catcheth away the word that is fown, as faras he is 
able. And if our gofpel be hid, it is hid from thofe that are loft, 
in whom the God of this world hath blinded the minds of them 
that believe aot, left the light of the glorious gofpel of Chrift, who 
is the image of God, fhould fhine into them. And hence alfo he 
is called the prince of darknefs. But if fatan thought that people 
might be as well faved without ie go{pel as with it, it is difficult 
to conceive why he fhould care ‘how much it might prevail.  Be- 
fides, the fcripturés teach us, that God fends the gofpel to fuch as 
he ‘hath ordained to eternal life. So Philip was fent exprefily 
to the Eunuch, and Peter to Cornelius, to tell hin words by 
which he and all his houfe fhould be faved. And God particular) 
direéted Paul to preach at Corinth, and gives this reafon. he 
have much people in that city. h And when he called him to the 
apoftlefhip, he commiffi him to go to the gentiles, for this 
exprefs purpofe, to turn them from darknefs to igh, and from the 
power of fatan unto God: which implies, that re this, ghey 
were in darknefs, and under the power of fatan; and that the 
gofpel was the chofen inftrament of God, to turn them to light, 
and unto God. And befides, when the glorious millennium is to 
begin, God will fend the gofpel to every nation, This feems to be 
fignified by the angel, whom John faw, flying through the midft 
of heaven, having the everlafting gofpel to preach to them that 
dwell on the earth, and to every nation, and kindred, and tongue, 
and people, And fo it is foretold, that many fhall run to and fro, 
and knowledge fhall be increafed. Nor is God at a lofs for means 
to extend the gofpel to fuch as he hath chofen to falvation. 

If any one be difpofed to fay, I cannot believe this doétrine ; 
let me afk, Why can you not believe it? Is it not the language 
of the bible? And is it not further declared in the bible, that even 
of thofe that are called, few are chofen? If you mean that you wi// 
not believe it; it may be replied, that it 1s a common thing for 
people to be flow of heart to believe the teftimony of God. Few 
things are revealed, which many do not refufe to believe. If you 
fay, it is an afperfion on the juftice of God, I anfwer, Ged is 
not debtor to any that are finers ; but it is of pure grace that fal- 
vation is prepared, and that any are invited. If you fay, it is 


inconfiftent with the goodnefs of God, I-anfwer, God is oo 
able 
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able to judge of that himéelf. may have wrong notions of, 
his goodnets. It was noti t with fuch goodnefs as his, to. 
caft off the fallen angels withour the offer of grate ; nor to permit 
both fin and mifery to take placesin this world, nor to fufler moft 
who have had the gofpel,»to xejeGt it to their greater condemna- 
tion; and that he may not leave millions of men to perth, with- 
out the offers of mercy, and without reproach to his. goodnefs, is 
a matter that he only is able to decide. And betides, God did 
reveal the gofpel to Adam, Noah, and multitudes of others, in 
fuch a way, that it is owing only to the depravity of men, who 
choofe darknefs rather than light, that it has not fpread, fo as 
that no people fhould be without it. And will any one fay that 
God was obliged, by his goodnefs, to remove this depravity, and 
fend the gofpel to all, or fave them without it? If you fay, that 
on this ground, God mutt be a gefpeéter of perfons, I reply, no 
more than in not offering mercyWe fallen angels, when he did to 
us; no more than in giving one man an healthy, and another a 
fickly conftitution of boly; or fending his fpirit.to renew and 
fanctify fome, and leaving others to perifly in their fins, where the 
golpel is revealed. But the truth is, that God, in either cafe, is 
no refpecter of perfons. He yeats all as well as they deferve. 
And it is not from private caprice, but from public and wife rea- 
fons, that-+he fo orders all thefe things ; reafons which are approved 
by his own wifdom and goodnefs. If you further object, that this 
is a contracted notion of God. You mayday the fame of all the 
differences in the manner in which God treats his creatures. _ The 
infidel calls chriftianity a narrow notion. | The univerfalift fays the 
iame of the belief of fuch as give credit to the doétrine of endlefs 
punifhment. And arminians, of the faith of thofe who hold to 
the doctrines of diftinguifhing grace. But after all, it will finally 
appear, that it is infinitely glorious in. God, to be directed by his 
own uncrring wifdom, in the government of this finful world, and 
to do whatever he fees is beft to be done. The queftion before 
us, therefore, can be decided only by the fcriptures.. And thefe, ] 
conceive, have clearly decided it. 

Befides, it is the general language of the fcriptures, that it is a 
great privilege to enjoy the inftructions of the gofpel. But it is 
difficult to conceive of it tn this light, if men may as well be faved 
without them, as withthem. And if any are faved without them, 
why not all?) Why not as many as with them? And if fome de- 
gree of love to God, repentance, faith and holinefs may be ob- 
tained without any knowledge, why not every degree?’ Why 
fhouk! we then bleis God for the gofpel? and why be at any 
trouble and expence to enjoy it? ut the truth is, we cannot 
believe in him of whom we have not heard, we cannot love a God 
of whom we have no knowledge, and we cannot repent without 

that 
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that law, by which is the knowledge nor apply to a phys 

fician while we believe surielves ti ~Aebiraron fo qunanelll 

faved, without the inftruétions of a divine revelation. 
CoRoLLaRrm, 

It was a fuficient reafon why the apoftles thou! fet all.dangers 
at defiance, that they might give theamoft extenfive fpread to the 
gofpel of falvation. And the prefent attention to the unen ed 
nattons, which has already become fo egventive, and fo ha ae 
creafes is pérfeétly juftifiable, and will-bear a reviewy,anamehour 
of calm andragonal refleCtion. Gs 
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- MELOESS PP 


ae" Conne@icut, Dec. 1797. 
My DEAR PRIENDs, 


N reviewing my life, I am led to,confider the feafon I paffed in 
your family, among the applet That which principally 

leads me to confider it in this light, is not die agreeable order, 
ceconomy and kindnefs which prevailed in it; but the hope I en- 
tertain that the Fatherof mercies bleffed me to fome meimbers of it, 
to one more efpecially. Your daughters, then in the bloom of 
youth, were all dearto me. Difcourfing with them on things,of* » 
everlafting confequence, I had a defire that they fhould all 
the truth; but my defire im this. refpe& was peculiarly ardent for 
one of them. Should it pleafe God to reveal his Son in her, it 
feemed to me, my joy would be materials great.—Through the 
riches of fovereign mer¢eyethatevent took place, and my joy you 
may be fure, was not lefs than I apprehended. in. vain thould f 
attempt to communicate an idea of it to thofe who have experienc- 
ed nothing of the fame. From that time I was led to view her in 
the moft endearing light! And fhould | obtain admifhion into tt 
beatific prefence of our glorious Lord, I am led to standinglall 
her as one of the brighteft jewels in my crown! 

But this is not the only child my dear friends, in which you are 

remarkably bleffed. For three more, to fay the leaft, you enter- 
es a comfortable hope. Four of your children then being repu- 
table profeffors, hopefully united to the adorable Jmmanual, how 
highly are you favoured of the Lord! Happy parents; called yoar 
felves in early life; how wonderfully hath the Lord fmiled upon 
your union. 

While two of your beloved offspring are united with facred 
characters, moving in refpectable {pheres of extentive ufefulnefs, 
you claim a third very amiable and promifing, in a moft eligible 
and honourable fituation. While daily calied to the inftruction 
of youth, and on the Lord’s day, to preach the everlafting gofpel, 
his own advantages for improvement are moft defifable. © Sout ? 


other children, though not profeffors, are ataiable, moral, and not 
without 
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without many ferious reflections. You are indeed a happy fas 
mily. There are few fantilies for whom God hath done fo 
inuch. 

My defign in writing you this, is to erect a little monunent in 
praife of divine mercy, and to flir up your hearts, with my own, 
to the exercife of gratitude and love, to the great author of all 
good, My defign in fending it to you from the pre's, is to excite 
others of the Lord’s people to blefs God in your behalf, and to 
quicken parents to the fatthfel difcharge of their daty?” 

How happy, how inexprefibly happy to beipitraimental in 
peopling the realms of glory! And on the other hand, how 
awful the theught of peopling the regions of endlefs woe and de- 
fpair! Unqueftionably there is very great encouragement for pa- 
rents to be moft diligent in the difcharge of their duty. They 
owe it to the Lord, to the church of Carift, and to their own off- 
fpring. The fatisfaction of doing their duty, ofdoing an aceepta- — 
ble fervice to the Lord of glory, and the joyous hope of fucceds, 
fhould animate them to be indefatigable in theif endeavours. 

Dear Chriftian parents, you muft travail in birch wich your 
children a fecond time, if you would have them born into the 

iagdom of the Redeemer. Having the word of God deeply de- 
pofited in your own hearts, inftruct thein in it, when you lie 
down, and when you rife ap, as you fit ig the houfe, and as you 
walk by the way. 

If you are faithful in the eifcharge of your duty, and efpecially, 
if you are fuecefstul, what fatisfaGtion will it afford you whileyou 
live, what confojation, when you come to die, and what ineffable 
joy in the world to come! 

With fentiments of indifputadle affection, 
I am yours ia the férvice of the gofpel. 


PHILOS, 





Concerning the Warrant of the Sinner to belicve in Chrift. 


HAVE lately read a piece, entitled, “ Glad Tidings to perifh- 

ing finners: or the genuine gofpel a complete warrant to the 
ungodly to beliewe in Jefus. By Abraham Booth,” of London. 
Mr. Booth’s object is, to prove that unregenerate finners have a 
warrant from the gofpel to believe in Chrift, and to this end has 
written a book of 234 pages.—The merit and ufefulnefs of Mr. 
Lock’s ¢fJay o1 the underfianding is generally acknowledged. 
But I pretume, that it contains not a truer and more ufeful propo- 
fition, than that moft difputes arife from the ambiguity of words, 
and the ufe of the fame words, in a different fenfe. This is emi- 
nently true with regard to the difputes in which Mr. Booth has en- 


gaged. He maintains, that the unregenerate have a warrant by 
the 
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the calls, invitations and commands of the gofpel, to believe im 
Chritt, "If, by believing in Chrift he mean, believing all the facts 
related in the gofpel, and all tie truths there ee 
ing Chrift, I prefume his opponenss will agree with him in affert- 
ing, that the unregenerate have a wasrant to believe. Nor will 
they oppofe him, if befide ana of the underftanding to the 
facts and truths before mentioned, he mean by believing, a cordial 
receiving of them, an affent to them with complacenc ait as the 
{cripture expwefles it, ‘‘ receiving the love of the truth Every 
man has, @n the.ground of the divine teftimony, a right or y 
and is indifpenfibly obligated, to believe, allt and nes 
exhibited ia tte gofpel. He is.alfo warranted and indifpenfi 1: 
ligated, to rejoice imthofe facts, and to love thofe doétrines, for the 
fame reafon as he is warranted to love the Lorn with all his 
heart, and his neighbour as himfelf;. to delight in the divine law, 
or to repent and turn from his evil ways. 

But if by believing in Chrift, Mr. Booth, with many others, 
mean, a perfuafionor confidence of any perfon, that Chrift is HIs 
Saviour ; that /s finsareforgiven for Chrift’s fake ; and that 4e fhall, 
through Chrift, be faved; Mr. Booth mu not expect, that it will 
be granted, that any umregenerate {inner has a warrant to beli 
this, Will Mr. Booth pretend, that the fins of any man are forgiven, 
while he remains unregenerate? Or that while he remains unre- 
generate, he can have any evidence “ from fcripture, fenfe or rea- 
ion,” that.he fhall be faved? Or that auman ought to believe this 
without evidence? However mndefigned it may have been, Mr. 
Booth’s account of his meaning, is not explicit.. He fays, p. 3. 
“ By believing in Jefus Chnift, ni relying upon him, as reveal- 
ed in the doétrine of grace, for pardon, peace and every fpiritual 
bleffing.”” Now, he who believes that hig fins are or will be par- 
doned, and that he fhall be faved through Chrift, does “ rely on 
Tim for pardon, peace and every fpiritual bieffmg,” as weil as he 
who believes the fufficiency of Chrift to procure for him thofe 
bieffings, wifhes to obtai them through him only, and fully and 
joyfully believes, that if ever he {hall obtain them, it will be through 
him. I grant, that in this laft fenfe, the gofpel warrants the 
unregenerate to rely on Chrift for pardon, peace and every f{piri- 
tual blefling, but not in the former fenfe. 

This ambiguity of the exprefhions, belseving in Chrifi, relying 
on Chrift, &c. is all the foundation of this difpute; as it is pre- 
fumed, that Mr. Booth will not pretend, that the unregenerate have 
a warrant to believe that they fhall be faved. And, on dhe other 
hand, none of his opponents will deny, that all the unregenerate 
have a warrant to believe, and love the truth as it is im Jeius. 

Another point, much infifted on by Mr. Booth, as, thatyholinefs 
is not reqaifite go faith in Chrift. Thisealfo needs caeaan7 
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If it meart, thet 1 is not previoufly neceffary to 
five amana or warrant to believe and love the truths-of 
the gotpel, , that it'is’no more previoufly neceffary to this, 
than it is to the lo Gol, nce for the remiffion of tins, &&c: 


Bur if it'mean, that true g fauhis not an holy-act or ex- 
ercife, this isnot granted. “Itis a faving grace, and, therefore, 
as all grace does, 1t implies or involves holinefs, or is an holy a&. 


True ‘in Chiwtt, is a abveceiving of*Chrift as the Savi 
our; and this implies peer inhim. Ba cency in 
Chrift, is doubtle{s, an holv aét, for the fame r ) that love to 


God the F. « Tt is called “ the moft holy .”. This is 
faying evermore Wan barely that it is an holy act. “It *-worketh 
by love.” If dove to God and divine truthbe an act of holinefs, 
doubtlefs that faith, which worketh, energifeth or exercifeth itielf 
by love, is alfo holy. © Faith without works is dead:’’ There- 
fore, a living or faving faith is attended with good works: and 
produces them. And as are the ftreams, fos the fountain. As 
the effects of this grace are holy, fo is the graceitielf —Mr. Booth 
defines faith to be ** a relying upon Chrift for pardon, peace, and 
oy fpiritual bleffing.” Now this a& is either of a moral na- 
¢ or not. If it be not of a moral nature, wnbelicf ts not of a moral 
nattife, and}therefore, there is no fin in it, and, confequently, there 
is no foundation for the {pirit to convince the world of fin, becaufe 
they believé not on Chrifty “If relying on Chritt for pardonyéc. 
be a moral act, it is-erthéf a virtwous orvicious act, a holy or a 
finful a&, And will y, that an a€ of {fin and alienation from 
God, “ worketh by love,” produces good works, and ‘* purihes 
the héeart.”” (A@s xv. 9.) If not, it feems, he muft allow, that 
faith is an holy act. O. 











ON ANXIETY FOR THE EVENTS OF FUTURITY. 
Matt. vi. 34. Zake therefore no thought for the morrow. 


Oinjunétion of our Lord is, perhaps, more frequently tranf 

reffed.. Still, from a repetition of it four or five tites, 

with a little variation, in the compafs of ten verfes, by our Saviour, 

we have reafon to believe he viewed cur obferving it to be a mattér 

of great importaneée “Hence, the true import ot thefe words, in 

their connection, demand a careful attention. ‘They contain two 
ideas of great importafice. 

t. Let not worldly objeéts, or the fupport of the body, occupy 
your firft and chief attention. But let the things of another world 
make the décpeft impreffion upon your mind, and be the objeéts 
of your higheft concern. Do thus, for this reafon, is not the life 
more thatr mieat, and the bedy than raiment? “Phe life of the foul 
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is of more worth than animal life, or the meat which fupports it; 
and being prepared for the body to rife glorious and immortal 
hereafter, is of more importance, than procuring faiment to clothe 
ithere. Here let the glorious refurreétion of the body, and the 
true eternal life of the an occupy your firft and chief attention. 
Seek frrff the kingdom of God, and his righteoufnefs. Thus live, 
and not as the gentiles do. How many feek tlie pms. this 
world, and wholly neglect the things appertaining to anothe | Be 
not like unto them. But let the sbjetts of their higheft conceta 
be the objeéts of your leaft concern; and let thofe treafures for 
which they take no thought, occupy your firft thoughits, and con 
ftant attention. Then you will act wifely, and treat things ac 
cording to their worth. ? 

2. Let not your thoughts to-day be filled with anxiety and 
concern about the events which may take place to-morrow; as 
whether you fhall have any thing to eat, of raiment to put on; 
whether you fhall be fick, or in health, in profperity, or adverfity. 
In a word, give yourfelves no concern about future events, fo 
thefe reafons. Firft, their exiftence does not depend on you, bat 
on God. Events will take place in their order, as God hath 
determined; and your higheft concern refpecting them will 
not effect the leaft alteration. Your moft folicitous concern 
cannot make one hair white or black, nor add one cubit unto 
your ftature. The government of the world doés not belong to 
you, but unto God; and why fhould you concern yourfelf about 
thofe things which do not belong to your province. All fuch 
concern affords conftant pain, without any profit; deprives you of 
that peace and comfort which you might othetwife enjoy; and 
evidences a wrong and evil temper of heart. ' It provés you are 
not willing the government of the world thould bé wholly iti the 
hand of God; that events would be ordéred more wifely, were 
they, in fome meafure, at leaft, dependent on you. For God is 
perfect; he cannot err any more than he can lie. If perfect, all 
events will be ordered in the wifeft and beft manner. A belief of 
this, fo tar as the heart is right, will keep the mind from everv 
anxious thought, and fill it with calm ferenity and peace. Hence, 
all anxiety of mind proves, you fear events will not be ordered 
wiiely, which argues you do not believe God is perfect; or you 
fear events will not take place in the beft manner for your interefl, 
which proves you are felfifh, and diftruft the faithfulnefs of God. 
Thus all anxiety of mind refpecting future events, evidences 
reigning depravity of heart. 

second. God not only knows what you need, and what is beft 
for you, but he gives a conftant and particular attention to fubordi- 
nate all things to the higheft good of thofe who put their trult 
in him. Our Lord faith, the fowls of the aif neither fow, nor 
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reap, nor gather into barns, yet they live. Who provides for 
them? Your heavenly father. Are ye not much better than 
they? The lilies, they neither toil, nor fpin, yet they grow, and 
live, and are adorned with more beauty than Sofomon in all his 
glory. Who caufeth the lilies and the grafs of the field to grow? 
It is ntither you, nor any thing you do. Vegetables are a com- 
bination of different materials, {uch as earth, water, air, heat, a&c. 
Thefe ingredients are lodged in the earth, and atmofphere. Who 
colie&ts them, who unites and combines them together, till grafs, 
fruit, and every other neceffary of life exift in fufficient plenty? 
It is God; be maketh the grafs to grow. He could do all this 
without means, as well as with, for they effect nothing, as he 
imiraculoufly fupplied Ifraet in the wildernefs, were it confiftent 
with the plan he has eftablifhed. Hence, in the growth of ve. 
getables and other things, you have as full evidence of the conftant 
univerfal agency of God, exercifed in providing for his people now, 
as the Ifraelites had when he gave them manna, fent them quails, 
and brought water from the rock to fupply them. If God is thus 
conftantly attending to thefe things of lefs worth, will he not much 
more attend to you, and provide for you, who are beings of greater 
value? Indeed, it is for your fakes he is daily attending to grafs, 
&c. For the vegetable world is made for the rational. What 
further proof do you need to affure you he will take care of 
Do you need his promife? This youhave. Seek firft the king- 
doin of God and his righteoufnefs, and all thefe things all be 
added unto you. I will be thy God, and will never leave thee, 
nor forfake thee; all things fhall work together for good to thofe 
who love God. The word of God is full of fuch precious pro- 
mifes to his people. Now, if you are not fo fully convinced, 
that God will take the beft care of you, fo as to be free from all 
anxiety of mind refpecting a living and future events, you have 
but little faith; your belief in the perfection of the divine govern- 
ment is very weak. As it is certain God is perfect, fo it-is cer- 
tain his people will be provided for in that manner and meafure, 
which is beft for them, and all things will work for their good. 
What ground or reafon is there for anxiety of mind refpeéting 
future events? 

If we place our happinefs in the higheft good of God’s king- 
dom, it is our higheft intereft, and the ultimate object of every 
right defire of the heart. If we are fure this intereft is fafe, that 
all things will finally iffue in the advancement of it, the mind muft 
be free from all anxiety and concern on this account. If we are 
fure our eternal happinefs is connected with the higheft good, 
when we make it our intereft, there is no ground for anxiety on 
our own account. But of thefe things Goa has given us the 
higheft affurance, in giving us full evidence of his perfection and 
faithfulnefs. 
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S for faithfulnefs.. Can the mind of fuch a perfon, if his heart is right, 
than be agitated with anxiety and concern? No, it will abide im 
, and peace. Though the mountains be removed, the fea roar, and the 
Il his world be defolated with continual wars, and evils of every kind / 
row? | prevail, his foul will fear no evil, but live in peace; knowing all 
com- events are ordered by God; and will at laft terminate for the good 

Be. of the univerfe. He will rejoice, becaufe the Lord reigneth. 

Vho But has man nothing to do; is he to live without any concern 
rrafs, upon his mind? Every manewith right feelings is fenfible he has 
nty ? much to do, enough to occupy his conftant attention, and employ’ 


this all his time. The caufe of God is the caufe of every good man ; he 
s he feels a ftrong defire to be inftrumental in promoting it; to be, like 
Paul, a co-worker together with God in erecting the glorious tem- 





tent 

” Vem ple of his grace. Hence, man, if he be right, will attend to two 
tant objeéts only; (1.) to learn his duty, and (2.) to perform it. He feels. 
ow, the need of inftruétion, he views Chrift to be a glorious teacher ; 
ails, like Mary, he will fit at his feet to receive inftruction, and the 
thus orders of his mouth, that he wey faithfully execute them. How 
uch ought I to live; and have I lived as I ought; have 1 known my 
ater '  duty,-and have I done it? In this way, the faithful man will find 
afs full employ for all his thoughts, and all his time. And whether 
hie he has known his duty in every inftance, and faithfully performed 
ou? it, are the only objects of his concern. Servants, who have a 


ng- good and perfect mafter, have nothing which they ought to con- 
, cern their minds about but their duty. Ourduty confifts ia makin 
that ufe of all the talents given us, which God requires. If ail 


ee ; ; 
bf men were employed in making a right ufe of the talents given 
rO- them, each individual would be all the time attending to his own 
ed proper bufinefs. In this cafe, one man would not intermeddle 


> . 1 
all with what belongs to another; and men would not concern them- 
felves about thofe things, which belong to the divine care and pro- 


% vidence. Then, all beings thus moying in their own fpheres, 
>. peace and harmony would reign through the whole fyftem. A 
8 perfect government is a proper, conftant fource of peace and com- 
d. fort. Hence, if the mind be fully convinced the divine government 
w is perfect, and if the heart be right, this man will enjoy peace 
and tranquility, free from all anxiety and concern. ‘This man lives 

7 in peace with God. And fo far as he is confcious he has rightly 
a underftood and performed his duty, he approWves of his own con- 
MA duét, and is at peace with himfelf. But fo far as men know they 
ft live in the neglect of duty, they have juft ground of uneafineis 
m and concern. And unlefs they live without reflections on their 
own conduct, and in a ftate of verted infenfibility, they are not 
‘ 4 at peace with themfelves; but have their minds exercifed with 
m anxiety and concern. But all this difquietude of mind arifes from 
J their own conduct, and not from the condudt of Deity br the 
ence 


government of the world. 
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Hence this difcourfe of our Lord, upon which we have made 
feveral obfervatibns, teaches, (1.) that we ought not to give our- 
felves any uneafinefs of mind about future events, becaufe there 
is no seit ground for difquietude and concern ; feeing all events are 
ordered by a perfectly wife being, and will, therefore, finally ter- 
minate in the higheft good of the univerfe. (2.) All unealinels 
of mind refpecting future evénts, argues, you do not believe they 
will take place in the wifeft and beft manner, which fully implies 
God is not perfect; or that they will not work for per good, 
however they may for the good of the univerfe, which evidently 
implies all your views center in felf. Hence, all anxiety of mind 
refpecting the divine goverument, evidences great wickednefs of 
heart. If we ought to feel perfe&tly eafy refpeCting the divine con- 
duct in the government of the world, what ought to be the object 
of our concera? I anfwer, nothing but our duty. Let us give 
all diligence to know our duty, and faithfully perform it; we 
fhall foon reach that world, where we fhall fee more clearly 
than we do here, that all things have been working together for 
our good, and the higheft good of the univerfe. 

Further, to prevent miftakes, it is neceffary to obferve, that 
God’s promife to provide for thofe who put their truft in him, and 
take cave of them, does not imply that they fhall have every thing 
they may defire, nor every thing which they may think is for their 
higheft good. But his promife implies, they fhall have every 
thing which will be moft conducive to their final good, and the 
higheft good of his kingdom. And what more can the chriftian 
defire? God and the faint have but one intereft. “The good man 
having his heart united to the divine caufe, will defire the exiftence 
of thofe events, which are neceffary to the general good. But 
what events are neceffary? He is fenfible he knows not; yet is 
fure, that God has a perfeét knowledge of every mean neceflary 
to this end. He, therefore, choofes God fhould carve tor him. 
He attends to his duty, with a full perfuafion that God will ordei 
all events in the wifeft and beft manner. He feels as fure, when 
he fuffers ficknefs, poverty, and reproach, that thefe events are 
ordered by God, and will terminate in the higheft good, as when he 
enjoys health, riches, and honour. He views thote things to be 
good, which will finally do the moft good. As this is the good 
promifed, that a// things thall work together for good, he views 
God as faithfully performing his promife when he is in adverfity, 
as when he is in profperity. ‘Thefe are the views the good man 
has of God, in every circumftance of life; and thefe are his feel- 
ings. Hence, if it be beft, while he is travelling through this 
world, he fhould fuffer hunger, thirft, nakednefs, and reproach, 
he cheerfully fubmits; if it be beft he fhould enjoy every comfort 
mi rich abundance, he is willing. He is willing the Lord fhould 
Tulghy 
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reign, and carve for him through life. Free from all anxiety re- 
fpecting the events of to-morrow, he makes it his only concern 
tb attend to his duty to day. Living thus, when death arrives, 
whether in the morning or at midnight, his work is done; and as 
a good and faithful fervant, he will meet his judge in peace, and 
enter into the joy of his Lord. | 
But it is not PA with the wicked. Food and raiment, the riches, 
honours, and pleafurgs of this vain world, are the only objects of 
their attention and purfuir. They know this world is full of 
changes, difappointments, and viciffitudes of fortune. And their 
minds are full of anxiety and concern, left future events fhould 
not favour their worldiy defigns and purfuits. As events daily 
take place which crofs their defires, they are full of murmurings ; 
faulting the divine government, having no true peace of mind by 
day or by night. if they are afked, what aileth thee? the language 
of the heart in anfwer is, ye have taken away m go and what 
have I more. They feel towards God, as Micah id towards the 
Danites. ‘They are not inquiring after duty; this, which ought 
to be the fub;ect &f their higheft and only concern, is an object ot 
their leaft concern. But what fhall | eat, and wherewith fhall [ 
be clothed; what will be my circumftances to-morrow, will for- 
tune fmile or frown upon me? Thefe things trouble them, fill 
them with fears, difquietude, and anxiety of mind. ‘They are 
governed by the fpirit which actuated the Ifraelites in the wilder- 
nefs. How different is this temper of mind, from that inculcated 
by our bleffed Lord! Perfons of this temper exhibit the cleareft 
evidence every day, that they have no love or regard for the in- 
tereft of God: take no sleifere in the government of God, any 
turther than it harmonizes with their felfith, wicked defigns; put 
no confidence in it, or truft in the Almighty. Can perfons of this 
temper be happy? Is not their “ne without any conviction of 
their wickednefs and rebellion an evidence of great blindnefs? Did 
they only feel the neceffity of that temper of heart implied in 
thefe words, take no thought for the morrow, the acquirement of 
jt would be an object, in their view, of more importance, than a 


thoufand worlds. 











4 Pafloral Letter from the General Affembly of the Prefbyterian 
Church, of the United States of America, to the People in 
sheir Communion. 

Philadelphia, Moy 17, 1798. 
DEAR FRIENDS AND BRETHREN, 
HE afpect of divine providence, and the extraordinary fitua- 
tion of the world, at the prefent moment, indicate, that a fo- 


iemn admonition, by the minifters of religion and other church- 
officers 
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officers in General Affembly convened, has become our indifpen. 
fable duty. When formidable innovations and convulfions in 
T.urope threaten deftru€tion to morals and religion; when {cenes 
ot devaflation and bloodthed, unexampled in the hiftory of modern 
nations, have convulfed the world; and when our own country 
is threatened with fimilar calamities, infenfibility in us would be 
ftupidity; filence would be criminal. The watchmen on Zion’s 
walls are bound by their commiffion to found a general alarm, at 
the approach of danger. We, therefore, defire to direét your 
awakened attention towards that buriting ftorm, which threatens 
to {weep before it the religious principles, inftitutions, and morals 
of our people.—We are filled with a deep concern and an awful 
dread, whilft we announce it as our real conviction, that the eter- 
nal God has a controverfy with our nation, and is about to vilit 
us in his fore difpleafure. A folemn crifis has arrived, in which 
we are called to the moft ferious contemplation of the moral 
caufes, which have produced it, and the measures which it be- 
comes us to puriue. 

With regard to the caufes of thofe national calamities, which we 
either feel or fear, a little refleétion may convince us, that thefe 
may be traced to a general defe€tion from God and corruption of the 
public principles and morals. Thefe ufually keep an equal pace, 
and they uniformly precede the :uin of nations. 

The evidenges of our guilt are, unhappily, too numerous and 
glaring. We perceive, with pain and fearful apprehention, a 
general dereliction of religious principle and practice amongft our 
tellow citizens—A great departure from the faith and fimple purit 
of manners for which our fathers were remarkable—A vifible 
and prevailing impiety, and contempt for the laws and inftitutions 
of religion, and an abounding infidelity, which, in many inftan- 
ces, tends to Atheifm itfelf; which contemptuoufly rejects God’s 
eternal Son, our Saviour; ridicules the Gofpel and its moft facred 
mvyfteries ; denies the providence of God, grieves and infults the 
holy fpirit; in a word, which afiumes a front of daring impiety, 
and poffeffes a mouth filled with blafphemy. 

In the midft of the alarming fituation of the public mind, which 
we have noticed above, we perceive a degree of fupinenefs and 
inattention amongft too many of the minifters and profeffors of 
chriftianity which feems to threaten a diffolution of religious 
fociety. Formality and deadnefs, not to fay hypocrify ; a contempt 
for vital godlinets, and the fpirit of fervent piety ; a defertion of 
the ordinances, or a cokleand unprofitable attendance upon them, 
vilibly pervade every part of the church, and certain men have 
crept in amongft us, who have denied, or attempt to explain away, 
the pure doétrines of the Gofpel; to introduce pernicious errois 

which were either not named, or named with abhorrence; but 
which 
































A Paftoral Letter. 231 


which have, within a few years fince, been embraced by deluded 
multitudes. ~ The Lord’s day is horribly profaned, and family rek- 
gion and inftruétion lamentably neglected. 

Our ingratitude to God enhances our dreadful guilt\—No peo- 
ple have been more highly favoured in our original eftablifh- 
ment, our increafing profperity, and particularly in our conteft 
during the revolutionary war, and its Stowe iffue; but alas! 
we have bafely forgotten Our benefa or—We have abufed his 
favours, and turned them inio engines of oppofition againft him- 
felf—* He has nourifhed and brought us up as children, and we 
have rebelled againft him.” 

The profligacy and corruption of the public morals have ad- 
vanced with a progrefs proportioned to our declention in religion 
—Profanenefs, pride, luxury, injuftice, intemperance, lewdnefs, 
and every fpecies of debauchery and loofe indulgence, greatly 
abound. And * fhall not the Lord vifit for thefe things? fhall noe 
his foul be avenged on fuch a nation as this?” Ts not our 
crimes enormous, as they are numerous? Are they not peculiar! 
aggravated? Have we not known our Mafter’s will, and refufed, 
or at leaft neglected to do it? Have we not poffeffed uncommon 
means of information, with regard to our duty, without a propor- 
tionate improvement ?—And have not our uncommon advantages 
been abufed without fhame or remorfe? As furely as there is a 
righteous God, fo furely will he vifit us in his juft difpleafure, un- 
lefs his grace prevent, by awakening us to a fenfe of our guilt, and 
recalling us to the practice of our duty. Our circumftances 
loudly demand a public and folemn acknowledgment of God as 
our moral governor and righteous judge. It is time to ceaie from 
man, whofe breath is in his noftrils; to look beyond fecond caufes, 
and openly confefs the hand and agency and government of God 
in the world. Let chriftians unite more cordially, and openly, in 
adhering to their Mafter’s caufe, and oppofing infidelity in all its 
forms. God hath a controverfy with us! Let us proftrate our- 
felves before him! Let the deepeft humiliation and the fincereft 
repentance mark our fenfe of the national fins; and let us not 
forget, at the fame time, the perfonal fins of each individual, that 
have contributed to increafe the mighty mafs of corruption! Lee 
the minifters of religion weep and intercede for themfelves and a 
guilty people! Let all defcriptions of perfons lament their ini- 
guities, and reform! Let us practice all righteowfnefs! Let us be 
earneft and fervent in prayer, that God, tor the fake of the Lord 
Jefus Chrift, would pour out his gracious {pirit upon minifters and 
people; and that he would revive his work not only amongft our 
churches, but amongft all denominations of chritians, until the 
bleffed promifes and predictions, with regard to the extent of 
the Redeemer’s kingdom, be completely fulhiled! Let us re 
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ourfelves as quict and peaceable citizens, fubmuitting con{fcientionfly 
to the laws ot our.owa making, and the government of our own 
choice !—Let us treat with candor and refpect our civil Rulers! 


—Let us reflect that the fcripture-precepts upon this fubje&t are. 


applicable to no people, if not to us under a reprefentative govern- 
ment; yet, as in the prefent impertect itate of human nature, dif- 
ferences in opinion muft exift, let us carefully cultivate the fenti- 
ments of brotherly kindnefs, mutual forbearance and charity. 

With a view to give the greater effect to the admonitions and 
exhortations in this letter expreffed, we recommend, that the lait 
Thurfday of Auguft next be obferved, in all the Congregations 
under our care, as a day ot folemn humiliation, fafting and prayer, 
and that the minifters of our communion do then read this letter to 
the people of their charge, and enforce the truth it contains in tuch 
difcourfes, founded on the word of God, as fhall appear beft 
adapted to effect fo defirable a purpofe. 











ANECDOTES. 


HE Reverend John Wilfon, (who was one of the fit 
minifters that came from Europe with our forefathers) being 
unwell, a lady of his acquaintance called to fee him; after fome 
pious converfation, the lady was going away—Pray ftop, faid Mr. 
W ilfon, I have received a very extraordinary prefent, bringing out 
fome oranges which had juft been fent him, and prefenting them 
to her, which fhe refufed to take, replying, | beg Sir, you would 
keep them for yourfelf. Serr! faid the good man, with a kind 


of pious indignation, if Gop had kept all for himfelf, what fhouid . 


you and J have done! 


A GENTLEMAN converting with his friend, refpeCting the 
exercifes of his own mind, before and after converfion, obferved that 
there was a great difference as to the objects of prayer. When 
I was (faid he) only a nominal chriftian, I ufed to pray to my 
family; if any ftrangers were prefent, | prayedto them; when I 
was alone, [ praved to myfelf; but fince | have been renewed by 
divine grace, in all my prayers, I pray to Gop! 


Vife Reply of a pious Archbiftop. 

WHEN Archbifhop Leighton was afked why he did not 
preach on the political fentiments of the times, as all the reft of 
his brethren did? he anfwered, “ that if all the reft of the brethrea 
preached on sime, then furely one poor brother might preach on 
eternity.” Burnet. 
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GENERAL ASSOCIA 


HIS affociation has been la 

in promoting the interefts 

Its a tempon has been, in 
ern a ern fettlements of the Sie oa 
ple w deftitute of the means of grat 
eed inhabitants of thefe fettlements ine I 







tled minifters, well reputed i in the churches, to ~de among them 
the unfearchable riches of Chrift; and, 48 eccatfion might offer, 
to gather and organize churches, to adminifter fealing oadliliinges, 
to inftruct their young people, cavechife ther children, and per-~ 
form all thofe minifterial duties which are ufually practifed in the 
churches and congregations in Connecticut.” 

By the countenance of the Legiflaturé, and the contributions 
of the people of that State, they have been enabied to contie 
their miflions from vear to year with great fuccefs, «andthe mot 
encouraging profpects.. We have been favoured with “a ‘¢on- 
tinuation of the narrative of thefe miffions, publithed in 1797, 
trom which we have made the following extracts to lay before our 
readers, “ 

The Reverend Mr: Welch commenced is journey Auguft 18, 
1794. After he had proceeded a little, he was overtaken ck. 
hefs, and thus @ifappointed as to his opportunity of ufefulnefs. 

thers, howeva@uarerc much encouraged to fucceed, ‘by his ac- 
count of the difpofition of the people to hear the sofpelywand ot 
heir kindnefs to him. The Reverend Jofhua Knapp fet out on 
the fervice Auguft 27, 1795. He was ablent four months, rod 
800 miles, preacl Hed 4 eichty times, adminiftered the communi6f 
twice, baptized twenty, and counfelled and held cont@rences as cir 
cumftances required and permitted. The Reverend David Hont- 
ington fet out on the miflion October 1, 1795. \ En four months, 
he preached more than one hundred times, baptized feventeen, ad- 
mitted three to communion, and affifted at two councils. His 
tour, out ahd in, was about 1100 miles.” Phe Reverend Mr. 
Robbins fet oat OGtober 15, 1795, preached twenty three times 
in twenty-four days. C ommenced a fecond ‘tour September 27> 
1796. In this tour he preached forty-two times im forty days, 
affitted in tormine two churcly *8, 2dminitiered the facrament to 2 
church ferme? rly ¢ ithe -red, ana | hanuzed in divers places “The 
Reverend Lemuel T'vier comm sommes fis j journewAugult 10, 1795. 


He shy hity days in the vacamt fatlesncns, aml preached fixty- 
le EM: No. 3. four 
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four'tines. The Reveal Levi Hart commenced his miffionasy 
labours Septembere2}. He was abjent two months, 
preached fifty-one fermons. yards of twenty fettlements, ad- 
minittered the I Supper, be 

The Reverend’ Meff. Not, L an, Ely, Kynne, and Bene- 
iffionaries tor 179% performed the’r 
fervices with. fimilar . 

‘The Miffionaries re, with eff voice, that they met with a 
cordial amd wefpecttul reception ; that a ferious atten given 
to their mitiftrations; and that they received many ons of 
the gratitude of people in the new fertlements to the legifla- 
ture, the general iation, and the people of Conreéticut. 

‘The baiance in the hands of the committee (continues the nar- 
rative) will enable the general affuciation to employ Miffionaries 
the prefent year (1797). They will confult and advile at their 
next fefion on the beit ways and means of employing Miffion- 
ari es; both in this and future years. 

There has lately (lays the committee) been a remarkable 
union of ditferent denominations in England and Scotland for the 
propagation of the gofpel among the heathen. Similar focieties 
have been formed, and are ferming, in feveral parts of the United 
States. Such examples may ftir up a laudable zeal among us for 
the extenfion and maintenance of Chriftianity. Next to uphold- 
ing its inftitutions among ou-felves, it is a care. which devolves 















upon us, to contribute to the fpread and prefervation of, thera 
among thofe who have not the means of iftian inftruc- 
tion, nor are able to provide them. If itis rts defire an? 
prayer that the Redeemer’s kingdom may we fhall not be 
wanting in endeavours that the knowledg? af n may be 


promulgated. 

* Whateve: difcouragements have attended, Or May yet attend, 
the beft concerted plans for chriftianizing the natives of the wil- 
dernefs, mutt we not be without excufe, if, through our negled, 
our friends and tinared, who are forming ¢ fettlements i in the wil- 
dernefs, lofe the olvervation of the Lord’ s day, and therewith 
Chiriftianity iielf? An apoftle has affured us, that they w vho far- 
Jake the af]. cmmdls ng of themfeis ves for Chritian worth: Pp, will 
ceale to prov oke ome another unto /ove and te good works; yca, 
that they will turn apoftates from the Chniiian profefiion.* If 
the new fettlements are not without examples confirming this de- 
elaranon, we thould exer: ourfelves the more to prevent, if pof- 
fible, the fpread of fo greatan evil. With tmall ‘deginniz ngs, dif- 
periedvas they are, they camnot provide tor the public tupport of 
the Chriftian mimatry. For want of fuch a miniftry, they are 
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éxpofed to the fedudction of feCtaries) 
emigrated from places where gofpel order is'r gular upheld, and 
who prize the privilege, lament‘their folitary dabbat 

unuttetable groanings, pray for th 
ordinances of the new fettlements; 
old. Fainting for inftruction and: on fo’ 
childrem in the paths of falwation, they call to us tone 

help thém in their deftitute and indigent ftate. prayers for 
them, accompanied with our alms, will afeend to heave: 
memorial. May we not forget thus to doggood, and to commu- 
nicate; for with fuch facrifices God is well pleafed. To what- 
ever is difpenfed, from proper motives, to this pious ufe, we may 
apply the words of Chriftt: Jna/much as ye did it unto thofe my 
brethren, ye did it unto me. They can recompence us only by 
their gratitude and prayers. Chriftian charity feeks not its reward 
on earth; but its reward is great in heaven. 

** We can make no ether than occafional and partial provifion 
for our brethren who are fcattered in the wildernefs as {heep with- 
out a fhepherd. The little encouragement we can give them 
may, however, lay a good foundation for fettled gofpel order. 
We may hope that, with this encouragement, they smay_be-ex- 
cited to laudable exertions, as foon as they are able to ebtain a 
fettled ‘and regular miniftry. The tafte they may have of the 
g ord of God, from the occafional labours of pious, able, 
a icious Miffionaries, may abide with them. Such Miffion- 
aries will exhort to affemble regularly every Lord’s day, 


mindfal Sonia Where two or three are gathered toge- 

ther in my Ramey there am I in the midft of them. Family in- 

ftruction, order, and religion, may alfo be much promoted by the 
occational miniftration of proper Miffionaries.”’ 

The General Affociation, which met immediately after, ¢on- 
vinced of the neceffity of mere effeGtual means, and more vigorous 
exertions for promoting the great objeé& which they had been 
purfuing for many years, appointed a committee to publifh an 
addrefs to the diftri@ affociations on the fubjeé&t of a miffionary 
fociety, with fummaries and extracts from European publications 
on miffions to the heathen. This has beem done accordingly. 
The following is a copy of the addrefs. 

Lhe General Affociation of Conneticut to the ref{pedive Dif- 
trié? Affociations, concerning the Formation of a Miffionary 
Society. 

“« Brethren, Beloved in the Lord, ps 

** ConvENED by your delegation, for the purpofé of Uniting 
our exertions for the advanc of the Kingdom ef our Lord 
Jefus Chrift, and having ek fo: gracious prefence and 
surection, our dcliberatiogge have: employed on ways and 

means 

































x good 5 pe xe ot the face, umdes the ps: 
re | gower: wall foon be exhauited, and che wr ak 
t fepport, nal further meziures are pusived for tha: par- 


As new fetlements are rapidly formeng mm the wiklernefs, the 
work is daily growing more exteniive, laborious, and important. 
On this account, m conjunction with others, « is much to be 

sred, that adequate funds fhould be eftablifhed ior the fuppor: 
of, Mifhonanes, and we truft that, through the divine bietiing, 
fach funds mav be obtained. 

* Among the numerous inducemenis to aitmept this important 
object, and the encouraging proipects prefented 2: this ume, we 
mention, with pleaiure, the uncommon fuccefs Gard has been gra- 
‘ ave pleafed to grant to late undertakings of shis vem : 

ireat-Bestain and “the United S:ates. — Authenne 
Caneel exertions of God's peopie of dith 
are already in the hands of many. Bur dhefe 
interchting to ail who love our Lord Jefus @ 
we carne: tly delire they nay be more exrenfy ; v ina 
this may be accomplithed in the moft cxpedaeusand effeCual 
manitter, we have appomted a committee to make fuch extra&s 
and Summaries trom different publications as fhall be concite, and 
vet fufficient to give a general view of the fubject.— When the 
compilation is made, we have directed our commiuttce to publifh 
it, with this addrefs, and io;ward a fuitable number of copies to 
each partigolar affociation. 

* “Prufting that the withes of this body will meet their appro- 
L ation, we requelt them to promoce a tpeedy circulation of the 
books among the people of their refpective difiris. The infor- 
mation which will be contained in this publication will fupercede 
the necefiity of a more particular addreis, to eftablith the pious 
and benevolent, in a fuil conviction of the importance of the 
oljedty the duty of attempting i, and the rauional profpect of 


fuccefs, | 
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the third Tuefday in June, 1708, 
be adopted as (hall appear to embrag 
particular affeciations, and be ¢@lee 
benevolentidefign = 

‘« Brethren, we attempt not to ditt 
plithmeng of out withes. We truft, thie 
affociations will fubitantially® unite in 
onty fu whether ir will not be expedient ‘to 
railing 6Pafund by fubfcription. and the formatiol of at 
fociety, for its application tor the benefit of new fet 
and, fhould ic be thought proper, for the d of the golpe 
among the pagans on our borders. 

“ We ne ed: not, dear brethren, remind you of the importance 
of the fub we now recommended to your confideration : ;—you 
will readi ly perceive its ma; gnitude, as it embraces the beft interefts 
of fociety, of the Chriftian éhurch, and the great objects of the 
mediarorial fyftem. 

* You are taught of God to love one another, the caufe of the 
Redeemer, and the fouls of men. 

** We clofe with our earneit requeft, that you will join with 
us, and with our dearly beloved brethren in Europe and America, 
in united prayers to the God and Father of our Lord Jefus Chit, 
for his gracious prefence with ticfe churches and their paftors— 
with the Miffionaries to our new tet:!ements—with all Chiriftian 
Miffionaries to pagan countries—and with the whole Ifrael of 
God; and that ms m may come, and his will may be done 
on earthias*in We fubfcribe, yours in the faith and 
fellowfhip of 0 rd Jets Chrift, 

a , JOHN SMALLEY, A*oderatar 

In General pe moe Windham, Fune 22, 1797. oP 

eft. JONATHAN EDWARDS, Scribe*® Me 


HisroricaL SKetcu of the Inftitution, Defien, &c. of the” 
Society for proj ppagating the GosPEL among the INDIANS 
and others in No orth-. Amer 1a. 

IN the year 1762, a number of gentlemen affociated with the 
defigniot eftablifhing a fociety fimilar to that of which we are 
now about to give an account. The ey colle&ted a large fund, and 
obtained a charter of incorporation from the government here, 
and began warmly and zealoufly to protecute their pious and bene- 
volent object. But, when the a& of their i incorporation was fent 
to England for allowance, the Archbithop of Canterbury] 
left this fhould interfere with the bees) eftablifhed in Gi ns 
tain, or perhaps unwilling that not well affected to 

ee copicy 


Dy dated April 73 17 763. 
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stain Newinfluence and power by this means, 

obtained from the Kiig’ @iegatiye on the incorporating bill. Tt 
nd the zeal tbat meafure fell 

after the Revo- 








7, Pee ety in Scotland 
ng Chriftiia’ inowledke wag received by a — 
of ge m Bofton and its vicinity, to he 
of: thefociety which wére devoted to chriftia Sriginal 
natives of America® Afhamed that more folicitude for this gbjeQ 
thould be difcovered | by foreigners than by themfelves, thei gen- 
tlemen revived the former plan, and affociated for the purpofe of 
forming a fociety fimilar to that in Scotland. ‘They petitioned the 
General Affembly for a charter, which was granted them, with 
the adequate powers, at the clofe of the fame year, 1787. 

Their next object was to raife fuch func Is as {hould be: necef- 
fary for the purpofes which they had in yiew. Two methods 
occurred, as proper to be taken. One was, to obtain a brief 
from the Affembly for a collection in all the churches of the ftate: 
This was cheerfully grated ; but it was by no means fo produétive 
as might have been expected, the whole amount of it being only 
1561 dollars and one cent. The other was.a private fubtcription 
among the members of the fociety and other benevolent and pious 
perfons. This was adopted with more fuec@f$; fo thar’ now the 
funds of the fociety, appropriated to their general purpofes, “yield 
an annual income of 338 dollars and 74 cents,” 4 

The late Hon. John Alford, Efq. of Chiat way in his laft 
will, devifed a large fum of money to be dew the purpote of 
ipreading the knowledge of the gofpel am 
executor, the late Ric hard Cary, Efq. had never, tii the i incorpo- 
ration of this fociety, found any body of men to whom he might 
entruft this fum, with a profpe& of its being applied agreeable to 
the intention of the doner. ‘To them, however, he transferred it, 
and the annual income arifing from it is 414 dollars and 36 cents. 

In the difpofal of this money, the fociety have confulted the bett 
interefts of the Indians, to whom it is folely appropriated. They 
affit in the fupport of the Rev. Mr. Mayhew of Martha’seVine- 
vard, Mr. Hawley of Martfhpee, and Mr. Sargeant of New-Stock- 
bridge, all of whom are miffionaries to the Indians. On Martha’s 
V ineyard they fupport a number of fchools for Indian children: 
‘The fociety have alfo furnithed to the fchools which are fupported 
by other means at Marthpee, Oneida, and New-Stockbridge, 
books, paper, and every neceffary. Believing that to civilize thefe’ 
pe ople; 1 is one great and nece ftep towards chriftianizing them, 
the fociety have fupplied the’ Indian inhabitants of New-Stock- 


bridge with many implements of hufbandry, fuch as ploughs, 
chains, 
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chains, and hoes... They have affifted them in buildin 
houfes and a houfe for r Be minifter; and they 
expence of printing the Affembly’s .catechiin 
tranflated into the la e of thefe, Ind 

alfo been caretul to 6 oks uy 
jects in fuch numbers as they thor 
this way, fince the frit eftablithment of the . 
have received 38 Bibles, 84 Teftaments, 150 {pelli 
primmess, 48 Watts’s ofalens and hymns, 18 pf 


g {chool- 
ayed 

































other » amounting in the whole.to 544. oe 
Norwithitanding the difcouragements which haye attended 
almoft all the attempts to chriftianize the Indians, the fociety. feel 


it to be their duty ftill to continue them. Their funds will not 
admit of fending miffionaries into diftant parts of the continent, 
or to feek out thofe nations of Indians who are wholly uncon- 
nected with the white inhabitants. Their attempts are confinede 
to thofe tribes inter{perfed among the white inhabitants, or in their 
neighbourhocd. ‘The with of the laciety is to propagate and 
cheiith the fpirit of chriftianity inthe minds of thefe people, andy. 
as their means and opportunity will admit, gradually to difleminate, 
Chritian knowledge among more diftant tribes. | 

That part of the funds of the fociety, which is not appropriated 
folely to the Indians, has been expended by them in purchafing 
fchool-books, and books of piety and devotion, which have been, 
diftributed among the poor inhabitants in the eaftern parts of this 
cma This diftribution has been followed with the 
beft effeéts. Childrem have had the means of inftruétion, and 


perfons ; more @ivarited life have had the ferious impreffions, 






early made wpom they minds, revived and ftrengthened, which 
they would otherwilehave been in great danger of lofing in places 
where they canmot enjoy the advantage ot attending upon the 
public inftitutions and ordinances of Chriftianity. In profecuti 
of thefe falutary purpofes, the fociety have given away, fince the« 
year 1787, 310 Bibles, 768 Teftaments, 969 fpelling-books, 634 
plalters, 1566 prunmers, 94 of Watts’s plalms and hymns, 7§ 
of Doddridge’s Rife and Progrefs of Religion in the Soul, and 
4024 other books, moftly pamphlets, but many large and valuable 
treatifes, making in the whole (if we include what were given 
to the Indians) 8987. Some of theie books have been given to 
the fociety, in confequence of their publicly requefting the aid of 
pious and charitable perfons in effecting the purpofes of their in- 
corporation. 

It will be obferved, that “ Doddridge’s Rife and Prognefs of 
Religion in the Soul’ is mentioned im the above eatalozue@t books 


- ; a : : : ; “ 
given away by the focrety; and the public will have an idea of 
the nature of the practical books tbuted, when it is faid chat 


they 
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they bear avery near_refemblance to this excelicnt treatife; 


Kooks cf camperertend in a fingle inftance, have entered the 
fociery’ r catalogue ; objet is not to eftablith modes and 
forms, nor t0 propagate 










fyftems ; th<ir obje@ 


, and bring men to 






is, to 
k it 16 in 
, thefe have, in fome 
been 4 and jengihagesly diftri _— of thefe com- 


plaint en authenticated to the fotiety, and lope that 
there is mo foundation for them. ‘They made it a rule: fo long 
as it was found ufeful and practicable. co furnith their miffi anes 
with books to be difiributed, according to their judgment, tn the 
feveral places where they preached and baptized. When they had 
no miffionaries, or when thefe gentlemen found it difficult to 
carry the books with them in journeys of fome hundreds of miles, 
"the fociety fent them to gendemen of honour, chara@ter, and abili- 
ties, in different places, requefting @hem co take the trouble of 
furnifhing their poor neighbours according to their beft judgment. 
«If, in any one inftance (and in more than one, the fociety has 
ho grounds for fufpicion), this has not been done, they can only 
exprefs their regret, and declare that gy always meant to employ 
perfons of integrity and virtue only, im this pleafing office. 
Miffionaries were mentioned in the laft paragraph, as employed 
by the fociety. Thefe miffionaries were fefitto the vacant towns 
and plantations in the eaftern parts of this Commonwealth, gimdethe 
fociery have been enabled to tend them=by means of ¢ made 
to then by the General Affembly of this commonwealth, In con- 


fequence of 2 petition from the fociety, prefe ar-17Q1, 













the treafurer was directed to pay them hivedu TS a-year, 
for three years. An account of the man this money 
hiad been expended, was printed and laid befote t General Court, 


January, 1795, with a pe tition, that the grant fhouid be continued ; 
this was fo far complied with, as that the treaturer was directed to 
advance five hundred dollars more to the fociety. This ‘hey have 


expended in the following manner, viz. 
The fum remaining of the former grant was 70 Dolls: 


Received of the treafurer in 1796, 500 
Paid in 1796. To Rev. Mr. Coffin, 100 
Rev. Mr. Johinton, 100 
Rev. Mr. Strickland, for arpiffion 
of 3 months, 150 
In 1797. To Mr. Coffin, 109 
; Rev. Mr. Eaton, 100 
— 559" 


‘Remains of the crants, 20 
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The perfons whom the fociety have, 
were either perfonally known to ther 
perfons in whom they could oo confidence 
to believe tliat ¢ ay es 


were none 
with. great re Be: ad r } 
pant 0 rb cckey “= au Jn fev 
gathered churche Fears ve eftabii{ 
habits @€ regard to the iés and offices of reli 
fo before. Their difcourfes and their convel | 
to check the progrefs of error and vice, and celeent 
ing. Full and grateful teftimonials have Selle teceiwcd by the fo- 
cme from many places, on wefe fubjects ; and earneft requefts 
prelented to them, that they would continue their attentions of this 
kind. Should the grants be continued by the General Affembly, 
(which they hope) thefe requefts will be complied with. 

‘The allowance made to the miffionaries, of fifty dollars a month, 
will not be deemed extravagant, when it is faid, that they are al- 
ways ordained minifters, who have a charge at home, and a pulpit 
vehch they mutt fupply. This, it is expected, they will do from 
their allowance; and tg re charged alfo never to be bu 
to the people among whom they minifter, but to prove to them that 
a difinterefted regard to their good alone has induced their vifit. 

But the views of "the fociety, with refpect to the manner in 


rome miffionsthould be conducted, will appear more plainly 
following copy of the inftruétions which are regularly 
on 


given to all their miffionaries, viz. 
a an To A.B, Miffionary, &c. 


“Rew Sin” 

¢ You will plea to attend, during your million, to the fe 
ing inftructions, adopted by the fociety for propagating the 
among the Indians and others in Nonh-America, and given to. 
their miffionaries. 

«1, You will improve every opportunity of giving private and 
public religious inftructions to the objeéts of your miffion. You 
will. not futfer a day to pafs, during the continuance of it, without 
attempts of this kind. 

“3, You will be careful to fpend as little time as poffible in 
places where the people enjoy the ordinances of religion. Thofe 
who are without thefe privileges, the poor and the deftitute, are 
the Obes of your mffion. 

‘3. You will uot accept of any reward from thofejto whom 
you minifler, excepting neceffary fupporta Let hey be 
preached | freely. 

“4. You will not, duringyyour miffion, attempt the pore 

Vol. ill. No. 3 L 
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of lands o eg fecular bufinefs, left the people thould fup- 
u @re 


pofe that yo governed by interefted motives in coming 
among thea. | 

“5. You will keep a journal, frém the time of your leav- 
ing hone, of your , particularly a lift of the baptifms 
which you may adminifter, and an exaét account of the manner 
in which you diftribute the books entrufted to"your care. The 
fociety with you the prefence and bleffing of Heaven ; and in their 
name I fubfcribe myfelf, your, &c. te 

E. F. Secretary.” C. D. Prefident.”” 


It has been the cuftom of the fociety to advance one half of their 
allowance to the miffronaries on their fetting out, but not to pay 
the other till they have exhibited the journal required by the above 
inftructions. 


Confcious that they have no other motive than a with to do 
good, the fociety fubmit the above sega of the manner in which 
they have difeharged their truft, to the General a and to 
their fellow citizens. They may have erred in their judgments, 
but they now that their intentions have been pure. They afk 
the aid of the government, and of thé pious and munificent, to 
enable them to profecute the objects of their inftitution; and re- 
queft the prayers of all good men, that the bleffing of Heaven may 
trown their endeavours with fuccefs. 
By order, ee, 
Bofton, Fanuary, 1798. Peter THACHER, See’ry. 


Edinburgh, April2, 1798. 

One of the moft remarkable recent events of igious nature 
at home, relates to a Dr. Okely, phyfician to the Northampton 
Infirmary. This gentleman, it feems, lately publifhed a book, 
entitl®d, «* Pyrofogy; or, The Connection between Natural and 
Moral Philofophy; with a Short Difquifition on the Origin of 
Chriftianity.”” This book is noticed in the Monthly Review for 
February. The Reviewers declare it to be the work of no vulgar 
mind, although wild in its theory, and dangerous in its principles. 
From the account indeed which they give, it not only explodes all 
revealed religion, but even the moral principles connected with 
Deifm. Of the difquifition concerning Chriftianity, the Reviewers 
decline {peaking particularly; but they make one obfervation on 
the fubject, equally important and juit: “After fo much genius 
and erudition,” fay they, ‘* have been employed in every corner 
of re during this whole century, to batter down the bul- 
warks of Chriftiamty, it is curious that all the philofophic theories 


of its origin fhould imply a feries of the moft enormous moral 


But what has led us to take notice of this work, is 
the 


miracles.’ 




















Religious Intelligence. 243 


the complete and avowed converfion of its author, and that fo 
very foon after its publication. ee dh boafted, 
(though not upon fufficient grounds) ‘that many excha 
the profeffion of Chriftianity tor thatof infidelity, whi 
none made the contrary exchange. howev 
inftance of this, and that in one of their late champ 
fed God to fhew Dr. Okely the fo 
ilofophy, faifely fo called; as well “as the us. 
which commends the gofpel of Chrift tothe confcier 
heart. “With manly opennefs, no lefé than Chriftian: 
the Doétor declares the alteration of his fentiments, in the: 
ing praife-worthy acknowledgment, which hehas inferted in fome 
m the public prints. ‘t ‘The author of Pyrology feels himfelf ir- 
refiftibly impelled to make known, by this channel, to all thofe. 
who may have feen his book, that he is now thoroughly convine-. 
ed of the moral government of God, the’ immortality of the hu- 
man foul, a future ftate, and of the truth of Chriftianity in its’ 
fulleft extent. For his involuntary error-he confidently hopes to’ 
be pardoned by Almighty God, througn the merits of his Son Jefus: 
Chrift; but, at the fame time, thinks it his duty, in this public: 
manner, to folicit the pardon of his readers, for igre as much, 
as in him lay, though he trufts ineffectually, contributed to lead: 
them aftray. He is now preparing a Poftfcript on the above-men- 
tioned fubject, to be given grazis to all who poffefs his work.” 
The Chriftian, taught of God, needs not the concurrence of 
men, however eminent for genius and learniag, to confirm his: 
faith; nor will he, knowing as he does the deceitfulnefs of his 
own heart, place too much confidence in profeffions of conver- 
fion. But in proportion to his. belief of the truth, and love to 
fouls, will be the intereft he will feel in fuch a cafe as the above, 
Let us pray that it may be as happy in the iffue as it is now hope- 


ful, and that every day it may become lefs fingular. 

















Friday evening, November 3, 1797. The Rev. J. Theo. Vander- 
kemp, M. D. was ordained a Miffionary to the Heathen, at Mr. 
Steven’s meeting, Crown Court, near Covent Garden, London. 

Dr. Vanderkemp is a native of Holland, and has praétifed 
phyfic with reputation for many years. In religious principles, 
the Doétor was a confirmed Deift. But in the year 1791, being * 
in a party of pleafure on the water, by the fudden barfting of a 
water-fpout the boat was overfet, and his wife and daughter both 
drowned; himfelf alfo was carried down the ftream, and faved in 
an extraordinary manner, which eventually led to his converfion. 

At the beginning of this year, a Moravian friend prefénted him 
with the firft fermons preached before the London Miffionary So- 

ciety, 
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ciety, the peruGlof. which ae him to offer himfelf to that 
benevolent and brought him into England. 

He is now rhing to Holland; to fertle all his fecular con- 
cérns, in order to be in readinefs for Miffionary fervices. 


NETHERLAND, Misstonary Society. 


The following is an extraét of a letter from the Reyerend Di, 
Vanderkemp to the Reverend Dr. Haweis, refpedting {iffionary 


proceedings in Holland:.. 
“Dear SIR, Rotterdam, December, 1797. 


« According tothe wifhes of the Directors of the Miffionary 
Society, Biieve tranflated and publithed your addrefs to the fociety 
of religious people of Holland, immediately after my arrival in this 
country. It was received by the well-withers to the kingdom o! 


our Lord withameancommon avidity; fo that a fecond edition of 


2000 cépies is tow-to be printed; and it kindled a fre of zeal an 
Chriftian emulation in the-breaft of many a fleeping and languid 
believer. After this preparatory ftep, i vifited fome of my pa ous 
friends in the principal towns’ of Holland, and was, by their af- 
fiftance, fuccefsful in fele&ting a fmall number, about forty fpirit- 
ed Chriftians, who were readily difpofed to torm themfelves inte 
a Mifhionary Society. ‘The greateft part of them meton the 1gth 
of this‘month, at the houfe of my worthy friend, the Reverend 
Mr. V. , where, in the courfe of two feffions; this i important 
work was penrtied into effect, with unanimity, and a perfee&t,Chrif- 
tian hafmeény. The new-formed fociety aitumed the name of the 
NETHERLAND Mrss¥owary Society,’ for*propagating and 
promonng Chriftianity, efpecially among thesddeathen; and or- 
dered the “Secretary of the Directors, whom they»conftituted, to 
give notice of its ereétion to the Directors efsthedendon facie- 
ty, in anfwer to their addrefs. In this anfwer, you will find a 
more full account of. this “recent and yet tender eftablifhmenc. 
‘The whole bufinefs was tranfacted with fingular folemnity, and 
in the fpirit of Chriftian love and unity. It feems to meet with 
the high approbation of the religious public, and veith the bleffing 
of the Father of all mereies. ’ 

“ Tp my viliting the provinces of Zealand ard Holland, I have. 
not neglected the fecondobje& of my ttay in this country) wiz. to 
look tor information refpect: ng thofe Heathen nations which were 
in the vicinity of the Dutch colonies in the-eatt. 1 précuted a 
little intelligence relpecting the Malays, aria the fame time, a 
beautiful imprefiion of the four Gofpels amd the Acts, in the Ma- 
labar lamguage and character, primed at Columbo: 

« Jleamn, that-at Ceylon there areabout 40,000 Rice Chrifti- 
ans; and 100,000 of ihe fame tribevat picgspenam, on the coat 
of Coromandel. 





“ Within 
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- & Within five days I hope'toereturn to Dordrecht, in order to 
fettle my family affairs; and there I hope I fhall voured with 
your anfwer. I am anxious to know the ry mat- 
ters ftand in England, arid if a certain plan for the next Mifhen 
be determined by the Direétors or mot. I with, and ardently 
pray, that they may be governed by - Spirit of God in fixing 

Mie a a he 


ir choiee. ‘ 

* And now, my dear friend, I recommend you, and ‘all my 
worthy friends in England, to the grace of God. Reineinber me; 
in your prayers; and be perfuaded that I am, with fineerevattach- 
ment, dear Sir, your moft obedient fervant, and-brother in Chritt 


Jefus, ae VanveRgEM Be 


ienciatieiing + sstngike 
VIEW OF THE FOULAH MISsiION. 
Edinburgh, Nov.20, 1797. 

A MISSION ‘to the weftern coaft of Atrica, has for fegme time 
occupied the attention of thofe ferious Chriftians, who have pain- 
fuily refleéted on the ftateof milhons of their fellow-creatures, 
groaning under the complicated miferies of Paganifmand want of 
civilization, and expofed to all the horrors of the flave-trade. |, 

To check and annihilate this inhuman traffic, and to ameliorate. 
the condition of thefe unhappy people, was a primary object of 
thofe humane and honourable characters who formed the’ Sierra 
Leone Company; many of whom have judged, shat a Chriftian 
Miffien to different paris of that congnent, might beof the mof 
effential fervice in facilitating their grand objects, whilg,at the: 
fame time, it included another of infinitelymore importameée.to the 
poor heathens, their {piritual emancipation from the fervice of fin 
and Satan. tlh a 

‘In the prefentyinftance, the three Mifionary Societies of. Lon- 
don, Edinburgh,sand Glafgow, have united, each bearing a pro- 
portion of the expence, and fumifhing two M:ffionaries, whofe 
names are as follow: , 





From the Glafgow Mif- Rev. Peter Fergufon, 
fionary Society, { Mr. Robert Graham. 
From the Edinburgh | { Rev. Henry Brunton, 
Miffionary Society, U Mr. Peter Gui 
From the London Mif- ) Mr. Alexander R ufiel, 
* flionary Society. f Mr. George Cappe. 


Mr. Brunton was educated tor the muniftry, and Mr. lergufon 
is a matw of good e l ae ; bot it was not judged necet- 
fary, that all the Mifionaries, be fcholars; the reft, there- 
fore, are mechanics, who will a&t;in the double capacity of in- 
itructing the Heathen, and communicating feveral of the ufeful 
arts of civilized fociety; by whieh» they will be wet to excite 
more attention, and command greater refpect, than folely by the 
poflefon 
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pofieffion of thofe branches of leagning which would be of little 
or no ufe to ee fubjects, of thewr Miffion. They are all under 
forty years of age, and Mr. Brunton -only has a wife and two 
children, which are left in, Scotland, ull it fhall be judged expe- 
dient for them to follow him. s 

The Miffionaries of the Scotch Societies were folemnly.de- 
fignated to their work, at their re{pective cities. ‘ 

On Tuefilay, OGober 3, the four Miffionaries from Scotland 
arrived in. London, together with Mrs. Campbell and her two 
daughters, who areto accompany them to Sierra Leone, where Mr. 
Campbell is employed as a M:fionary by, the Glafgow Society. 

On Monday, October 9, the two London Miffionaries were 
folemnly fet apart to their future work at Surry Chapel, in the 
prefence of a very refpectable and crowded auditory. 

The fervice being opened by finging, the Rev. Mr. Hamilton 
read thes68th pfalm, and 35th chapter of Ifaiah; Mr. Jones, of 
Uley, prayed; and Mr. Nicol, of Swallow-ftreet, preached a 
fuitable difeourfe on the oceafion, from Acts xvi. 9g, 10. And 
a vifion appeared to Paul in the night; there ftood a man of Ma- 
cedonia, and prayed him, faying, Come over into Macedonia and 
help us. And after he had feen the vifion, immediately we en- 
deavoured to go into Macedonia, affygedly gathering that the Lord 
had called us for to preach the Gofpe] umto them.” After this dif- 
courfe, Mr. Reynolds, of Camomile-ftreet, prayed the defigna- 
tion-prayer, aid, together with Mr. Platt, delivered the Bibles to 
the Miffionaries. 

Mr. Parfons, of Leeds, then gave the Miffionary charge, from 
1 Cor. xv..58. ‘ Therefore, my beloved brethren, be ye ftedfaft, 
unmoveable, always ‘abounding in the work of the Lond; foraf- 
much a ye know that your labour is not in vaimindthe Lord.” 

Mr. Fenn read the inftructions from the Dum rs to the Mif- 
fionaries; and the Rev. Mr. Lowe, the Farewell Addrefs. Suit- 
able hymns were given opt between the fervice, by Mr. Steven, 
Mr. Smith of Coventry;'and Mr. Wilks; and the whole concluded 
with prayer, by Mr. Humphreys. 

The Minifters conneéted with the Miffionary Society in Lon- 
don concurred in the opinion, that it would be highly expedient, 
that the two Miffionaries who had received fome meafures of edu- 
cation for the minittry,dA6ukl be ordained before they were fent 
away. The adminiftrationy of Gofpel-ordinances, when» they 
fhall fettle (as is hoped) a®OF near Tecimbo,%and the admiffion of 
converts to the chuteh of Chri ae inftitution of bap- 
tifm to the believer, and his infant4eed, together with other con- 


fiderations of a prudential nature, appeared of great Weight, and 
feemed to juftify a departure from the rules about ordination in 
the fettled ttate of the church, which the exigencies of the cafe 

made 
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made it impoffible to follow. "They hoped, from the candour and 
brotherly affection of their brethten in Scotland, that the meafure 
would not be confidered as an undue interference with their Mif- 
fronaries. 

In the evening, therefore, of the fame day in which Meff. Ruffel 
and'Cappe were folemnly fet apart at Surry Chapel, Meff; Brun- 
ton and Fergufon, having been previowfly examined and approved, 
were publicly ordained at the meeting-houfe of the Rev. Alexan- 
der Eafton, Miles’s-lane, Cannon-ftreet; Mr. Platt out the 
pfalms from the Scots verfion; Mr. Steven read Ezekiel and 
the 3d and 4th chapters of the Ephefians ; "Mr. Townfend of 
Rotherhithe prayed; Mr. Love preached from John xiv. 12. 
Verily, verily, I fay unto you, he that believeth on me, the 
works that I do, fhall he do alfo; and greater works than thefe 
fhall he do, becaufe I go to my Father.” Mr Eafton.took the 
vows; Mr. Steven prayed the ordination-prayer ; Mr. W gave 
the charge, and Mr. Reynolds concluded the whole in prayer. 

Early on Thurflay morning, October 12, the fix Miffionaries 

fet off to Gravefend, accompanied by one of the Direétors, in 
order to wait for the CALYPso, a convenient veffel, of about 770 
tons, in the feryice of the Sierra Leone Company. On their 
arrival at Gravefend, Mr. cae preached the fame evening, at 
the meeting-houfe of Mr. Cratchroyd, from Pfalm ligxi. 16. “Tf 
will go in the ftrength of the Lord;” and Mr. Greig ¢ 
with prayer. Nextevening (Friday) Mr. Pérgufon pre: 
Rom. i. 16. ‘* Lam not a thamil of the gofpel of Chrift,”” &c. 
and Mr. Graham concluded by prayer. “They were alfoengaged 
on the Lord’s day.to. crowded auditories, and gave the moft pleafing 
evidence of their pie y and gifts. 

On Monday, about three o’clock, P. M, they wept on board 
their spoointl veffel, and immeiaely got under way for Fal- 
mouth, where they are to join thé'trade-fleet from Liverpool, Brif- 
tol, and London, to purfue their voyage, under convoy of the 
Hornet, and another a:med floop. ale vite ce 

It was pleafing to obferve the becoming mixture of fortitude 
and tendernefs with which thefe Miffionaries left their native coun- 

oye their conneCtions, and their all, to carry the glad tidings of 
- falvation to a foreign, a diftant, and a Heathen land!) Notwith- 
ftanding, they were unable wholly to fupprefs the tear of affeCtion 
in parting with their ‘Chriftian friends) thev at the fame time difco- 
vered no regret at havimg*tmbark honourable undertaking. 

Some circumftanices attendis this ifion, are of a nature pe- 
culiarly encouraging. Mr. Macauley, the Governor of Sierra 
Leone, is a real Chriftian, atid a zealous friend of the Mifionary 
caufe, and wili. we doubt not, employ ali his influence with the 
King of the Foulahs, to facilitate the introdution of the Mif- 
fion aries into that country. The 
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The voyage to Free-Town, ‘Siérra Leone, with a fair wind, 
may be completed in a month, after which they. will have to travel 
between two and three hundred miles to Teimbo, the capital of 
the Foulahs. We have no doubr but thoufands of our Chriftian 
friends, who have united hand and heart m this Mifhonary under- 
taking, will follow them with the moft earneft prayers and withes 
for afpeedy voyage, and ahappy iffue of their benevolent attempr. 


Extra& of a Letter from Gofhen, County of Hampfhire, dated 
: arch 10, 1798. | 

“ When I was at your houte aft, J related the melancholy 
ftate of our young people—al! growing up in oppofition to the 
caufe of Chrift. But, dear Sir, Takis inform, with delight, that 
God, in great therey, is calling their attentjom t6 the all-import- 
ant things ofeteraity. The awakening began about a month ago. 
It is now become general. We have erowded and folemn afler- 
blies: fome appear to be really born of God—others diftrefied for 
their fouls. ‘This day we have had Opportunity to commemoratt 
the dying love of our great Redeemer; and it has been like a lic- 
tle heaven on earth. Such an affembly | never faw—our worthy 
minifter, as it were, opening all heaven aud hell to yiew; faints 
fitting with fyeet {miles on their ycoufitenanees # fimmers weeping 
and trembling before God; certainlf refembled that great day, 
when it fhall come in the clouds of heayen. 

* Never was I mone fenfible of the bleffinzs contained in Chrift’s 
afcenfion gifts. Our worthy minifter {peaks to the admiration of 
all. Hédabours, nightand day. All prejudice ig removed. ‘Truly 
the Spirit has come like a@mighty rufhing wind! .O, Sir, pray thac 
it may be effeétual to the turning of many the darknefs tu 
the true light, and from the power of fin to Godt 

“ P. S. Since I wréte the above, the awak 
—feveral hopeful concede valeedl blaicé-” 

Extraé of a Letter ftom Conme&ticut, dated May 11, 1798, to the Editor, 

ba tenes J confider the French revolution to be 
opening a fcene which will help.us to explain the Revelations on a larger fcale than 
they have commonly been explained; and to help us to underftand fome things 
which have been inexplicable. In the 17th chap. 10th verfe, we are told there are 


feven kingS, five are fallen, and one is, and the other is not yet comeg and when 
he com he muft a@ thort It may be queried whether thi# be nor 


the Freneh t, 

horns are givin ir por 

whore, (the Freni¢h a wae ts 
ten horns which belong to the pape 
government: although there 
tinues, only increafes in wicked 
iim, and every fpecies of outrage.” 
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iy beaft and whore, as the pope; and the ten 
gth to the bea ut they will foon hate the 
lay ber wafte burn her with fire. The 
now influence of the French 
as to forms, yet the fame antichritt con - 
and goes {corp idulatry and infidelity, to athe- 
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